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Courteous Reader, 


TT is natural, when a Man pub- 
lifhes bis Thoughts in Print, to fox 

a Preface to them; either to acquaint 
Tze Publick -wwith the Methed be pro- 
oſes to follow, his Rea- 

* 12 of WH 2 25 to Method, I 
muſt needs own, that it is ſomething 
unnatural to place tbe Index Rerum 
before the Book ; but, propoſing to 
correct the Errata of a former Ve 0- 
ume, I thought it convenient firſt to 
* 1 Liſt of the Pages, where the 
Errata are to be found in the firſt 
Volume; and then, oppofrte thereto, 
to kd zhe Pages where the Rea- 
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ent of Emendation are 70 be fund 
"inthe ſecond Volume. Whether" theſe 
Neaſont are ſufficient” to perſudde a 15 L 
more correct Edition of the firſt Vo- 
lume, I muff leave, courteous Reader, 


to thy candid Fudgment. Vale. 
T. 8, 
3 
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2 the Forgiveneſi of Sins. 
A, IP !—ſoho Mr. B I'd 
ſpeak with you. Lou ſeem 


do ſhun me: Pray, how do you 
ds? 
B. War truly, Sir, not very well. | 
A. I cou'p not imagine, what was become 


of you: I have look'd for you in all the Places, 


where I uſed to meet you: Nay, I have been at 
three or four Viſitations, fearing you had got 


among thoſe reverend Noddles again, But, pray 


what 1 is the Matter with you ? 
B. Inavs been very ill, and much out of 
Order; inſomuch, as I thought of being never 


3 ſeen in the World again. 


A. Pray what was your Illneſs ? 
B. War, Sir, as ſoon as you and I parted 
laſt Time, I went Home, and locked myſelf up 
in my Chamber : And, in order to apprehend 
A your 
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your Dochine, the fuller, about * Religion of 


Nature, I ſuppoſed myſelf to be in a State of Na- 
ture; haniſhed, as en as I could, all the exten 
Revelations 1 had ſucked in; and waited to fee, 
what internal Revelations I might obtain. And the 
firſt, which indeed immediately ſtruck me, was, 
that I was a wretched, miſerable Sinner; that I 
had frequently acted contrary to the Dictates of 
right Reaſon, -and had done Things, which even 
the Light of Nature condemns ; and, calling to 
mind what you then ſaid, viz. That God bad made 


Men's Miſery and Happineſs, the neceſſary and in- 
ſeparable Conſequence of their Actions: And 
The Man who abandons his Reaſon, beſides the Mi- 
® ſery of all Sorts, an irrational Conduct will bring 


again; 


on him, muſt feel in his Mind Pain and Anguiſb, 
even in this Life ; and, in the Life to. come, where 
there are no ſenſual Things to divert his T, houghts, 
inſupportable Grief and Miſery (P. 21.) Seeing 
then, according to your Doctrine, that Pain and 
Anguiſh in this Life, and. inſupportable Grief 
and Miſery in the Life to come, Was #he neceſſary 

and inſeparable Conſequence of what I had done, I 


was overwhelmed with Horror and Conſternation 


a terrible Trembling ſeized my Body, and a fear- 


ful Expectation of certain Condemnation amazed 
my Soul. I hated Life, and was afraid of Death; 
my Sleep went from me, I loathed my Food; 
and, being brought - down even to Death*s Door, 
I could not perſuade myſelf, that there could 
poſſibly be any greater Torment or Miſery, than 
what I then felt; and had almoſt determined te 


Þ an End to my Life (as ſeveral of your 


iſciples have done) let "a asu be the Con- 
ſequence, 

A. Bur, L often told you, that God mu . 
don a true Penitent (P. 354. ). B. Ax p 


Cap. * C4), | 
B. Anv you as often told me (and you 
whole Diſcourſe was built upon this Maxim) rh 
God muſt aft according to the Fitneſs and Relations 
of Things. But doth God act according to the 
Fitneſs and Relations of Things, when he inter- 
feres, and puts a Stop to the neceſſary. and inſepa- 
rable Conſequence of Things? Here then is a plain 
alpable Contradiftion in your Scheme, ot Re- 
Fan. As thus; Puniſhment (i. e. Pain and 
Anguiſh in this Life, and inſupportable Grief and 
Miſery in the Life to come) is be neceſſary and 
inſeparable Conſequence of Sin: But, upon Man's: 
Repentance, God mult put a ſtop to Puniſhment g 
i. e. the neceſſary. and inſeparable Conſcquenee of 
Sin. Now, Sir, if you will not grant this to be 
a Contradiction in Terms, yet you muſt grant, 
that, to put a ſtop to the neceſſary and inſeparable 
Conſequences of Things, is as great a Miracle, as 
= ftopping the Rage and Effect of fiery Flames, or 
the Mouths of hungry Lions, | 
SEEING then that your internal Revelation, con- 
cebörning the Forgiveneſs of Sins, was ſo confuſed 
and contradictory, or at beſt; ſtanding in need of 
a Miracle to ſupport it, I therefore fer myſelf to 
examine, what internal Revelations I had received 
in this Matter; (for I have found, by Experience, 
that different Men have different internal Reve- 
| lations in religious Matters). But, alas! fearching, 
| through all the Laws of Nature revealed to me, I 
could not find one Word of Pardon or Forgive- 
= neſs revealed, upon Suppoſition of breaking 
thoſe Laws. All Laws feemed to me to be en- 
forced by a ſevere Sanction to be inflicted at the 
Pleaſure of an infinite and neceſfarily juſt Le- 
= gilator; having no Proviſo in them in Favour of 
Repentance, They all ſeem to run in this Strain, 
ER. A 2 Do 
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thou ſhalt die, So that I was filled with Horrors 


and Terrors, dreading what might be the una- 


voidable Effects of my paſt Actions. 

A. Bur, Sir, did not 1 tell you, that thoſe 
Horrors and Dreads were mere Panicks, the Effect 
of falſe Impreſſions made on us in our Childhood, by 
thoſe who think it their Duty, by pious Frauds, to 
deceive Children for their good; and cannot think 


ſuch Artifice unlawful, when they believe it is to 
ſave Millions from imbibing ſuch Notions, which 
ure as rank Poiſon to their immortal 


P. 138.) | 
B. Yov ſaid ſomething to that Purpoſe ; but 
you told me, that God hath made Man's Miſery 
(and you inſtance particularly, in the Pain and 
Anguiſh of Men's Minds after Sin, in this Life) 
to be the neceſſary Conſequence of their irrational 
Actions. See then how you labour to maintain an 
Hypotheſis ! Sometimes it is God's doings ; 
ſometimes it is the Effect of a deceived Edu- 
cation! The matter of Fact is plain and unde- 


| Niable, that all Men have theſe Terrors of Con- 
ſcience, upon their ſinning. But, truly, both . Þ 


your Solutions of this Phœnomenon are faulty, 
For, | * | ; i 
1ſt, Ir is not credible, that the Tales of old 


Mothers ſhould have fuch an Influence upon the 


greateſt Part of Mankind, learned and-unlearned, 
Rich and Poor, Philofophers, Stateſmen, Me- 
chanicks, Politicians, and Divines, whether Hea- 
thens, Jews, or Chriftians ; that none of all theſe 


could ſhake off theſe vain (if they are vain and oy; 


groundleſs) Panicks (thoſe People only excepted 


who had ſhaken off the Belief of a future State). 4 


2dly, You 


235 (4) Vol. II. 
Do this, and live; and in the Day that thou finneſt 


- Souls 


Oap. I. C5)- | 
2dly. You cannot reaſonably ſay, that Gd hath 
made Miſery in this Life, the neceſſary and in- 
ſeparable Conſequence of Men's Wickedneſs; be- 
cauſe daily Experience convinces us, that there is 
often a worſe Event of Things to the Virtuous, 
than to the Vicious. You cannot deny, but that 
Treaſons and Villanies have ſometimes been 
crowned with Succeſs, and that Victories and 
Triumphs- have often attended Tyrants and 
Uſurpers : The juſt Man is often made a Prey to 
the Sons of Violence, and perſecuted in his Friends 
and Name even beyond the Grave ; while even 
Monſters of Iniquity are careſſed and courted, and 
lifted up to the Stars by Flattery and Applauſe ; 
nay, often lay down their Heads upon peaceful 
Pillows, and take their Farewel of the World, in 
ſolemn and pompous Obſequies, while perſecuted 
Virtue ſwims in a Sea of Blood to the Tomb, 
without any other Ceremony, than the Tears and 
Groans of a ruined Family : So that you fee that 
God hath not made Miſery in this Life, the ne- 
ceſſary and inſeparable Conſequence of Men's Actions. 
A vxxx fine rhetorical Speech of yours | 
But, as it happens, it is nothing to the Purpoſe ; 
for I did not ſpeak of the outward Proſperity of 
the Wicked in 2 * World, but of the inward 
Pain and Anguiſh of Mind; which, you muſt. 
grant, will attend the moſt ſucceſsful Villains i in 
the World. 
B. TA, I do grant it, upon Suppolition, 
that they believe a future State; not elſe. So 
that this Pain and Anguiſh of Mind, is not the 
neceſſary and inſeparable Conſequence of their 
Aions, but of their Faith. 
A. Tuts makes nothing againſt what I ſaid 
concerning the r and inſeparable Con- 
A 3 ſequences x 
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ſequences of Things : For if God hath made Mi- 
ſery the neceſſary and inſeparable Conſequence of 
Sin in a future State, and Pain and Anguiſh of 
Mind, the neceſſary Conſequence of ſuch a Pro- 
ſpect of future Miſery; then he hath made the 
| Miſcries, both of this Life, and the Life to come, 
the neceſſary Conſequence of Sin: For the ne- 
ceſſary Conſequence of the Conſequence, is the 
neceſſary Conſequence of the firſt Act. 

B. Ir may be ſo; but, the Being of a future 
State, is not the Effet nor * Conſequence of Man's 
Sin; for there might be ſuch a State, though no 
Man had ſinned : And the Pain and Anguiſh con- 
ſequent on the Proſpe& of future Miſery, de- 
pends (not upon its Being, but) upon its being 
believed ; for if a Man doth not believe a future 
State, he will have no Pain or Anguiſh of Mind 
for any thing that can poſſibly happen in it: 
Which I take to be your caſe, who will allow no- 
thing to be Truth, but what is demonſtrable by 

- human Reaſon; and yet you have not once at- 
tempted to prove, nor ever once aſſerted, in plain 
Terms, that there is a future State after this 
Life: You ſeem to me only to have ſuppoſed it, 
either to amuſe your Hearers, or to avoid the 
Imputation of Atheiſm ; and being dealt with as 
an Unhinger of, and an Enemy to all civil Go- 
vernment, or to make a Tool of it, when you 
would have it ſuppoſed ! But as for me, who as 
firmly believe a future State, as I do a preſent, I 
cannot but dread the Effects of God's Anger and 
Diſpleaſure for having violated his Laws. 

7 P1$n ! Did I not evidently prove to you, 
that Anger, Wrath, Revenge, Diſpleaſure, and ſuch 
like Paſſions, are neteſſarily excluded from an ab- 

Pe Perfess Being, ſuch as God is? (P. 33.) 


B. Very 
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* Vzry well! But you grant, that Gii's 
ice is infinite, and that God ts the Governor of 


Th 75e World. Is it not therefore reaſonable to dread 


1 


e 


4 the Effects of infinite Juſtice ? If God is infinitely ; 
juſt, and a juſt Governor, will he not ſeverel 


uniſh the Violations of juſt and righteous Laws ? 

t is the Nature of all Laws to be attended wit 
Sanctions ſufficient, if not abſolutely to ſecure 
the Obſervance of them, yet ſufficient to make 


14 it the Intereſt and Advantage of the Subjects to 


keep and do them, having ſuch Penalties an- 
nexed to them, as ſhall far outweigh the Pleaſure 
or Profit of violating them. 


 AnD therefore, 3dly. This is an Erratum, to 


 fay, that God hath made Men's Miſery and Hap- 


pine /s (both in this Life, and in the Life to come) 
the neceſſary and inſeparable Conſequence of their 


Actions. I fay, he hath not; and that all Sanctions 
of Laws, or Penalties denounced upon the Breach 
of them, muſt be ſomething over and above the 
natural and neceſſary Conſequence of the Action; for 


that ſuch Conſequences (if at ſome Diſtance of 
Time, and not palpably foreſeen) will not re- 
ſtrain the unruly Wills and Affections of ſome 
Men; and therefore, I ſay, that the Puniſhment 
to be inflicted in the Life to come, is not the ne- 
ceſſary and inſeparable Conſequence of the evil 
Action itſelf, but it is the 25 0 or Sanction 
annexed to God's Laws upon the Breach of them. 


And it muſt be God alone that can ſuſpend or 


diſpenſe with his own Laws : And it is he only 


and not Man, that can tell upon what Terms Mt 


Conditions he will remit the Sanctions of his Law, 
and forgive the Violations of them. 


A. Bur, have not I told you the Terms and 


Conditions of his Forgiveneſs ; viz, Repentance ; 


A 4 and 


(8%) Vol. II. 
and that the Laws of Nature and Reaſon declare, 
that Men repent, Cod muſt forgive them? (P. 354.) 
B. Youlſaid ſo indeed, but you did not prove 
it, 7 
A. - T proven it thus, that as doing Evil is the 
enly Foundation of God's Diſpleaſure; ſo ceaſing to 
do Evil, and doing the contrary, muſt take away 
that Diſpleaſure (P. 378.) 

B. Bur you told me even now, that Anger, 
Diſpleaſure, and ſuch like Paſſions, are neceſſarily 
excluded from an abſolute perfect Being, ſuch as God 
is : How then can you argue from thence ? 

A. XA, and ſol ſay ſtill, that firidly ſpeaking, 
God can never be made angry, be provoked, or diſ- 
pleaſed by the Actions of wretched Mortals (P. 34.). 
And therefore, when we ſpeak of Diſpleaſure in 
God, we ſpeak Azvpwurexal)ds- 

B. Pray, Sir, what may be the Meaning of 
that Greek Word? 7 

A, IT ſignifies, that the Expreſſion or Pro- 
poſition ſpoken, is not to be underſtood literally, 
but is 1 2. figuratively, and adapted to the Sen- 
timents and Underſtanding of Men. 

B. So then, I find, Sir, that even internal © 
Revelation cannot be ſupported without Miracles, 
nor explained without the help of Tropes, Figures, | 
Metaphors, Allegories, &c. any better than external 
Revelation. And if Miracles, Tropes, Metaphors 
and Figures of Speech be any Argument againſt 
external Revelation, they are equally ſo againſt 
internal Revelation; nay, againſt all Religion 

whatever. And fo I believe you intended it. 
Bor not to contend about Words, I own, that 
I can eaſily conceive, tliat a King of England, or 
any other ſupreme Monarch, may ſign a Dead- 
Warrant for a Pick-Pocket, or any other 1 50 ; 
without 
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without any Dimioution of his royal State and 
Felicity; without any perſonal Hatred of the 
Thief, or peculiar Love to the Perſon robbed, but 
4 | only out of a juſt and righteous Regard to the 


Laws. And therefore I will take your Meaning, 


as if you had ſaid, As doing Evil is the only 
Foundation of inflicting Puniſhment, ſo ceaſing 
to do Evil, muſt neceſſarily prevent Puniſhment, 


| Pray, Sir, is that your Opinion? 


A. TazvuLy, Sir, I think that an Argument 


1 that cannot be anſwered, Vince what 1 is paſt cannot ; 


e helped (P. 33.) 
B. Tw if the poor Thief can, for awhile, 
keep his Body out of the Way, and his Fingers 


to himſelf, it will be injuſtice,” it ſeems, to exe- 


cute him afterwards. 
A. I am ſure, that it is not Juſtice, but Rage, 10 


j f puniſh where the Perſon is already mended (P. 3 54.) 


B. Bur would not you call it greater Rage 


© and Fury, to puniſh a poor Sinner immediately, 
5 without giving him Time to amend? Look you 
4 F here, Doctor, if Puniſhment may be inflicted atall, 
it muſt be inflicted either before, at, or after the 
Commiſſion of the Fact. To puniſh before, all 


Men muſt cry ſhame of; to puniſh in the very 


17 Act, without giving Time for Amendment, you 
i would ſay, is Rage and Fury; and to puniſh 


; # afterwards, is Revenge and Cruelty. Therefore 


(for it is a neceſſary Conſequence) no Puniſhment 


23 ought to be inflicted at all. 


A. Axp that is what I ſay, that no Puniſh- 


3 ment ought to be inflicted at all, except only, 
bat it be for the Good of the Offender, and out of 


Love and Kindneſs to bim . 36.) 
B. THen it ſeems when the King ſigns a Dead 
Warrant, he muſt” have a an extraordinary Fe 
an 


| (WJ. 
and Kindneſs for the Offender ; and muſt have no 
other End and Defign in doing it, but promoting 


the Offender*s Good; and this, you require all 
Men to believe, even culprit at the Gallows. 

A. Tou may banter what you pleaſe, but I 
am ſure, as to'God, not only Mercy, but Wiſdom 
wil! diſpoſe him to ſorgive a Penitent, becauſe the 
Creature reformed by Penitence, is ſuch as it ought 
to be, and ſuch as God willeth it (P. 354.) 

B. Tnar now God commands all Men every 
where to repent, is a certain Truth; but that God 
always, even from the Creation, willed Men to 
zepent, ſtands in need of Proof; for Repentance 
ſuppoſes a foregoing Sin z and I ſuppoſe you will 
not ſay, that God wilied Men to Sin, in order to 
repent of it. And tho? a Creature reformed by 
Penitence, is ſuch as it ought to be now, yet you 
will not ſay, that it is ſuch as it ought to have 
Zeen; for it ought to have been Innocent. 

A. I affirm, that it is an Article of natural 
Religion, that Forgiveneſs doth certainly follow Re- 
pentance (P. 354.) 3 

B. TurRk are Abundance of Articles and 
Credenda in your internal Revelation (which you 
are apt to call natural Religion) which I can by 
no Means rely on, without further Proof and Ex- 
planation, If you mean, that Fotgiveneſs of Sins 
doth not go before Repentance, you are certainly 
in the Right; but if you mean, that Repentance 
alone, will certainly procure F orgiveneſs, I muſt 
needs fay, I can't believe it. I cannot dee 
a bare Grief for an Offence; to be a Compenfario! 
for an Injury done to a Man; much leſs for a 
Contempt of Gad Holineſs, Wiſdom, Sovereignty 
and Juſtice, - manifeſted in his Laws. No doubt, 
but every Man will repent of his Folly in finning, 

. 8 | | but 
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enn. | 
put prehaps not of the Sin itſelf; every Man will 
paturally relent his being miſerable, but not of 
his being criminal. And what ſuch a Sorrow can 
gave in it, to reoommend it to God's Acceptance, 
can no more imagine, than I can, how the Grief 
f a condemned Criminal at the Gallows, who 
reads the Execution, can recommend him to the 
Nercy of his Prince, whoſe Laws he hath broken. 


ou yourſelf own, that the Devils themſelves, who 


e held (by ſomebody, not by yourſelf) 25e moſt 
Picked Beings in the Univerſe, believe and tremble 
FP. 44.) and yet I do not remember, that you ever 
Mid, that they ſhould be forgiven at laſt. 
A. Bor you might have remembred, that 
when I ſaid, as doing Evil is the only Foundation of 
Pod's Diſpleaſure, ſo cealing to do Evil (that I 
added) and doing the contrary muſt take away 
Hat Diſpleaſur E (P . 378.) 
= B. IT REMEMBER it very well. But as you take 
Difference between ceaſing to do Evil, and doing 
e contrary to Evil, Tam at a Loſs to know what 
bu mean by doing the contrary to ſome ſort of 
Sins. Pray, Doctor, what is doing contrary to 


Fumour you; by ceaſing ro do Evil, and doing the 


N contrary 
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contrary, I mean what your Syſtem - writers call 
Amendment of Life,. 

B. Havins ſtudied theſe Points alittle better, * 
I am not to be ſo eaſily impoſed upon, as I wass 
then. But do our Syſtem-writers (as you call chem) 2 
fay, that Amendment of Life alone will procure } 
eternal Salvation? I own, when they ſpeak of 
Repentance, they intend to include Amendment | 
of Life. But do they talk of nothing elſe beſides | 
Repentance, as neceſſary to eternal Life? But to 3 2 
ſet theſe Writers aſide, who, I know, are of no 
Authority with you; yet human Reaſon, and na- 
tural Religion are againſt you in this Matter. 

A. 'How ſo pray? 

3. Firsr of all, Reaſon declares chata Part i is| 
not equal to the Whole, and that Amendment of 
Life, after ſinning, is but Part of that Obedience, | 
which Man owed to his Creator, during his whole 
Life-Time. A perpetual Obedience had been due [ 
from Man to God, if he had never ſinned, and 4 
remains {till a Debt after he hath ſinned; and chere We 
fore cannot be a Compenſation for his former Sin, | 4 
Beſides, as Obedience to God's Laws, during lt 4 
whole Courſe of our Life, was a Debt upon us, 
by our Creation, and due to God as our Sovereign; 
ſo upon our ſinning, a new Debt of Puniſhment] 

vas contracted; and the Penalty or Sanction off 
the Law, was to be fulfilled by ſuffering, as well 
as the Precepts of the Law, by obſerving ande 
keeping them. And ſo alſo, yi 

2. Fox natural Religion; if you mean by chat, 7 
the religious Sentiments which were the general, 3 
univerſal and common (P. 7.) Notions of all Man. 
kind, you will find that Mankind, before our 
n Time, 58 5 more upon Sgerifces 


Atone- 


a 5 


4 
c 
1 
a 
˖ 
[ 


4; : 4 


% 


$ T. 2 77 r3 q 2 
Atocemenen joe Pro n then upon any. 
Repentance or Amendment, of Life, 


A I am ſure, if God be a merciful and bees 
Being. be will accept the Payment we are able tg 
poke, and not infiſt on impoſſible Demands with bis 
Z 5 dap ood Creatures (P. 354.) 

. Gop is certainly a merciful and benign 
1 1 1 8 and, becauſe his frail bankrupt Creatures 
Pere not able to make any Satisfaction or Repa- 
Fation to the Honour of his Laws, he, of his 1 in- 
. finite Mercy, hath himſelf provided a full, 
ect, and ſufficient Sacrifice, Oblation, and $4 
ifacbion, for the Sins of the whole World; and 
though you will not accept of it, I do heartily, 
T thank God, through our Lord Teſus Chriſt ( Rom. 


vii. 25.). 
A. For my Part, I ſee no Occaſion for it; 


ole for do but conſider, Sir, there is a great Difference 
ie between God's and Man's diſpenſing of Puniſhments, 
na be moſt powerful Monarch upon Earth, is of the 


ame Nature with his Subjefts, and 25 Good in- 
volved in the Good of the Whole; and, by the 
Breach of his Laws, he may be inj ured, and ſo, as 
4 Party injured, he may exalt Reparation and Sa- 


* tifadtion. But this, without Blaſphemy, cannot 
ent be aid f God, whoſe Nature was infinitely happy 
. of himſelf, before there was any Creature to adore 
ell im, or to be obedient to his Will: And be muſt ſtill 

qe ſuch,” though none of them did obey bis Laws, or 


= acknowledge his. Being: And therefore, in doing Acls 
at, f Juſtice, be cannot, like the Monarchs of this 
al. 1 World, propoſe any Reparation \ or Security to bim 
m. $ bs 5 acts pur 00 for the 150 of his Creatures 
5 


«ff 'Goop Mr. Dr. if it was conſiſtent! with 
Ad God's Jultice to give Mankind Laws (as you tay 


he hath done) and if Penalties or Sandtions be 
* 


ſay) : Nor did I ever imagine, that God made 


jury done to God; and, 


„„ 
ential Parts of Laus (as you yourſelf cogfeſs, 
P. 32.) then it muſt be confiſtent with the ſame 
uſtice to execute them ; othetwiſe, it was in- 
conſiſtent with Wifdom to enact them; to lay 14 


which, is to charge God with Folly; and that is # 


much more Blaſphemy, than to ſay, that God 
will get himſelf Honour upon bis Enemies (Exod, lj 
xiv. 17.) or that be will avenge himſelf of his Ad- 
verſaries (Jer. 46. 10.) e 
A. Do but conſider, Sir, what I told you in 


Reference to this Matter; viz. As nd Man breaks KR: 


the Laws of God out of Contempt to his Maker, or 
imagines he can do God an Injury, ſo God doth not fi 
make Laws for one End, and require the obſerving 

of them for another (P. 32) 8 

B. I have confidered thoſe Words over and 

over, and 1 Senſe of them for the Life It © 
of me. Here is an as and a ſo, but, for any Si- 
militude between the two Parts, I am ata Loſs 
to find it; and, I believe you faid it, only with 
a Deſign to confound and amaze me; for I never 
imagined, that any Man could think, he was 
able to do God an Injury (ftrily ſpeaking, as you 


Laws only to be gap*d and ſtar'd at, or to ſerve 
inſtead of Scare-crows, but to be obſerved and 
kept: And I always thought, that whoſoever 
breaks theſe Laws (if not out of Ignorance) doth 
it out of Contempt either to his Maker, or his 
A. And fo, Fraps, ye meien * 
ſuppoſed Contempt, I ſuppoſe you infer an In- 
<p> 1 =o ow. that he is 
reduced to a Condition of wanting Satisfaction, 
and a Reparation of his Honour; and ſo. you run 
in with your common ſyſtematical Divines, who 
FP 


Cap. * (626) 

repreſent him full of 1 and Fury, ready to glut 

himſelf with Revenge for the Injuries be bath 
uffered Nabe Breach of h. Lars (P. 34.) 


ar B. Sir, whoever ſaith, that the Breach "of 
a "i Laws, is not a Contempt of them, ought to be 
od Sargued with, no otherwiſe. than in the Bed{amic 
4 , by Tonſure and Phlebotomy, And, though 


theſe ſyſtematical Divines may have, from the 
Contempt of God's Laws, inferred ſomething, 
which they expreſs by calling it an Injury to God, 


4 3 vet they never had the leaſt Thought, that it was 
7 * n the Power of Man to diminiſh the infinite 
0; Happineſs of God by breaking his Laws, or to 


A+ to his infinite Happineſs, by making Satiſ- 
faction or Reparation to his Honour (as you per- 
verſly repreſent their Meaning) but deſire to be 
underſtood i in a- tralatitious: Senſe, ons yay; 
it, Anthropopath@s.. 
= Anp. truly, Sir, if you cannot conceive. any 
Sort of Affections divinely perfect in the Deity, 
and yet ſome way analogous to human Imper- 
fections (ſuch as our imperfect Love of Juſtice 
; F and Mercy, our Kindneſs and Hatred, our Cle- 
mency and Anger, our Meekneſs and Wrath, our 

& Forgiveneſs and Revenge) you may as well — up 
| 3 a Stock or a Stone for an Object of Worſhip; or 
do, as you do, i. e. lay aſide all religious Wor- 
ſhip, both 1 and bene as 2. Thing aber 
gether uſeleſs. MFI Cy 1905 £0 14.2» ha 
A. Syn, Do we eee b % Gur- 
ves, whon 'we ſuppoſe he ads like us poor iudi gent 
3 reatures, in ſeeking Murſbip and Honour for his 
orun Sate; nay, do we not clenth him, whe hath 
* © neither Parts woo Paſſions, with the <worſt af au 
= infirmitics, if we repreſint bim as an ambitians, = 
I en * m 


7 * 


dare confult. our Reaſon," it ill Jell_ us, that Fea- 


are as neceſſarily excluded from an unlimited, .ab/o- 
 lutely perfect Being, as Anger, Revenge, and fuch * 


fame Rules determine our Wills, . Big (P. 20.) 


believe he will be able to vindicate himſelf for ſo 


logous to the Paſſions he hath implanted in us, yet þ —* 


able Fondneſs that ſome: Mothers have to their 


World (i. e. the whole Maſs of Mankind) that be 


gave them—Rain from Heaven, and fruitful Seaſons, | 


1 — 
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louſy,” in Point of Honour and Power, love of Fame 
and Glory, can only belong to limited Creatures, but 


J 
{ 
k 
; 


like Pee, which would make the Deity reſembie tbe 
weak, womaniſh, and impotent Part of our Nature, 
runbex than the manly, noble, and generous (P. 33.) 
38. Pray, Sir, who are thoſe People that are 
for bringing God down to themſelves'? Who | 
ever (beſides yourſelf )*ſaid, that God acts upon 

the ſame — 40 (B. 252.) and this the the | ; 


Moſt of my Acquaintance ſay, that God requires 
our Worſhip of him for our Sakes, not bis own : i 
And if God himſelf hath faid, that be-wrought | 

for his Name ſake (Ezek. xx. cap.) that be treated 
Man for bis own Glory (lai, Wit 3.) and that be 
will not give bis Glory to another (Iſai. xlii, 8.) 1 


ſay ing, whenever he is thereunto legally called. 
And, as to myſelf, although I did ſay, I could | 
conceive ſome Affections in God fomewhat ana- [4 


1 did not defign to cloath him with the worſt of our 
Tnfirmities, or to charge him withſuch weak Core | 4 

ſſions and Commiſerations which hinder many 
Women from being rs of a moſt deſerved 
Execution, nor to accuſe him of that unreaſon- 


Children, and which, were it not for the more 


manly, noble, gemerous, and ſevere. Love of their 5s 
Father*s, wed. vr ruin half the Heirs apparent in 4 
Great Britain: And, though Gad ſo loved the | 


filling | 


cab * „ < 17 8 | 
filing their Hearts with Foy and Gladntſ3,, decked 
che whole Earth with Plenty of all Kinds of Pro- 
viſions, both neceſſary for Food, and convenient 
for Delight and Pleaſure; and hath given them 
ſuch full Liberty of enjoying it, that he requires 
nothing of tbem, but what makes for their Happi- 
neſs, — forbids them thoſe T hings only which tend to 
their Hurt (P. 12.); yet, poſſibly, at the Day of 
Judgment, he may take Exceptions to ſome 
don 8 Particulars, that would not keep themſelves 
4 within thoſe reaſonable Bounds. 
Josras Ican conceivea King of England heartily 

wwing his Subjects, ſtudying and promoting the. 
| Welkire and Proſperity of his whole People in 
general, enlarging - their Commerce Abroad, en- 
couraging Artificers and Agriculture, and all 

Arts and Sciences at Home; nay, furthering their 

* Happineſs, in all Reſpects poſſibly in his Power, 

and yet inflicting condign Puniſhment upon 4 
„wicked Violators of his Laws, without any tor- 
d menting Paſſions of Jealouſy for his Honour, or 

2 any vexatious Deſires of Revenge. 

A. Sin, you was talking of the unreaſonable | 
42 F ondneſs of ſome Mothers, and the ſevere Love 
of ſome Fathers; I hope you do not ſuppoſe ſuch 
& Partiality in God, as we often ſee in ſome Pa- 
rents, that love one Child better han another: 1 
aſſure you, Sir, God's Love infinitely exceeds that 
of mortal Parents, and he chaſtiſes his Children 
(and all Mankind are alike bis Offspring) becauſe be 
boves them, and defigns their Amendment (P. 36.) 
B. Tunis, my dear Friend, is all borrowed 
Doctrine; and, if the Sy ſtem· writers had not 2 
taught you, that whom the Lord loveth he chaſteneth, 1 
„and ſcourgeth every Son whom be receiveth (Heb. 
ke 6.) your internal Revelation would never have 
| B | diſcovered 


0 vol. II. 
diſcovered i itz all Suffcrings! being for the preſent 


not joyous, but grievous, there wants ſome Faith 
to produce the Fruits. of - Righteouſneſs from 
them; and, without the Help of external Reve- 
lation, you cannot perſuade a Man, under a fevere 
or of the Gout (that Opprobium Medicorum) that 

it proceeds from the Fitneſs and Relation of 


T hings. But ſince you allow, that God may 


chaſtiſe his Children, in order to their Amend- 


ment, pray, Sir, what is to follow, if the de- 
ſigned Amendment doth not follow ? Suppoſe an 
ungracious and incorrigible Son wilt deſpiſe the 
kind Admonitions of a tender Father, and will 
not be reclaimed by the moſt wholfom and juſti· 
fiable Severities, may not the Father diſinherit 
him, and give his Vineyard to a FE Bro- 
ther, who will make a better Uſe o 
A. Tov are always bringing God down. to Man 
(P. 33.) and making Mars Reaſon and A#ions the 
Standard of bis (P. 252.) But—— 
B. I Lovs e with People in their own 
way, 
« Bur, I told you, that God A Surely for 
the Good of his Creatures; but if a Man diſinherits 


his Son, and fo dies; no Man will ſay, that this 


is for the poor Youth's Good, though they may 
poſſibly think he deſerved it, and ſo . it for an 
Act of Juſtice in the Father to his younger Son. 
But, Sir, The Effects of Gods Fuſtice (they never 
extending to Annihilation) muſt not only be for the 
7 HA others, but even - the Perſon n. 
( E 

B. I snhouln be glad to know, Sir, what that 
Good is, which is to follow that inſupportable 
1 and ae in a future e which, you 


lay, 


* 


kw 1 


J 
y, God bath made the neceſſary and infeperabie 
= 2 quence of Sin in this tat. 
* | Goop, your Worſhip |! pray, £o read Dr. 
. — de ſtatu mortaorum (P. 36.) | 
B. IAV read him; and lam as much at a 
als as to this Queſtion, what” is to follow, after 
thouſand or a million of Years in unſupportable 
Prief and Miſery, as I was at firſt. 
Bur, I, wonder you ſhould refer me to Dr. 
net, for a Confirmation of your Tenets, fee- 
g his Scheme and your's are far from being 
tt upon a like Footing or Foundation: And 1 
annot but wonder at your Impudence, in chargi 
= great and good Men, the Archbiſhops Ti/- 
% Sharp, and Dawes, the late Biſhop of Ban- 
„Dr. Stanbope, Dr. Barrow,” Mr. Hooker, and 
© ers, with being of your Opinion, to whom 
* e World is juſtly indebted for whole Volumes 
Writings, utterly inconſiſtent with your inter- 
Revelatians : But if they, in an intenſe Pro- 
8 ution of a diſtant Subject, chance to let fall an 
BD preflion which you can ſer in an untoward 
ght, and can wiredraw it to a ſeeming Support 
* 
pour Notions, are then the great and the 
a, the accurate and judicious; but, in all other 
Pe, they are with you mere Hſtematical 
Vriters; and, conſcious that you abominably 
: 5 them, and that they abominate the Conſe- 
pences you infer from their Words, you think 


r yourſelf, by laying, 05s bmg dt 


Bur pray, Sir, take notice, that 1 ſhall have 
3 , d Regard to any Man's Words, after you have 
d the moulding them; nor ſhall I take the 
zins to ſhew how you abuſe the Authors, but 
ren take the Wards 1 in the Senſe you put upon 


B 2 them, 


9 
* 


» we 
8 
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they talk for the ſake of ſuch Things, as either di- 1 


undeniably Truth; for the finding out of which, q 
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POR and treat them as your*s, not theirs, I ſhall M. 
pay no Reſpect to their Gownsand Caſſocks, if I 
find you attempt to ſhelter yourſelf under them, 3 . 

A. Nay, Tony quoted thoſe Writers to ſhew the 
Force of Truth, which often comes out, 'when Men 
are not upon their Guard, though, at other Times, | 


rectly or indirettly, ſerve their Intereſt (P. 3o.) | 
B. BaRBAROvs and inhuman Wretch! but 
ſure, before you had laid ſuch a heavy Crime to 
their Charge, you ought to have anſwered Pong 3 | 
Pilate's Queſtion, and plainly told us what is # 


I would recommend to your ſerious, not captious 
Reading, the whole Writings of thoſe Authors. 
A. AvTarors! I do aſſure you, Sir, I do not. 
build my Opinion upon any Authority whatever, 
divine or human. Reaſon is my Oracle; and never R* 
Oracle delivered a greater Truth than this: 408 * 
Puniſhment, for Puniſoment-ſake, is mere Ov 
and Malice (P. 36.) 
B. Even the Delpbic Oracle itſelf never acl 3» 
livered a more dark, deluſive, nav, falſe Propo- E. ; ; 
fition, than this. And, I will maintain, thai 
all Puniſhment is for Puniſhment-ſake ; and all 
Judges, Juſtices, Conſtables, and Hangmen, ma 
execute it without any Malice, Spite, Rage 
Wrath, Revenge, Cruelty, or Proſpect of Self 7 
intereſt whatſoever. | 4 11 
Bur if all Puniſhment for Nie N vi 9 
Cruelty and Malice, and God cannot be cruel o 4 
malicious, how came you to lay, That God will: 
.equally puniſh one Man for injuring others, as 20 
will others for injuring. him (P. 15.) If by the 
Word equally „ you mean not at all, then you 
Argument: | is a mere Fallacy 3 and, had * nol 


17 


e 


1 
V 
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b deſigned it, 3 jou ould have ſaid, God will 
puniſh every for injuring another (which 
Four Argument chen required, without any com- 
n. Parative Way of ſpeaking) ; but then you would 
the 4 ave allowed, that God can, may, and will pu- 
er ish: Which you hate the very Thoughts of. 

= Arp here, in this Caſe, if you had faid, That 
Wl inflicting Miſery for Miſery-ſake, is Cruelty 
A hy Malice, you would have ſpoken Truth; for 
ou ought to have conſidered, that, though all 
flicting Puniſhment i is inflicting Miſery, yet all 
4 Aifting: Miſery is not inflicting Puniſhment :' 
for inſtance ; If you puſh an honeſt Brick- 


t is 
cb rer of a Scaffold three Stories high, and, fo 
ou Preak his Neck, I, and all Mankind, ſhall call 


his Spite, Malice, and Cruelty, in you, without 
not inking one Word of his being puniſhed. And 
ver, HK Fack- Catch, for. this worthy Deed of your's, 
ver ſhould tie on you a Tyburn-cravat, and give you 
a gentle ſwing, we ſhould fay, it was a deſerved 
22 moment, and think no otherwiſe of honeſt 
WF ack, but that he did an Act of Juſtice, - 
del 4 A. JusTicx ! I believe you are as far to ſeek 
Pfter Juſtice, as Pontius Pilate. was after Truth, 


M ere have you been comparing God Almighty to 
_ Learthy Judges, Juſtices, Conſtables, and Hang- 
na men: I hope you have better Notions of the di- 


vine Juſtice, than of theirs, who are oftentimes 

ja” Pack of unrelenting Raſcals: Do you think, 

1 that God hath no more Bowels of Compaſſion 

Fan they have? 

ba B. * My Notion of Juks is, that it conſiſt- 
7 

eth in rendering to every one their Dues, Rewards 

to whom Rewards are due, and Puniſhment to. 

* Puniſhment 1 is due: And, when I] Join this 
een, 3 3 | Idea 

6 Charnack « on the n : 


/ e * 


of 
will: 


* 
„* 


the | 
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Idea of Juſtice to God, I extend ĩt to the utmoſt 
poſſible, nay, to infinite Perfection; and look 
upon it as abſolutely eſſential to him, as Good. 
neſs, Holineſs, Wiſdom, Trutb, nay, as his very WW 
Being: And, as his Goodneſs engages him to love 
Righteouſneſs, ſo his Holineis engages him to- 
hate Iniquity, and his Wiſdom to forbid it, -and 
his Truth to execute his Threatnings; fo that 
Juſtice is as neceſſary a Perfection in God, as he 
is Governor of the World, as his Wiſdom, or 
his Goodneſs, or any other Glory of his Nature. 
But how can God be ſaid to act the Part of a juſt 
Governor, if he ſuffer the Breach of his Laws to 
go unpuniſhed ? He is the Guardian, as well as i 
the Enactor of them; or, who can call that a 


Diſorder never ſo much, yet if he doth not expreſs 
his Hatred in ſuch a manner as the offending ml 
Party ſhall. be ſenſible of it, it is all one to the 
Offender, whether his Governor hates it or no. 
If God cannot but hate Sin, he cannot but.forbid 8 
it; and if he cannot but forbid it, he cannot but 
puniſh it ; otherwiſe he muſt be falfe to his Word, 
Ceny the Wiſdom of his Laws, and caſt a Slur upon 
his Holineſs: So that all Arguments, tending. to 
prove that God may. not, cannot, or will not pu- 
niſn Sin, muſt be fallacious, deluſive, and falſe. 
A. Anp all Arguments tending to prove, that 
God cannot, or will not forgive Sins, muſt be 
r B. You 
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B. You "Fay ti true. For indeed all Argumen 


od. tending to diminiſh either his infinite Juſtice, 5 
ery his infinite Mercy, ought to be rejected with Scorn 
Ove and Indignation. But can you think, that ſuch 


Aſſertions as theſe (viz.) that ceaſing to do Evil, 
nat prevent the incurred Penalty; that it is not 


hat Fuſtice, 9 oe Rage, to puniſh where the Perſon is 
he amended; that fince W 2 is paſſed, cannot' be mended, 
or none ought to be punithed purely for that; that, o 
re, ¶ puniſh in the very Fat, without 8 tomp 'T ime for 
uſt WY Repentance, is Paſſion and Fun; that to puniſh af- 
to zertwards, is Revenge; that all Puniſhment is meer 
as Craelty and Malice, © Can you think; I ſay, that 
a fſuch Aſſertions of yours, do not tend to diminiſn 
n- the Awe and Reverence, which Men ongiie ro 
th have of God's Juſtice ? / | 

be . Av fo, as for his Mercy. Let all the World 
«> Judge between you, and the Syſtematical- Writers; 
ed which of the two, are the greateſt and beſt Ad- 
a vocates for his Mercy, you? Who aſſert, that 
ſs God bath made Men's Miſery and Happineſs the ne- 
g ſary and inſeparable Conſequence of their Aftions, 
e Fry in this Life, and in the Life to come; and fur- 
p. | 3 ther, that God muſt aft actording to the Relations 
d aur Things (and no doubt, hut Cauſes and neceſſary 
it onſequences of Things are Relatives.) Or the 
15 Syſtematical- Writers? Who aſſert, that when Gol 
n ve Mankind Laws, and annexed Penalties to 


them; he reſerved: to himſelf a Power of diſpen- 
fing with, and remitting thoſe Penalties, upon 
certain Conditions, which he defigned to propoſe z | 
ſo that he can forgive Sins, withour'diſturbing 
the order, or the natural, neceſſary, and inferarab 
Conſequence of Things Which, upon your 
porheſis he could not do. 
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| „ Vol. II. 

A. I do not ſee, how Fuſtice and Mercy can 
at the ſame Time be exerciſed, in one and the ſame 
Inſtance on the ſame Subjeft, and yet your Syſtem- 
writers, leaſt they ſhould limit theſe two Attributes 
of God, extend them alike: to all Perſons, which is 
making him neither juſt nor merciful, becauſe thoſe 
Attributes drawing contrary Ways, muſt binder each 
others Effects. Or, how can it be ſaid, that God 
doth Juſtice, on a Sinner, when he ſhews Mercy on 
bim; And yet we muſt ſuppoſe Fuſtice, as well as 
the Mercy of God, to be infinite (P. 35.) « 
B. AN p, I cannot for my Life, ſee what 
Grounds you have to aſſert, that puniſhing and 
pardoning are tranſient As in God; the Effects of 
bis Will, not of the Properties of bis Nature, his 
eternal Juſtice, and his eternal Mercy (P. 35.) 
Is' the making inſupportable Grief in the Life to 
come; or giving eternal Happineſs, only. franſient 
Alls of a momentary Volition ? Could Things of 
ſuch eternal Moment and Concern not be the Re- 
ſult of deliberate Councils? Can infinite Wiſdom 
be concerned in diſpenſing Puniſhments and Pardons 
i (as you ſay it is, P. 35.) and yet the Effects of that 
Wiſdom, be only tranſient Acts? I do aſſure you, 
Sir, when the Syſtem-writers talk of infinite Ju- 
ſtice, and infinite Mercy, they do not talk ſuch 
Nonſenſe, and contradict themſelyes in the ſame 
Breath. They ſay, indeed, that God is eſſentially 
Juſt, and eſſentially merciful : But I do not re- 
member, that any of them ſaid, that, when God 
ſpared not the Angels that finned, but caſt them 
down into Hell, and delivered them into Chains of 
Darkneſs, unto the Fudgment of the great Day, 
that he ſhewed an Act of infinite Mercy to them. 
And when that dreadful Curſe ſhall be pronounced 
upon ſome Men, 4 ye curſed into everlaſting Fire, 
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Way, that God will paſs this Sentence upon them 
put of mere Love and Kindneſs to them, and 


Surely for their Good; and yet they ſay (very con- 
. 2 5 with themſelves) that God hates no- 
hing that he hath made, that his Creature Man 
che . peculiar Object af bis Favour, . that 
Mie created him with a Deſiga to make him as 
aappy as it is poſſible for a Creature to be, that 
Me erected this ſtately magnificent World for his 
ZHabitation, - during the Time of his Probation | 
For a better, and furniſhed him with all Things 
eceſſary and convenient, gave him Dominion 
Mover all his Creatures, laid no Reſtraints upon 
him but what preſerved him from Evil, nor com- 
manded him any thing but what tended to his 
Good; and (what is more than all the reſt) that, 
when Man had by his Sin and Wickednels pol- 
*Wuted and rendered himſelf unfit for a nearer En- 
ZZoyment of his holy and undefiled Creator, God, 
in his Mercy, appointed him a Mediator. to in- 
ercede for him, to purge and purify his polluted 
Nature, to . reconcile him to God, and, in that 
Nature, to. ſuffer Death; i. e. the Penalty, which 
God had denounced againſt that Nature, in caſe 
it ſhould fin : And, in this View of Things, the 
Syſtem- writers might juſtly ſay, that God is both 
& infinitely juſt, and infinitely merciful z that Ju- 
ſtice hath its full Demands, and Mercy its utmoſt 
| 1 Deſires; that Sin is puniſhed by Juſtice. in a 
M Surety, and pardoned by Mercy in the Sinner, 
and both ſignalized in the higheſt Degree: For 
1 what if the whole World, upon Man's Sin, had 
been drowned in a wrathful Deluge, or burnt to 
& Aſhes in devouring Flames; or what if every 
Son of Adam was to ſuffer * and inſupport- 


Wrrepared far the Devil and his Angels, they do not 


3 
able Grief and Miſery, as the neceſſary and inſe- 
8 of their ſinning, would this 


ſuch a remarkable Inſtance of Juſtice, and of 


God's hatred to Sin, as the SON OF GOD ſuffer- 
ing the Indignities of Men and Devils, and bear- 
ing the Weight of infinite Wrath? Were not the 
Groans of a divine Perſon, taking upon him to 


expiate our Sins, a greater Teſtimony of God's 
Abhortence of Sin, than the Deſtruction of Mil- 


lions of Worlds would have been? 


Axp, as this manifeſted the Height of Juſtice, 
fo, at the ſame time, it manifeſted a boundleſs 


Mercy, Herein God © nirper his Love to Man- 
kind, in the higheſt Manner conceivable, and 
ſhewed his Reſolutions to fave his faultering | 


Creature, coſt what it would. His Earneſtneſs 
in executing Juſtzce upon his own Son, under- 
taking for Sinners, and engraving upon him the 
Marks of his Anger, is the higheſt Point that his 
Compaſſions towards us could amount to; the 
fulleſt Proof of his Love to us; and the greateſt 


Engagements of Love and Obedience from us to 
him. fi 


ere we ſee infinite Juſtice taking a full Sa- 


tisfaction for all the Offences committed 'againſt 


God; and infinite Mercy ſcreening the poor de- 
Iuded Offender. Thus doth God 4 7 exe- 
cuting Juſtice, without being cruel, and ſhewing 
Mercy, without caſhiering his Laws. Had we 
been Sacrifices to Juſtice, the Pleas of Mercy had 

not been heard; and, if there had been no Sacrifice, 
the Demands of Juſtice had been denied. Had 
either been admitted to the Excluſion of the 
other, it muſt have been either an unjuſt Mercy, 
or a mercileſs Juſtice. It is now a righteous 
Mercy, and a merciful Juſtice, ' though, you can- 


pot conceiveit, 
8 A, Wu! 
5 


A. Wav. It is aſtoniſhing, truly! A wonder- 
W ful Compoſition of Juſtice and Mercy, in par- 
= doning the Guilty, and puniſhing the Innocent] But 
of one might think it very oddly in a King, freely to 
XZ pardon repenting Rebels, and yet cauſe his moſt 
- Sal, and only Son, to be put io Death, to ſhew his 
1c Hatred to Rebellion (P. 379.) SIS RY 

= 3B. Howzvzx you are pleaſed to ridicule and 
=# burleſque their Meaning, yet there is nothing ri- 
diculous or abſurd, in _ ſuppoſing an immenſe 
rich Man paying a poor Man's Debt, and, by 
that one Act, doing Juſtice to the Creditor, and 
ſhewing Mercy on the Debtor. It hath been 


Cap. E (27) 


n- WF thought by ſome, that, for a good Man, one may 
1d even dare to die; and, if Pity, Compaſſion, or © 
ig Generoſity, can riſe ſo high in an human Breaſt, 
s why ſhould it be thought . impoſſible, or incre- 
r- dible, that God's Love to his Creatures might 
ne not commend itſelf, in giving Chriſt to die for a 


2X whole World? But here you cry out, wonderful. | 
he gaſtoniſhing! Why truly, Sir, the Depths of God's 
ft ¶ Wiſdom and Knowledge are unfathomable by us; 


1 
*. El 4 
U 
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” % © Ss 
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is Fudgments are unſearchable, and his Ways paſt 
iding out. And, were they not ſo, we might 
it * be tempted to think God ſuch an one as ourſelves, 
and his Wiſdom and Power commenſurable to 
our ſhallow Ideas. The Inveſtigability of ſome 
of God's Proceedings, is ſo far from proving 
them not his, that if we could penetrate and dive 
into all the Reaſons of them, we could not 
prove them not to be Man's; and then, no doubt, 
Hou would put up for a divine Lawgiver. 
A. Bur methinks, Sir, that your Syſtem- . 
y. writers repreſent God very ſhy and reſerved, in 
letting Mankind know how much he loved them. 
This wonderful Love and Kindneſs of God to 


NA Man, 


4 1 Vol. It. 


Man, was, according to them, kept 4 great Se- 
cret for near four thouſand Years. But if God 
bath at one time, as well as another, the ſame 
Goodneſs for the Sons of Men, in relation to their 
eternal Happineſs, how can we ſuppoſe, that be left 
4 Mankind for ſo many Ages, and the greateſt 
Part, even at preſent, in a moſt miſerable State of 
Doubt and Uncertainty, about the Pardon of their 
Sins, and, conſequently, about the Poſſibility of any 
Man's being ſaved (P. 355.) What Reaſon can 
be aſſigned, why he ſhould 5 from the Beginning, 
have diſcovered theſe Things, and not defer the doing 
of it till the Time of Tiberius (P. 256.) 
B. Txrvry, Sir, you miſtakes theſe Syſtem- 
writers, for they are full, plain, and aſſiduous, 
in continually ſetting forth the infinite Love of 
God to Mankind, and ſay, that God did give 
Mankind Hopes of Pardon, immediately after 
their Sin, by Means of a Propitiation which he 
himſelf would provide for them, 
A. Axp fo, I ſuppoſe, we are got back 1 
the old Fable of the Woman and the Serpent; 
wild viſionary Dream of the Author, der 
the all-wiſe God giving Men Notice, that Ser- 
pents will frequently bite Men by the Heels, eſpecially 
in hot Countries, where par are numerous, and 
Men's Heels bare (P. 3 
B. Six, Moſes is 7 9 by all Men, who 
ever read his Writings, to be a wiſe and a learned 
Man, of a good Underſtanding, and a ſound 
Judgment, and thereforę not likely to attribute a 
fooliſh 4 to an all- wiſe God: But now, not 
. only hig Judgment is called in Queſtion by you, 
but the Judgment and Diſcretion of all thoſe that 
delivered down this Saying, through many Ge- 
IR," to the Time of Mofes. I make no 
e doubt, 


as I (029 3 
MF doubt, but our firſt Parents underſtood tho 
Words recorded ( Gen. iii. 15.) as a moſt mer- 
ciful and gracious Promiſe, that there ſhould be 
one born of a Woman, that ſhould deſtroy the 
X78 Ports of the Devil (1 Joan iii. 8.) i. e. ſhould coun- 
terwork, defeat, and bring to nought, the crafty 
Contrivances of the Serpent's Head in deluding 
them: Which, as it muſt have been a moſt re- 
freſhing Cordial to their drooping Spirits, ſo they 
delivered it down to their Poſterity, to be kept 
as a moſt ſacred Depoſitum by all Generations, 
till it ſhould be fulfilled. And to we find in fact, 
it was treaſured up, and looked upon, by the 
whole Nation of the Jeu, as a certain Truth, 
& that ſhould have its full Completion an Expla- 
nation in God's due Time. 
Z Anv, I think, I may wonder at you LIB all 
Men, for ridiculing this Truth, and denying the 
Origin of it: For if the Forgiveneſs of Sins 
through Chriſt, was not preached to our firſt Pa- 
rents, you can have no Foundation to ſay, that 
= Chriſtianity is as old as the Creation (Title Page.) 

A. The Chriſtian Religion being the only true and 
Perfect Religion, was what God from the Beginning 
Loo ned for all Mankind; ſo that Chriſtianity, 
5 the Name it is of a later Date, miſt be 
as old and as extenſive as human Nature; and as 


the Law of Creation, muſt have been then implanted 
in us #y God himſelf (P. 4) 


Six, you take a great Liberty of uſing 
Words in another Senſe, than the Generality of 
the World underſtands them in. I do not deny, 
but that our Saviour im preſſed the moral Law, 
and carried it to a Lon Perfection, than was 
ever done before; but this was but Part of his 
Deſign; the main was to expiate and atone for 


Men's 


. 


Men's Breach of the moral Law, by undergoing 
the Penalty annexed by God, to the Breach of it. 
So that the true and proper Charactetiſtic of 
Chriſtianity, i. e. of the Chriſtian Religion, is the 
Doctrine of the Forgiveneſs of Sins, chrough tlic 
Merits, Paſſion and Sacrifice of his Death: And 
the Belief of this Doctrine, is what all Men mean 
by the Chriſtian Religion; and, therefore you act 
preverſely and deceitfully in pretending, that the 
Chriſtian Religion is oy an enforcing of the moral 
Law. , | a. 326 
A. I entirely agree that Chriſtianity itſelf, 
ſtripp'd of the Additions that Policy, Miſtake,.and 
the Circumſtances of Time have added to it, is a moſt 
boly Religion (P. 382.) I believe that the Doctrine 
beTJeſus Chriſt] /aught, ſhews itſelf to be the Will 
of Gad,' and that he did not ſpeak of himſelf (386) 
and in ſuppoſing an external Revelation, I take it for 
granted, that there is ſufficient Evidence of the Per- 
 fow's being ſent from God, who publiſhed it. And, 
I. further own, that this divine Perſon, by living up 
to what he taught, has ſet us a noble Example, and 
that, as be was highly exalted for ſo doing; ſo we, 
if we uſe our beſt Endeavours, may expect a ſuitable 
Reward. This, and every thing elſe of the ſame 
Nature, I freely own, which is not inconſiſtent with 
the Law of God's being the ſame, whether internally 
or externally revealed (P. 8.). 4D No anon 1 
B. I «now, Sir, from your laſt Diſcourſe, 
that you have a favourite Scheme ta: eſtabliſh, 
(viz, ) That God never made a direct, immediate 
(or what you call external) Revelation of his Will 
to Mankind: And in order to eſtabliſh this; you, 
by way of Poſtulate, required me to grant, in the 
firſt Place, that both external and internal Revela- 
tion are the ſame (which indeed I then unwarily 
15 | | granted, 


bY 


ap. L. (6310. 
inted, but now utterly deny). But you having 
| V at Grant, from thence infered. that one of them 
- SEcperfluous and unneceſſary, and therefore that 
ch of them can't be from God, who doth nothing 
; b- neceſſarily or ſuperfluous; ; then (carping at fome- 
AWaginary Incongruities in the holy Scriptures, 
a giving ſome ſtudied falſe Gloſſes upon Texts, 
iich Men of almoſt the meaneſt Capacity can 
ect you in) you declare all external Revelation 
© 1 ® be fu — 54 and ſo reſolve that all Men ought 
be guded by your internal Revelation. 
Bor, Sir, in building this fine Scheme of yours, 
* zu make ſuch grants (either through the Force of 
9 ruth, as you are pleaſed to ſpeak (P. 30.) or not 
dock the Ears of every Chriſtian, at the very 
Writ onſet) as utterly ſubvert your whole Building. 
1 or if you believe, that the Doctrine, cur Saviour 
ugbt, was the Will of God, and that be did not 
ak of himſelf (P. 286) then you muſt acknowledge 
immediate Revelation from God to him, and 
aeediate or external Revelation. from him to us. 
ain you ſay (P. 8.) that in ſup paſing an external 
= evelation;. you take it for granted, that there is 
eien. Evidence of the Perſon's being ſent from 
A od who publiſhed it. If ſo, then you muſt allow 
Wrther the Prophecies foregoing of him, or the 
iracles done by him, to be that ſufficient Evi- 
1 nce, For I think you will not ſay, that God 
Wat him to teach Men Things, which the meaneſt 
4 apacities among them, could not be ignorant of; 
Hat, ſure, would be ſuperfluous and unneceſſary 
che higheſt Degree, and could never be a ſut- 
Peient Evidence of his being ſeat frbm God. 
Again, you own that this divine Perſon, by living 
. d to what he taught, has ſet us a noble Example, 
* Was yh exalted * J doing. If ſo, then 
7 | ſurely 
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racles done by him, were truly Miracles, worthy 


in his Name. For he ſaid it (Luke xxiv. 47 9 
And then St. Peter had good Reaſon to tell * 3 


| felf (P. 326.) and that he was bighly re by 


- 


(.32/ 9) Vol. II. 
poſter; no Cheat, but the Mi- 


PROM he was no Im . 
the Conſideration of wiſe Men; and above . N 
Contempt of Fools (and ſo away with your 5 C 
Oupd]es Moyes (P. 1700 - 

Again, F be hoake not of himſelf, hab the Words | E | 
which be ſpake were, not his own, but bis Father”s,| 
who ſent him (as he fully explains himſelf) then all 7 | 
Things, which were written in the Law ef Moſes, . 
and in the Prophets, and m the Pſalms concerning 
bim, were Truth; becauſe he ſaid it, Luke xxiv. 1 
And if all Things i in the Law of Moſes, in the 
Prophets, and in the Pſalms, concerning him, be 4 i 
true ; then there was an external Revelation. 18 

Acain, If the Dottrine he taught was the Will 
of God, then it was the Will of God, that Re- 
pentance and Remiſſion of Sins, ſhould be preached | 


Fews, that there is no other Name under Heaven, fo 
given among Men, whereby we muſt be ſaved (Ats 
iv. 12.) And at mother Place, Him hath God ex- 
alted with bis right Hand, to be a Prince and a 4 x, 
Saviour, for to give Repentance unto Iſrael, and For- 
giveneſs of Sins (Alis xv. 31.) and St. Paul had the 4 
like Reaſon to tell the Fews at Antiach in Piſidia; 
Be it known unto you, Men and Brethren, that | 
through.this Man (Jeſus Chriſt) is preached unto. 

u the Forgiveneſs of Sins; and by him, all that 
Gelieve are juſtified from all T hines, "ih which, ye 6. 
could not be juſtified by the Law of Moſes (Adds xiii. 

39.) to 3 he might have added (had there 
— occaſion for it) nor by the Law of Nature, 
or the Law of Reaſon. So that by granting, tb 
the Doctrine our Saviour taught, ſhewed itſelf to be 
the Will of God, and that he did not ſpeak of him- 


III. (33) 
Jod, overthrows your whole Syſtem of Natural 
ligion, Law of Nature, Light of Reaſon, and 
he ery Thing elſe which you have advanced. And 
Ice the Doctrine of the Forgiveneſs of Sins in. 
riſc's Name, is the Characteriſtic Doctrine of 


„ riſtianity, and was preached by-God himſelf, 
„our firſt Parents in Paradiſe, in this Senſe 


a) y is chat Saying true (vi. ) that Chriſtianity is 
es 43 old as the Creation (Title Page.) 
Fon: if you will ſay, that the diſtinguiſhing 
F haracter of our Saviour's Doctrine, was the ſet- 
s forth the great Excellency of the moral Law, 
n you mult aſſign a Reaſon, why God did not, 
m the Beginning, diſcover this great Excellency + 
7:1 Pereof, but defer the Diſcovery of it, till the 
>, 8-727 of Tiberius: For, as you argue, If God has 
bediene Time, as well as another, the ſame Goodneſs 
Ir the Sons of Men, in Relation to their eternal 
(he P opineſs, how can we ſuppoſe be left all Mankind 
en, / many Ages, and the greateſt Part, even at pre- 
i , in 2 moft deplorable State of Ignorance of the 
ct excellent Parts of the moral Law? What 
& more repreſent God as an arbitrary and partial 
br. , than to ſuppoſe, that he vouchſafed not to 
the ord the greateſt Part of Mankind the Happineſs 
"P Vicb be himſelf had made them capable of (P. 355.) 
8s that you had better have left Chriſtianity 
ite out of the Queſtion, and have roundly de- 
ac, that there was ever ſuch a Thing as Chri- 
. janity, or ſuch a Perſon as Chriſt : For if the 
£4 ctrrine of the Forgiveneſs of Sins be Chri- 
ere. Hanity, then, I fay, it is near as old as the Cre- 
r ion: But if Chriſtianity be nothing elſe but the 
2% publication of the Law of Nature, then I ask 
„ou, How came it to paſs, that God did not 


Iv. 


* 
ö 


„ ochfafe Mankind this full Publication (or Re- 
ho 7 8 publication, 


005 


. ( 44 ) WF Vol. II . 
publication, if you pleafe) of his Laws, befor 
the Reign of Tiberius? And if God muſt forgive 1 
Sins, and it is againſt his Nature to puniſh, 1 | 
might aſk, How it came to pals, that God kept . 
all Mankind, his beloved Creatures, in Dread 
and Fears of Puniſhment, and never let them 
know, that theſe Panicks were groundleſß, till the 
Reign of Lewis XIV? e F 

A. WELL, ſay what you will, yet I will arm, 
it is an Article of natural Religion, and the Dictat 
of right Reaſon too, that Forgiveneſs doth follou 
- Repentance (P. 354.) 88 = 
B. 1 remember your Proviſo very well; that 


if you granted or ſuppoſed any thing inconſiſtent 


with the Law of God's _ the ſame, whether 
internally or externally revealed (P. 8.) you would 
reſume and call in all ſuch Grants and Suppoſitions 
But, let me tell you, that, of all Slaveries, th 
greateſt is That of thoſe, who are Slaves to an Hy- 
potheſis. 3 b 8 ede a Bin 4 
Bor, as to natural Religion, if you mean (a 
I think all Men do) ſome one or more Points of 
Religion, which the Univerſality or Generality 
of Men agree and conſent in, then you muſt join 
Sacrifices to Repentance, before Pardon of Sins 
can be hoped for: For I think nothing was more 
univerſally practiſed all over the World, Eur ape, 
Aſia, Africa, and America, than Sacrifices for Sin, 
before the coming of Chriſt, Ido own, indeed 
that an univerſal Opinion ptevailed in the World, 
and was entertained by the Generality of Man- 
kind, that there was ſuch a Difpoſition in God, 
as might incline him to forgive Sins upon ſome f 
Conditions, There muſt be ſuch 'a Pr umption 
included in all religious Applications to trim 8 
for no Man would, addteſs himſelf in Worſhip to 
; | God, 


} * , 


e to him, and that his Service was ſome way 
eptable to him, and available to his Pardon. 
* r, Hes oft incertæ rei, it was not a Certainty, 


r a Preſumption or Conjecture, partly drawn 
Sm the Neceflity of Man's Caſe, which was 
perate, if ſuch Hopes were denied; partly, 
m Man's Nature, which was always willing to 
e that for Truth which they wiſhed to be true, 
"9d what their Wants made neceſſary to be Truth; 
low ty grounded upon Experience of God's long 

rbearance to puniſh, giving them Time for 
pentance and Amendment of Life, and con- 


ew uing to preſerve and bleſs them, notwithſtand- 
$f g all their former Offences. But theſe Hopes 
JU 


ere chiefly grounded on an obſcure and almoſt 
0n:Dliterated Tradition from Adam. who certainly 
ene Wdetſtood the Words recorded (Gen, iii, 15.) to 
Ty Flude a Remiſſion of his Sin in ſome Way, or 


2 1 s : 
(a ſome Means or other, A Doctrine delivered 
er 


ne his Poſterity, together with the Practice 
5 of ſacrificing: But which Practice, thoſe wicked 


E 
- 
U 
o 
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ni retain the true Reaſon of; juſt as they retained ' 
me of the Laws of God, which they could not 
e in Communities without, and Neceſſity made 
em retain; but, having dropped the Remem- 
ace of God's commanding them, they attri- 
ted them to the Dictates of human Reaſon, and 
led them the Laws of Nature: But, as to the 
Woctrine of the Forgiveneſs of Sins, and the Pra- 
ice of Sacrificing, they were univerſally taught 
"'SWgether ; and the former was not expected with- 
Mut the other. FIR | 
W . AnD 


your Attempt; for all your Arguments tend to ni þ- 
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_ And then, as to the Dictates of right Reaſon, ef 
I will venture to affirm, that one of them is, that 3 * 


Juſtice is a due Debt; another is, that Mercy is? 15 
free, voluntary, gratuitous Gift. From Wa I 
I collect, that Mercy cannot be juſtly ſhewn in 
Prejudice, or to the excluding of Juſtice, F 

AnD now, after all your Endeavours to provell 3 
that God muſt forgive Sins, from the Laws of 
Natute or Reaſon, or whatever Medium you han 
thought fit to uſe, you have miſerably failed in 


r 
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more, than to prove an Inability in God to puniſh? 4 
You ſay, all inflicting of Puniſhment, is the Eff 
of Anger, Wrath, Fury, Jealouſy, Cruelty, and Z E 
Malice : But theſe Paſſions are not in God; erg . 
— What ? Only that God cannot puniſh. We 
wild Argument certainly! but, perhaps, ven 
convincing and pleaſing to thoſe who reſolve no 4 
to leave their Sins! but far leſs comfortable an 
raviſhing than the Proſpe& of an intire Recon 
ciliation with him, who /o loved the World, tha 
he gave his only begotten Son; to the End, tu 
all that believe in him ſhould not periſh, but har . 
everlaſting Life (Jobn iii. 16.) Y 
A. Tye Death of Chriſt ſeems to me alto 
gether needleſs ; for if Sinners, fince the coming 
Cbriſt, are not to be ſaved without Repentance an 
Amendment, and Sinners at all Times were o 
ſaved on thoſe Terms, or elſe could not be ſaved ? 
all, muſt not that Repentance and Amendment i 
put all Mankind upon the Level with relation 4 J 
their ſuture Happineſs ? (P. 378.) IS k 
B. How often muſt I ee to you, tha 4 
there never were any Men in the World (that 
or you know of) but what thought Sacrifices, 3 

well as Repentance, neceſſary to their being oo 
Beto 


] 


4 


ſon Nefore the coming of Chriſt, they depended upon 


tha e Sacrifices of Beaſts, and we depend upon the 


2 


is: Mcrifice, which Chriſt gave of himſelf for us; 
eng Pon Condition of Faith and Repentance in us. 
n in chat, Dependance upon ſome or one Sacrifice 
Ir Forgiveneſs of Sins is natural Religion, i. e. 
ove Religion which all Pagans, Jews. and Chriſtians 
ve conſented to, 
hay You are very fond of, and a great Advocate for 
d aral Religion, in your Senſe, but you might 
od you been fo diſpoſed) have found and urged 
1iſh feater ObjeCtions againſt that, than to the Chriſ- 
fred in. If any thing be a Part of natural Religion, 
an, Nat muſt be ſo, which the Nature of all Men 
:M we ſubſcribed to; now nothing was more univer- 
ly conſented to, by Mankind (and in all Pro- 
ver bility, would have been fo to this Time, had 
t Men been taught better by Chriſt) than an 


: Do 7 . . | - . 
an W&peftation of Forgiveneſs by Virtue of their Sa- 
con fices. And had you been as much enraged 


ainſt that natural Religion, as Chriſtianity, you 


10 zuld have told them, that it was not poſſible, that 
hav ff Blood of Bulls and Goats ſhould take away Sins. 
Id that though this was a cuſtomary Religion, 


lol Et it was not a reaſonable one. But hold! quoth 

uu (to yourſelf) that is doing too great an Honour 
WD a Syſtem-writer, and giving an Handle for 
Neople to infer with him, that though the Blood 


F Bulls and Goats cannot take away Sins, yet the 
ood of Chriſt may. | | 


C 3 


. 
A. UT, Sir, you was faying juſt now, tha q 
and deny external anꝙ internal Revelation to be tha 
fame. This you are pleaſed to call a Poſtulatuny J 


but anſwer me this Queſtion. Hbether God bath 3 
not, from the Beginning, given Mankind Jome au 
or Law for their Condułtt? (P. 3 1 


Hobb's Pineards. I take it, that God did not N. 


< H A P, I. 2 
of the Laws of God, of Reaſon, and of Natire, | 2 


you would alſo recall one of your Grant, 1 


of mine. I ſcorn your Words; I fairly proved I 
it; and I doubt not to prove it again ; if you wil * 


B. Lx me conſider a lte [aſide] Let 1 | 
ſee, Adam was one of Mankind; God did give Ie 
him a Law: He was the firſt Man; therefor 
God did give him a Law from the Beginning 
But then, what ſhall I do with this Disjunction 
Some Law or Rule? They are not ſynonimoul 4 
Terms; every Law may be called a Rule; buy '4 

every Rule is not a Law. If I do not take carr i ; 
he will confound them. i 


ginning give Mankind a 105 for their Condus! 4 7 
Provided nevertheleſs, that you do not infer fron F | 
hence, that God gave Mankind, only a Rule u 
make Laws by, For if you attempt that, I wil 
either recall my Grant, or deny your Conſequence 

A. Ir God then, from the Beginning, gave Mr 
a Religion, I aſk (F. 33 1 

B. Hol p, Sir, do 1 change the Terms upon 
me. I granted, that God did from the Beginning * 


give Mankind a Law, But I did not think o 


create Men by Troops, or a whole Army of Cadmi 2 
at once (as you all along ſuppoſed in your lat 
Dice 9 


Len (39) 

1 ae But I take it, that God created but one 
an in the Beginning; and gave that one Man 
Lax. And I would have you obſerve for the 
7 ture, that Law and Religion are not ſynonimous 
_ rms; they differ as much as a Part from the 
Ints, I bole. The Word Religion, in my Notion of 
the ings, implies a whole Body of Laws, and alſo 
tun yſtem of Doctrines. And I cannot grant, that 
eli * gave a ſingle Man, a whole Codex of Laws, 


1 


Wil! 1 . of offending you, who ſaid, a Multiplicity 
hath Pena Laws (and al Laws ay be Penal, and 


Kul: Ve Sanftions) is an Argument, F and the Esfec 77 
N 4 ranm (P. 33.) Beſides, there could be no man- 
t mr of Occaſion to load the firſt Man with all the 
given Commandments ; for he was not in a Poſſibi- 
for e to break any, except the Firſt. There Were 
ing Smiths, g. e or 1 to make him 
ton grauen /mage. an! He had 5 ſo much 
nou a Needle * Thread, „to 7 55 feu 85 Leave 
buff bu «4 together (P. 349.) to hide his Nat edneſs. 
ſo perhaps he was reduced to the Neceſſity of 
I "ow ſhift with a T horn and a Ruſh. And in 
BY is Manner, had I Time, I might run through 
: 2 | the other of the . and ſhew 
ron v needleſs and incongruous, it would have been, 
{ dec  haye en joined them all on a ſingle Man. So that 
is my Opinion, that as God created but one 
Man, ſo he gave, that one Man, but one Law; 
nd 1 as Manki {As ſed, and there was a 
1 | 5 ty for more Laws, God added more, becauſe 
Tranſgreſions ; that God gave his Laws, either 
Pre 4 enus, or in ſame other indubitable Manner, 
1 43 d.long, as till the Body of his Laws was compleat; 


MA 


po 
ie 


— 


* 


10 ind then reduced them all under t ten Heads. And 
dmi po let me. ſee, if you can Prove, tat Pais is. not 
ier of Fact. 


"4 4 A. Hire 
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A. Hers have you made a long Speech, whial 
ends in no more, but your Opinion. But, Sir, if: M 
God afs upon rational Motives, muſt not the ſam : 
rational Motives, which obliged him to diſcover any © 1 
Thing, that is for the good of Mankind, have. obli. 
ged him to diſcover every Thing that is ſo; and 2 Z 
too, after the ſame plain Manner? And not to i Z 
this, as it were grudgingly, little by little; here a 
Bit and there a Bit, and that to one favourite - 6.” 
tion only, under the Veil of Types and eee * 
Sc. And at laſt, though he diſcovered ſome Thing: 8 
more plainly; yet it was but to a ſmall Part 4 * 
Mankind, the Bulk of them to this Day remaining in 
deplorable Ignorance (P. 356.) 3 

B. I xnow very _ Sir, from your laſt 
Diſcourſe, that God hath not, and cannot do any 
thing to pleaſe you. He always either errs ini 

the Matter or Manner : Sometimes he plays the 
Tyrant, and gives too many Laws; and now i 7 
ſeems he gives his Laws eradgingh, and that 1 1 by 
one favourite Notion only. But then, it ſeems, 
there hath been an external Revelation, Whether 


i 
God acts upon rational Motives, or no, I will not F 7 ; 


take upon me to diſpute. But I am ſure, that a 
God did not create a whole Nation of Men all at 4 4 
once: So he did not give out all his Laws at 
once, but only as there was occaſion for them; 
ſome by Adam, ſome by Enocb, ſome by Noah, 1 
ſome by Moſes, and ſome by Chriſt. And all 
your Sophiſtry cannot prove to the Contrary. . I 
A. Bur, Sir, you ought not to have inter- 
rupted me, when I was going to aſk you, was 
that Religion, which God gave Men from the Be- 
ginning, imperfect or perfect? (P. 3.) 4 
B. Nox had I interrupted you, had you not 
changed your Terms upon me; and inſtead of 
Mankind 
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4 

4 
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uch Mantindinyour firſt Queſtion, you had not foiſter*d 
„che Word Men, into your ſecond Queſtion; for 
an *X 1 will maintain, that in the Beginning, one Man 
any made up the whole Lump of Mankind, till you 
Sl. prove, not only ſuppoſe, the Contrary. And then 
you foiſter the Word Religion into your ſecond 
0 4188 Queſtion, inſtead of Law in your firſt, Whereas 
re I tell you, Religion and Law differ as much as a 
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Whole and a Part. Beſides, the Word Religion 
is a very equivocal Word, Sometimes it ſignifies 
Laws, ſometimes Faith, or Doctrines, or Arti- 
cles; which you always confounded in your laſt 
Diſcourſe. And becauſe there are ſome Things 
obſcure in the Prophecies ; and becauſe there are 
ſome Myfteries in ſome Matters of Fact, as in 
the Doctrine of the Incarnation, and the like, you 
therefore pretended a like Obſcurity, in the Laws 
the of our Religion. I muſt therefore deſire you to 
vit ſpeak of Things diſtintly, that I may know, 


when you talk of Laws, and when of Doctrines; 
ms, when you talk of true Religion, and when of 
her 8&/a//e. For there are of both forts in the World, 
not and all pretending to come from God. 2 
t a A. I God was always willing that all Men 
Lat Hould come to the Knowledge of his Truth (P. 3.) 
s at and if Reaſon was given Men to bring them to the | 
m; 7 Knowledge of God's Will, That (i. e. Reaſon, human 
ah, 8&7 Reaſon) muſt be ſufficient to produce its intended 
all Effe, and can never bring Men to take that for 
bis Will, which he deligned, they by the uſe of their 
ter- Reaſon, ſhould avoid as contrary to it (P. 6.) 
was B. Tr it ſeems, you hold, that there is not, 
Be- nor can be any falſe Religion in the World. 

** A. I am not talking of falſe Religions, I am 
not talking of Chriſtianity. | UL PR vo 
| of 8 3. On 


33 Vol. II, 
3B. Ox then! I find all your Spite and Malice 
is againſt Chriſtianity. All falſe Religions, and 
all internal Revelations may live and proſper, for 
what you care. Chriſtianity alone ſtands in 28 
Way! But then, in diſputing againſt it, e ought 
to have diſputed like a Philoſopher; an 
altered your Terms, like a Sophiſter, from — 
to Rule; and from Rule to Religion; Words, that 
carry different Ideas. And ſhould I anſwer to one 
Idea, you perhaps may apply my Anſwer to ano- 
ther, incongruous to what I meant. Lou aſked 
me firſt, whether God, from the Beginning, had 
not given Mankind ſome Law for their Conduckz 
to which I anſwered in the Affirmative. And had 
you gone on, and kept to your Terms, and aſked, 

whether the Laws of God, are perfect or imperfeet 
Laws, I would have anſwered . 
A. Wert then, to Hikes you, I will aſk 
you that.Queſtion, Are the Laws of God perfect 


or Wes Laws? It my come all to the ſame 1 * 


B. ' MosT perfect, no doubt, dcr vo Laws 
can come from a Lawgiver of infinite Power, 
Wiſdom and Perfection, but what are abſolutely 
perfect. 

A. Ha! had I but caught you, at your ſuo 
Meode*s, and your ſuo Cenere s, I would have made 
you ſick of your captious Wranglings. 

B. Ix I had made uſe of thoſe Diſtinctions, 1 
do not fee, what harm could have come 2 it; 
my Betters have uſed them before me, and 
live, and are in Health, as far as I knaw. But 
I have a Mind to ſhew you, that allowing qu all 
the Grants and Suppoſitions, you can in Reaſon 
aſk, you cannot maintain your internal Revela- 
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Whole. Or he may let them all ſtand, and add 
ws others to them, as Occaſions require. 


the. preatet Prudence aud Judgment, but is conſiſtent 


> Tw)- 

l. WZE III That will be tryed preſently. 
Only wnfwer. me this Queſtion ; Can Laws abſo- 
lutely perfect admit of any Alterations, or be capable 
of Aduition or Diminution ? . 3. ae be as 
immutable as the rb abt 

. Tr. "BY 

A. Tur Man is mad ire Can any dig be 


more perfect, than chat, which is abſolutely per- 
Fea? 

B. Ido not ſay fo, I only fay, that Laws ab- 
& folutely 1 perfect, may admit of Alterations, and 


bof Adirions and Diminations; 
A. How can that be? 

2 — Loet the Author of Laws be as immumddle, 
ſe, yet his Laws may be mutable at his 
Nada 3 withour . any Mutability in himſelf, 


And ſo you yourſelf declared, that to alter one's 


"ConduZ, as Circumſtances alter, is not only an Ad of 


ke, the greateſt. Steadineſs (P. 91.) So that God 
may not only 'repeal Part of his Laws, but the 


A. "Can Revelation add am thing to a Religion 


7 atfolurcly perfet?, univerſal and immutable ? (P. g. 


B. To be ſure, what is abſolutely immutable 


: 7 cannot be mutable, But now you have altered 


the Terms again; I can never anſwer to Rules, 
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W Laws, and: Revelations, all in-one Breath, Pray, 


Sir, keep to your Terms. We have not yet ſet- 
tled the: Mutability of perfect Laws. 


A. Sm, I maintain, bat the Law of God, like 
ils Author, is abſolutely peers, eternal and. un- 


| changeable (F. 2) 
B. Px, Sir, is every ching, that God ; is the 


Author of, abſolutely perfect, eternal and un- 


e 5 


( 44) Vol. II. 
changeable? I take it, that God is the Author, or 8 
Maker of Man. Is Man a perfect, eternal, and 
unchangeable Creature? e 
A. Man, to be ſure, is an imperfect Creature, 
ſubject to Diſeaſes and Diſaſters (P. 21.) fallible 
(P. 252.) i. e. prone to Errors and Miſtakes. 
And Nature teaches Men to unite for their mutual ³⁶ä 
Defence and Happineſs — And from the Conſideration 
of our own Imperfections, which we continually feel, 
and the Perfections of our Creator, which we con- 
ftantly find in all his Works; we may arrive to the 
Knowledge of our Duty,. both to our Creator, and 
our Fellow Creatures (P. 18.) 5 7 
B. AlAck a Day! How a Man may live 
and learn ! I thought that all Diſeaſes, Diſaſters, 
Miſtakes and Unhappineſſes, that befel Mankind, 
had proceeded from the Breach of his Duty to 
his Creator. And I thought you had been of that 
Opinion too, when you ſaid, That God had made 
Men's Miſery or Happineſs, the, neceſſary and inſe- 
parable Conſequence F their Actions. (P. 21.) But 
now. it ſeems, you have altered your Mind; and 
now Men's Miſery in this Life, is prior to the 
Knowledge of his Duty, and not the Conſequence 
of his Sin; for that, God made Man an imper- 
fect Creature, ſubject to Diſeaſes and Diſaſters, 
prone to Errors, and impotent to this End (vix.) 
that from the Conſideration of his Imperfections, 
he might arrive to the Knowledge of his Duty, 
i. e. to the Knowledge of the perfect Laws of 
God; ſo that your Argument runs thus; Diſeaſes 
and Diſafters (i. e. the Miſeries and Imperfections 
of this Life) preceed the Knowledge of our Duty; 
the Knowledge of our Duty preceeds our Breach 
of it; our Breach of Duty, preceeds the Miſeries 
of Life; the Miſeries of Life prected the , 


of our Duty. And fo, Sir, round about the 
XZ May-Pole! Now turn back again. The Miſeries 
and Imperfections of Life are the neceſſary and 
inſeparable Conſequences of our Breach of Duty: 
Y Our Breach of Duty follows after our Know|l 

of God's Law: Our Knowledge of God's Laws 
follow after our feeling the Miſeries of this Life! 
And fo we are as we were! | 

A. Sis, You do me wrong in joining toge- 
bo A ther Pieces and Parts of Sentences, ſpoken at dif- 
erent Times, At this rate you may make me, 

ay, the wiſeſt of Men to talk Nonſenſe. 

3B. Tur is, when they forget themſelves. 
But, Sir, in order to fiſh out your Meaning, 
8 which you endeavour to hide as much as you can, 
L have been forced to lay together, and compare 
what you ſaid, at different Times. You cannot 
eny, that you ſaid, God hath made Men's Miſery in 
bis Life, the neceſſary and inſeparable Conſequence 


i = ibeir Adtians. You cannot deny, that you ſaid, 
d od made Men imperfect Creatures, ſubject to Diſ- 
he %s and Diſaſters, fallible, that, from the Confider- 


ion of our own Imperfections, compared with God's 
Perfections, we might arrive to the Knowledge of 
hb eur Duty. Now, your Meaning was, to contra- 
„ict Moſes Account of the Imperfections and 
* nhappineſs attending Mankind. Moſes had ſig- 
2 Inified to us, that all the Imperfections and Mi- 
ſeries of Men, were the Conſequence of Man's 
Viſobedience and Breach of his Duty towards 
2 his God. And you, in Contradiction to him, to 
” Fyourſelf, and to all Senſe and Reaſon, ſay, 
that theſe Imperfections and Miſeries were 


prior to Man's Knowledge of his Duty; becauſe 
1% ihe Knowledge of his Duty, he wag to arrive 
partly by. the Knowledge and Conſideration of bis 

7 | | 81 Ry 


Imperfections. 
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Sia, the Imperfections and Infelicities of our 


preſent State, are too plain and ſenſible to be de- A l 
nied ; but, how we came into this State, is the * i 


Queſtion ®. Thoſe who had nothing but natural 


Light to guide them, could not poſſibly give aux 4 


tolerable — of it. There was nothing they 4; 


were more to ſeek for Satisfaction in, than this; How 8 
ſo much Evil came into the World ? They ſaw, 
by continual Experience, how great a Torrent of ã 


both Sort of Evils, both of Sin, and of Puniſh- 


ment, did overflow the World, but cquld not 
find out the Reaſon of it. They Were certain of | 4 ; 


nothing more, than that Mankind was in a low 


and degenerate Condition, and ſubject to con- 
tinual Miſeries, Calamities, Errors, and Miſtakes. 
They ſaw the Conſtancy of the Effects, but were 


ignorant of the Cauſe : Above all, they could 


not but ſtrangely wonder, that the Nature of 7 
Man, a Principle that might be carried indiffer- 


ently either to Good or Evil, ſhould, yet be ſo fa- al 


tally inclined to the worlt ; that, ſince Reaſon 4 a 
one M to have the Command of the Paſſions, yet 


the ſenſitive Appetites ſhould ſo often maſter and 


enſlave the rational. And, to ſolve this Difficulty, 


as well as they could, ſeeing that a good God could ? 4 


not be the Cauſe of ſo much Evil, they ſuppoſed, 
that there were two oppoſite Gods, one good. 
the other evil; that when the good God directed 
Man in the right Way to Happineſs, the evil 


God pulled him back, and 4 him quite out f 5 


his Way; by which Means, all the Evil in the 


World came into it. 
Now, this Suppoſition of two > Gods, might in 


ſome meaſure be excuſable in them, who ſaw ſo i 


N Polytheiſm in the World, and not being 
| - acquainted 
® * 
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? Leu with that Hiſtory of Man's Original 
F and Sin, which was preſerved, only in the facred 
Records among the Fews, had nothing but their 
1 Jon uncertain Conjectures, and ſome Kind of 
4 obſcure Tradition to go by. But for you, for 
4 you,” 1 fay, who have read all the Diſquiſitions of 
q the Philoſophers concerning the Origin of Evil, 


and the Account that Moſes gives of it too, for 
Von to come after all of them, and to affert, chat 
Cod is infinitely happy in bimſelf, and could have 
4 a o Motive in framing his Creatures, but their Good 
1 Happineſs (P. 12.) whoſe moſt beneficent Dif- 
„ * is the Source of all his Actions in Relation 
Wo Man (P. 16.) and that it is impoſſible for God, 
1 the Governor of the World, to propoſe to himſelf 
ay other End then the Good of the governed (P.18.) 
1 and yet, after all this, to ſay, that God made Mas 
n imperfect Creature, fubje# to Diſeaſes anll 
4 9 Di ſaſters, prone to Errors and Miſtakes, | 

ö ned of 85 pport or Defence from his Fellow Crea- 
res, and Wie God made him ſo, to this End and 
WF poſe, and for this very Reaſon, That Man, 
| 1 omparing- bis own Imperfectiouns with the Per- 
1 ene of his Creator, might come to the Know 
V bie Duty, is an Heap of Nonſenſe, Abſurdities, 
1 and Contradictions! Gr, to ſpeak in your Lan- 
= guage, I is to make Gol af? ont of Spite and Ha- 
8 tred to his Creatures, in bringing them into a Being, 
and taking that Being a Curſe to them: For if God 
wade Men imperfect, i. e. ſubject to Diſeaſes and 
Difaſters, i. e. to Miſeries, i. e. to a Curſe, even 

3 che Curſe of Death, in urder for them to find ot 
keit Duty to him, comparing their” own” Im- 
eee with the Perfections bf the Godhead ; 
& 1 aflitim, this Rule bath ſuch unteniable DeftHs in 
5 Ir, #s to make Men incupuble of ever knowing their 
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Duty, and is not ſufficient to hinder Men from falling 
into, and continuing, from Age Io Age, in a deplorable 
Stage of Ignorance (P. 36 .) and is a ſelf-confound: 
ing Scheme (P. 362.) Pray, Sir, anſwer me this 
Queſtion, Did God create Men Cripples ? or ſend 8 
them into the World, labouring under a Fit of 
the Gout or Stone, or Dyſenteries or Fevers, that 
they might learn their Religion from them? + 
A. War do you mean by this? I never 
ſaid, God created Men Cripples, I only faid, ge 
made them /ubje# to Diſeaſes and Caſualties. =" 
B. I remember you ſaid, that God never in- 
tended Mankind ſhould at any Time be without Re- li 
ligion (P. 4.) But, I cannot conceive, how Man a8: 
could learn his Religion from being only ſubjegnt i 
to Imperfections; or how he could compare his 
Imperfections with the Perfections of his Creator, 
without actually feeling his Imperfections; and, 
conſequently, he muſt. be without Religion, til! 
he actually felt them, ſeeing that from them he 
was to learn his Religion. This therefore is a ſad 
ſelf-confounding Scheme; for either God could not 
deſign that Man ſhould learn his Religion from 
his Sufferings, or Man felt them the firſt Mo- 
ment of his Being; or elſe there was. a Time, 
when God defigned Man ſhould be without Re- 
ligion. And then, as for Caſualties, Man could 
not learn his Religion from them, till they hap- 
pened. I ſuppoſe by Diſeaſes,” you may mean Wi 
internal Grievances in his Body; and, by Ca- 
ſualties, external Moleſtations from other Men. 
But, could Nature teach the firſt Man to call in 
the Aid of others to his Aſſiſtance againſt his 
Enemies, when he had neither Friend nor Foe in 
the World? And was he to be without Religion 
till he begot Children, ſome to aſſault, and others 
. N to 
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Wo defend him? So that I cannot think it was 
ie (but Policy) that taught Men 10 unite for 
ir mutual Defence and Happineſs (P. 18.) unleſs 
Hou will ſuppoſe, that a whole Generation of 
len agreed to come into the World together all 
once, and then fell together by the Ears, till 
ature taught them to unite againſt — whom? 
Themſelves? or againſt one another? A ſtrange 
ion that! But, it ſcems, Nature can do a power 
* Things, in your Opinion! It can run forward, 
ichout coming to an End; and backward, with- 
—t coming to a Beginning. | 
4. Pray keep your Temper : 1f you will 
Save but a little Patience, I will clear up all this 
1 you by and by. But at prefent, I muſt not 
t you ſlip away, with 2 Doctrine of the Mu- 
We Pbilic of perfect Laws. I ſuppoſe this long Speech 
b : | Sf yours, was to caſt a Mitt before mine Eyes 
Ind to divert me from enquiring into that Abſur- 
We 4 of yours; that perfect Laws a If 
Iu think ſo, pray, Sir, what is 
325 Law? | 
3B. I Take it, that 3 7. Law, is the ex- 
Jes Command of a Superior, who hath an ar- 
5 trary Power, and a juſt Authority to exact the 
bedience of inferior free Agents, upon ſufficient 
Notice thereof, under ſuch Penalties, as the Le- 
Fiator ſhall think fir. And ſuch are all God's 
Laws. 
4 A ::azxey Definition truly! Spick and 
aan new, Pl! warrant it! Sir, I congratulate you 
Mee Honour of it! And pray, Sir, what may be 
ee learned Corollaries, you would draw from it? 
3B. 1. I MER from hence, that a temporary 
a, may be a perfect Law, during the Time it 
s in Force; that the mane Power and — ref 
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that made it, may repeal it, at his Pleaſure; that 
a perfect Law is not liable only to a total Repeal, 
but to Alterations, ſuch as Additions and Dimi- 
nutions z which Alterations made by the fame 
Authority, ſhall have as perfect Force, as the 
remaining Parts. Nor is a Law the leſs perfect, 
or the leſs binding, although the Legiſlator reſerves 
to himſelf, the Power of pardoning an Offender, 
in ſome, nay, in all Caſes; or a Power of miti- 
gating the Penalty, and inflicting a leſs Puniſh- 
ment than threatned. Nor is a Law entirely abro- 


gated, or become void of its Perfection, though a 


Power of Diſpenſation there with, in ſome particu- 
lar Emergencies, and for particular Reaſons re- 
mins ſtill in the Breaſt of the Legiſlator, And 
from hence ariſeth a Diſtinction between a Lau 
and a Command. A Law is general, deſigned for 
a Rule to be obſerved by all the Subjects; a 
Command is ſpecial, to be obſerved by ſome Per- 
ſons only. Nor is a Law imperfect (i. e. deficient 
in any eſſential Quality of a Law) though it doth 


not extend to, or comprehend all Matters, that 


might poſſibly be made Parts of a Law, but takes 
in ſuch Matters only as the Legiſlator ſhall think 
fit, and leaves the others indifferent. 

You therefore miſtake in ſuppoſing Eternity, 


Immutability, Indiſpenſability and Immenſity, to 
be neceſſary to the Perfection or Eſſence of a Law, 


But as theſe Things are not neceſſary to the Per- 


fection of a Law: So, on the other Side, it is ab- 


ſolutely neceſſary to the Being of any Law. 

1. Tnar it be an expreſs Command, and the 
Matter be ſpecified in plain Terms, not left to be 
found out, by Argumentations or Reaſonings, 
from the Nature, Fitneſſes, or Relations of Things, 
or from comparing the Imperfections of the Sub- 


ject, with the Perfections of the Legiſlator ; for 


that, 
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that, all ſuch Argumentations may be erroneous 4 
and at beſt are but Perſwaſions, and are of no 
Force, but as they convince, 

2. AP ERTECT Law, is the Command of a 
Superior having juſt Authority founded either in 
Nature or Compact: Which mult be obſerved to 
diſtinguiſh a Law, from the Inſults of Robbers, 
Banditti, and Uſurpers. : 

3. IT. muſt proceed from an arbitrary G. e. a 
free, independant, abſolute, unlimited, and un- 
controlable) Power. For he is not a Legiſator, 
but only a Promulgator, who draws up Laws, un- 
der the Rule, Direction, Limitation, or Influence 
of any fuperior Power. If under the Influence 
of Fate, then the Fates, not he, will have it ſo. 
If under the Limitations of the Fitneſſes and Re- 
lations of Things; and thoſe Fitneſſes and Rela- 
tions were not of his conſtituting, and not alter» 
able at his Pleaſure ; then he is reſtrained by ſome 
Power, prior and ſuperior to his; and he acts 
only by a delegated Power, and conſequently, is 
only a Promulgator, or an Interpreter of Laws. 
No doubt, but every wiſe Lawgiver will take 
into his Conſideration, both the preſent and the 
future; both the actual and the poſſible Fitneſſes 
and Relations of Things; for every new Law 
ſuperinduces new Fitneſſes and Relations of Things 
which did not exiſt before. And therefore, if 
any Legiſlator hath not a Power of making ſuch 
new Relations, and of bringing ſuch poſſible Fit- 
neſſes into act, he is ſo far from being able to 
make a perfect Law, that he is not able to make 
any Law at all. 

WararT is Law, and what is fit Matter for a 
Law; are two different Queſtions. This laſt the 
Confideration of the Lawgiver ; the other of the 
* And ſince all Laws make new F 1 
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and Relations of Things, it muſt be more proper 
for the Subject, to infer the Fitneſſes and Rela- 
tions of Things, from the Law; than to infer 
what is Law from the Fitneſs and Relations of 
Things. *Tis (certainly as you ſay) the Reaſon of 
the Law, that makes the Law; that is, in the 
Deſign and Intent of the Lawgiver : But it is the 
Authority of the Lawgiver, that makes it a Law 
to the Subjects, 

4. Tax Subjects of a perfect Law mult be free 
Agents, having a Power to obey or diſobey. So 
that no Inſtincts of Nature, Impulſes, Compul- 
ſions, or Things impoſſible, can be the Objects 
of a perfect Law, For in all theſe Caſes, the Sub- 
ject is not free. And ſo all Grounds for Rewards 
or Puniſnments are taken away. 

5. SUFFICIENT Promulgation is certainly ne- 
ceſſary to the Obligation or Perfection of a Lau. 
For invincible Ignorance, that ſuch a Law was 
made, doth ſo far forth, make void the Obliga- 
tion. But then, it is not neceſſary to this Pro- 
mulgation, that it be made to every individual 
Subject perſonally; or be renewed to every ſuc- 
ceſſive Generation, but may be left to be tradi- 
tionally taught by Father to Son, ſo long as it 
ſnall continue in Force; or it may be committed 
to Writing, for the Uſe of future Generations. 
But it is not neceſſary that all the Subjects ſhould 
be able to read the Law: or that all the Words 
of the Law, when heard, ſhould be ſo intelligible 
to the meaneſt Capacities among the Subjects, 
that without any further Inſtruction or Help, it 
ſhould be impoſſible for them to. miſtake the 
Meaning of it, It is ſufficient, if there be a Poſ- 
ſibility of their underſtanding the Law, either by 
their own Application and Induſtry, or by the 

"TRE | | Capacities 


© 


Cap. II. (53) 
Capacities of others; much leſs is it neceſſary for 
the meaneſt, Capacities, nor indeed was it ever ex- 
pected of the greateſt, to know the Will of the 
Lawgiver, from the Fitneſs and Relations of 
Things, without his declaring what he judges to 
be fit: But a Declaration of his Judgment and 
Will, made in the uſual and accuſto Manner, 
was ever thought a ſufficient Promulgation of 
a Law, and that Law ſufficiently binding, not- 
withſtanding any Opimons or Judgment among 
the Subjects concerning the Fitneſs of Things to 
the contra y. If it ſo happens, that there is an 
apparent Agreement between the Law and the 
Fitneſs of Things, then there will be no odd 


jumble in preſſing the Obſervance of the Law, 


both from the Reaſon of Things, and from the 
Authority of the Lawgiver too; and where Sub- 
jects are ſo happy as to be fully aſſured of the 
Juſtice, Wiſdom and Goodneſs of their Legiſlator, 
in making of Laws, and find that theſe Laws are 
good and fit for them, and adequate to their 
Notions of his Wiſdom and Goodneſs, and that 
there are ſuch maſterly Strokes in them, as are 
inimitable by any other Hand; this may be ſuch 
a corroborating Evidence, and give them ſuch a 
full Conviction of Mind, that theſe Laws are cere 
tainly of his enacting, that no trivial Objections 
againſt the Manner or Form of Promulgation or 
Conveyance ſhall have any Weight with them, 
But till, I fay, the Validity and Obligation of 
the Law, depends upon the known Will of the Le- 
giflator, and not on the ſuppoſed Fitneſs of Things, ' 
6. A Penalty denounced according to the arbi- - 

trary Will of the Lawgiver, is alſo a neceſſary 
Part of a perfect Law: But if this Penalty (be it 
neyer ſo great) be nothing but the neceſſary and 
1 inſeparable 


Ci) den. 
inſeparable Conſequence of the Action, then the 
Declaration of ſuch Conſequence is only Perſuaſion 
or Advice, not a Law; and the ſame is to be 
ſaid of all Declarations, ſetting forth the bene. 
ficial Conſequences of an Action. 

7. A perfect Law exacts perfect Obedience, 
holding forth no Pardon, nor admitting Repen- 
tance in Lieu of Obedience. A Pardon indeed is 
conſiſtent with the Being of a perfect Law, as 
being only a Relaxation of the Penalty, not of the 
Precept of the Law : And ſuch a Relaxation of 
the Penalty upon. Condition of Repentance, may 
be Matter of a Covenant, but not of a Law ; for 
a Proviſo of Repentance, inſerted in the Body of 
a Law, is ſo far forth a Repeal of it; as for In- 
ſtance, ſuch a Clauſe as this in a Law — Provided 


nevertheleſs, if the Tranſgreſſors of this Law ſpall, 
toties quoties, repent, and be ſorry for ſuch their 
Mi ſdoings, that then they ſhall not incur the Penalty 
hereby enacted, but be abſolutely free therefrom ;; any 
thing in this AB contained notwithſtanding — 1s a 
perfect Repeal of ſuch a Law, and makes ſuch a 
Law no Law, but rather a Covenant. | 
8. Anp laſtly, as a perfe Law implies a Power 
in the Legiſlator to inflict the Penalty, he hath 
thought fit to denounce on the Violators of it; 
ſo.it leaves the Obſervers of it in /atu-quo it found 
them, laying no Obligation on the Legiſlator 
to confer any Rewards or Gift, more than he hath 
done already for where-ever a Condition of Re- 
wards is inſerted, that is a Compact or Covenant, 
not a Law. And ſuch is the Chriſtian Religion, 
having the Promiſe of eternal Life annexed to It, 
which no Law hath. 
THrvs, at your Requeſt, have 1 given you my 
Notion el a perfect — viz, an expreſs Com- 


mand 
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mand of a Superior, who hath an arbitrary Power, 
and a juſt Authority, exacting the Obedience of 
inferior free Agents, having ſufficient Notice 
thereof, under ſuch Penalties as the Legiſlator ſhall 
think fit: And, an expreſs Command of a Su- 
perior, who hath. an arbitrary Power, and a juſt 
Authority, to exact the Obedience of inferior 
free Agents, having ſufficient Notice thereof, 
under ſuch Penalties as the Legiſlator ſhall think 
fit, is a PERFECT LAW; and ſuch are all God's 
Laws, 0 ; a 
A. Poor miſtaken Man ! led by the Noſe by 
a Pack of ſelf-intereſted, obſtinate, and blind 
Guides! But pray, Sir, now your Hand is in at 
defining, What 1s your Notion of the Laws of 
Nature and Reaſon? Are they not perfect Laws? 
Bs 00: <4 
A. No! I never heard any Man ſay that in 
my Life. Pray, Sir, explain yourſelf. 
B. Wu we talk of the Laws of God, the 
Laws of Reaſon, and the Laws of Nature, the 
Word [/] is not to be taken in the ſame Senſe. 
The Laws of God, are often called the Laws of 
Reaſon ;, becauſe God hath adjuſted them to our 
Reaſon, and our Reafon muſt neceſſarily approve 
of- them, as holy, ' juſt, and good: And ſome of 
the Laws of God, are called the Laws of Nature; 
becauſe they are peculiarly fitted to the human Na- 
- ture, and proper for our Nature to be governed 
by: But, ſtrictly ſpeaking, they are all the Laws 
of God, being of his making, enacting, and ex- 
acting Obedience to; for neither Reaſon nor Na- 
ture can add a Sanction (an eſſential Part of a 
Law) to them. The Difference is this; The 
Laws of Nature do but prompt and excite, the 
8 D 4 Laws. 


Laws of Reaſon may perſuade, but the Laws of 
God oblige, and * they only. f . 

A. Pray, Sir, come down out of the Clouds, 
and, if you can, tell me diſtinctly, what you 
mean by the Laws of Reaſon and Natare ; and be 
pleaſed to give Inſtances of each. Ar, NO 

B. To know what the Laws of Reaſon are, 
we muſt firſt know, what Reaſon itſelf is: And 
I take it to be this; viz. a Faculty of compounds 
ing or comparing together thoſe ſimple Ideas, con- 
veyed to us by our Senſes, and then affirming or 
denying one of the other; which Affirmation or 
Denial, is called a Propoſition, or a Principle; 
then comparing two Propoſitions or Principles to- 
gether, Reaſon can infer a third: In doing of 
which, if the Principles are true, and the Ia- 
ferences juſt and neceſſary, it is good Realoning : 
But if either of the Principles be falſe, or the In- 
ference be not neceſſary, it is not good Reaſoningi and 
the Influence this hath upon our Actions, deno- 
minates us wiſe Men or Fools, not righteous or 
wicked, without taking ſome Law into Conſide - 
ration. Theſe laſt Denominations muſt be 
grounded on ſome Law: And as all good Reaſon 
muſt be founded on ſome certain, known, and 
true Principles, ſo the Laws of Reaſon muſt be 
founded on ſome certain and true Laws; and, 
conſequently, the Laws of Reaſon, or the Laws 
knowable by our Reafon (ſo far at leaſt as con- 
cerns our preſent Debate) are thoſe Corollaries or 
Deductions which human Reaſon infers from the 
known Laws of God : And though God himſelf 
hath exemplied moſt of his Laws by Puniſhments 
on the Diſobedient, and Bleflings on the Ob- 
ſervers of them, yet he hath not thought fit to 
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t all poſſible Caſes, and to publiſh Volumes of 

nſtitutes, but having endued Man with the 
Power of Reaſoning, he hath left it to Men to 
apply his general Laws to particulat Caſes : And 
it Men, in ſo doing, argue right, theſe Corol- 
laries, which, by neceſſary Deductions, unavoid- 
able Conſequetices, and reaſonable Interpretations, 
follow from the general Commands, do certainly 
oblige : But their Obligatorineſs doth not ariſe 
from Man's Reaſon, but from the Laws of God. 
As for Inſtance, one of God's Laws is, Thou ſhalt 
not commit Adultery ; from which human Reaſon 
may juſtly infer, that it is God's Will that That 
impulie which God hath implanted in Man (as 
he is a Vegetative) is to be reſtrained and limited 
within certain Bounds, which God hath preſcribed 
to it in Man; and that all propagating our | 
Species beyond theſe Bounds, and all hindering 
of Propagation within thoſe Bounds, is contrary 
to the Will of God, and a Sin. But Men do not 
2 argue right; they are imperfect Creatures, 

as you ſay, not only in their Bodies, ſubje& to 
Diſeaſes and Caſualties, but, in their Minds, lia- 
ble to Etrors and MiſtaRes, to be ſwayed by 
Paſſions of Love or Hatred, to be influenced by 
Views of private Intereſt, to be overborn by 
Luſts and Concupiſcence, and yet not willing to 
be ſelf-condemned ; they will expound all God's 
Laws in their own Favouf, making their own 
ſeeming good, not the Laws of God, the Teſt of 
the Lawfulneſs or Unlawfulneſs of their Actions 3 
and from hence proceed all che Superſtition, En- 
thuſiaſm, Bigottry, Deiſm, and all the Irreligion 
in the World. But ſuch Corollaries certainly do 
not * 3 how far 1 perſuade, is too well 
| Lbs known, 


* 


known, and how far they will. juſtify, I will leave 
you to conſider. 

2. As to the Laws of Nature. What are ſo called, 
are innumerable, and as different, as there are 
different Natures in the World. Inanimate Be- 
ings, ſuch as Earth, Air, Fire, and Water, have 
their ſeveral diſtinct Laws. The Gravity of the 
Earth, the Elaſticity of the Air, the Levity of 
Fire, and the Fluidity of Water, may be called 
their Nature, or the Laws of their Nature, but 
may more properly be termed Compulſions, There 
are the Laws of the Vegetative, of the Animal, 
and of the human Natures z amongſt which may 
be reckoned the Promptneſs to propagate their 
Species; which, in the. vegetative Nature, may 
properly be called an Impulſe ; in the animal Na- 
ture they are called In/tin#s, and are many more 
in Number than the Impulſes of the Vegetative; 
for, beſides the Promptneſs to propagate the 
Species in Vegetatives, there is farther added to 
the animal Nature, an inſtinct to preſerve the In- 
dividuum, and alſo to protect and cheriſh its 
Young, and many more, ſuch as Hunger, Thirſt, 
Seeing, Hearing, Feeling, Taſting, Smelling, 
and others too long for me to enumerate. But 
theſe are not (properly ſpeaking) Laws ; becauſe 
the Subjects of them are not free Agents in thoſe 
Reſpects. | 
Axp therefore to ſpeak more diſtinctly of the 
human Nature. Over and above the Impulſes of 
the Vegetative, and the Inſtincts of the Animal, to 
the human Nature, there are added many Propen- 
fions, Paſſions, or Faculties, and Capacities, ſuch 
as a Power of Ratiocination, a Promptitude to 
Love, Hatred; Averſations and Deſires, as of So- 
ciety, Knowledge, Honour, Power, Liberty, Eaſe, 
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Safety, and all that ſeems or is Happineſs, 
which are generally called Paſſions, and may be 
called the Laws of the human Nature, as not be- 
ing found in the vegetative or animal Nature, and 
yer are common to all Men, But they are im- 
properly called Laws, becauſe they are not the 
Objects of our Choice, and we are wholly paſſive 
in Relation to our having or not having them. 
God, of his own mere Will and Pleaſure, hath 
endued our Nature with theſe Powers for great 
and noble Ends, for the dignifying us, and 
making us capable to excel all other ſubceleſtial 
Beings : But our Nature itſelf may be compared 
to a mere blank Page, which affords no innate 
Ideas, either ſimple or complex, though capable 
of any Impreſſion, either of ſimple Ideas, by the 
Help of our Senſes, or of compound ones, by 
the Power of Reaſoning : But we are born, in 
ſome meaſure, like wild Aſſes Colts, having no 
more Reaſon nor Senſe than they, though ca- 
pable (which they are not) of forming Principles 
, very proper and conducive to the great Ends God 
deſigned us for ; nay, ſufficient too, to have car- 
ried an innocent and uncorrupted Nature to the 
accompliſhing thoſe Ends, by prompting and 
exciting us thereto (not forcing, and thereby de- 
ſtroying our free Agency): But ſince theſe Pro- « 
4 wre Inclinations, Paſſions, or Faculties, were 
liable to be abuſed to bad Ends by a free Agent, 
therefore God hath thought proper to enact and 
publiſh, either in his own Perſon, or by his Pro- 
phets, other Laws, for the Reſtriction, Limita- 
tion, or Regulation, of our natural Paſſions. The 
having or not having theſe Faculties, or having 
them in greater or leſſer Degrees, is no Matter of 
any Law, but the Regulation of them is, and theſe 
Regulations are, truly and properly ſpeaking, the 
N N _ 
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Laus of Cod, obliging the rational N ature, and 
are called the moral Laws. 

Bur it muſt be further obſerved, that there 
are fome old Cuſtoms, and univerſal Practices, 
which have obtained the Name, and are often 
called the Laws of Nature (according to the old 
ſaying *, Cuſtom is a ſecond Nature); and they 
are ſuch as theſe, to worſhip God, to honour Pa- 
rents, 10 deal juſtly, and the like; and they may 
well enough be called the Laws of Nature, becauſe 
they are peculiarly fitted to our Nature, and no 
other, and are exceeding, proper for our Nature to 
be governed by, for we could not live in Societies 
and. Communities without them : And they may 
be called the Laws of Reaſon too, ſeeing all Man- 
kind do univerſally, and muſt neceſſarily approve 
of them, as holy, juſt, and good. But, ſtrictly 
and properly ſpeaking, they are all really and 
truly the Laws of God, of his making, of his 
enacting, of his expreſs commanding and eſta- 
bliſhing, not the Product of our Reaſon, or the 
Suggeſtions of our Nature, which never can have 
the Nature or Force of Laws. 

Taz Matter of Fact is this: In the Beginning 
God created one Man, und gave that one Man one 
Law; which he violated z and thereby, in a great 
Meaſure (not #otally) loſt God's F avour, both 
to himſelf, and all his Poſterity. From this Diſ- 
obedience proceeded a Fear of Puniſhment, and 
from thence a Dread and Hatred of an Avenger; 
which ſo: ſhocked, convulſed, and tainted the 
whole Maſs of human Nature then contained in 

the Protoplaſts F, that a Leaven « or ſtrong Tincture 
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of that Hatred, was with that Nature propagated 
from them to their Offsprings : Who encreaſing 
and growing worſe than their Progenitors, abuſing 
their excellent natural Faculties and Powers, to 
the Diſhonour of God, to their own Hurt, and 
Prejudice of their Fellow Creatures, there was a 
Neceſſity of adding more Laws to put a Stop to 
the Evil of their encreaſing Tranſgreſſions; but 
the Generality of them, called in Scripture the 
Sons of Men, Gen. xi. 5. and the Children of Men, 
not liking to retain God in their Knowledge, nor 
to be governed by his Laws; God gave them pver 
to a reprobate Mind, and to do thoſe Things which 
were not convenient, ſelecting only one Family, to 
whom he committed the Keeping of bis Oracles and 
appropriated unto them (for ſome Time) the 
Adoption, and the Glory, and the Covenants, and 
the giving of the Law, and the Service of God; 
and the Promiſes, and of quhom (as concerning the 
-. Fleſh) Chriſt came, who is over all, God bleſſed 
for evermore, The reſt of Mankind he left to 
follow their own Inventions, and (for ſome Time) 

winked at their Ignorance, | 1055 

Bur they ſoon found by Experience, the Ne- / 
ceſſity of retaining ſome of thoſe Laws, which they 
or their Fathers had learnt from God, for without 
ſome of them, they could, not uphold and main- 
tain a Community z and therefore every- State 
adopted ſame of them, into the Body of their 
Laws, and added temporal Sanctions. to them; 
not leaving their Subjects to be governed in theſe 
Things, by their own private Judgments, or the 
ſtrong Propenſions and Inclinations of human 
Nature; or to expect no other Puniſhment for 
the Breach of theſe Laws, but in the Life to come. 

LENOTEH of Time obliterated the Knowledge 
of the Origin of theſe Laws, and of their com- 


ing 


„ 
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ing from God; but being, Time out of Mind, 
mae ot practiſed i in ſome Manner or other- 7 


all Mankind, and taught from Father to Son, they 
became habitual to them, as it were written, ſtampt 
and impreſt (if I may uſe your Metaphors) by 
Cuſtom ge” Tradition, in their Hearts and Me- 


mories : So that Men eſteemed them ſacred, and 
not knowing the true Original of them (to give 
them the greater Sanction) they called them“ the 


Laws or NAFURE. 


Ax of theſe obvious, common, and daily- 
neceſſary Duties, and in this Senſe is St. Paul to 
be underſtood to ſpeak, when he ſaid (Rom. ii. 
14.) that the Gentiles do by Nature F (i. e. by Cu- 
ſtom or Tradition) the Things contained in the 
Law, 

A. The Wards of Scripture, | on which Things 
of the greateſt Conſequence depend, are (as is 


eren by a learned Author) ſometimes taten; not 


only in a different, but r Senſe (Sta pleton of 
Controv. J. 4. cap. 10.) However, to give one In- 


ſtance; Nature, in Rom. ii. 14. and Nature in 


Eph. ii. 3. if rightly tranſlated, are taken in oppoſite 
Senſes; and that Word in 1 Cor. xi. 14. is taken 
in a Senſe different from both (P. 305, 306.) 

B. THAT there are Words in all Languages, 
and in all Writers, uſed in different Senſes, you 
need not have quoted any Authority to prove, I 


believe every Perſon of any competent Reading, is 


thoroughly ſenſible of it. You yourſelf are a 
glaring Inſtance of it. But I muſt obſerve to 
you, that theſe Words [on which Things of the 
n Conſequence depend] are an Interpolation 

of 
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of yours. And that the Word [ Nature] is uſed 
in oppoſite and different Senſes by St. Paul, in 
the three Places quoted by you, is a Miſtake 


of yours. For firſt, as to 1 Cor. cap. 11. St. 


Paul uſeth the Words Nature and Cuſtom in the 
| ſane Senſe, For there ſpeaking of Men and 
Women, wearing ſhort or long Hair (a Thing 
certainly different in itſelf) he perſwades the one, 
and diſſwades the other, by urging, firſt, the Shame 
and Comlineſs both of the one and the other re- 
ſpectively. Then he urges the Law of Nature, 
ſaying (v. 14, 15.) Doth not even Nature teach 
you, that if a Man have long Hair, it is a Shame 
for him? But if a Woman have long Hair, it is @ 
Glory to ber; for her Hair is given her for @ Co- 
vering. And at laſt, the Apoſtle ſums up the 
Strength of all thoſe Arguments in one Word, 
ſaying (v. 16.) But if any Man be Contentious, we 
Have no ſuch Cuſtom, neither the Churches of God. 
It is certain, that the Comlineſs, or Shame, or 
Glory of an Habit, depends upon the Faſhion or 
Cuſtom of the Country: So that you ſee that St. 
Paul calls Cuſtom one of the Laws of Nature. 
SeconDLY, As to Eph. ii. 3. Pray, Sir, give 
me Leave, to give you a Paraphraſe upon the 
three firſt Verſes of that Chapter. As thus, Lon, 
being dead in Treſpaſſes and Sins, wherein in Time 
| paſt, ye walked according to the Courſe (Faſhion or 
Cuſtom) of this World, according to the Prince of 
the Power of the Air, the Spirit that now worketh 
in the Children of Diſobedience, Among whom alſo 
we all (ſoftning the Harſhneſs of the Expreſſion 
by a Proſopopeia) had our Converſation (or 
cuſtomary Way of Life) in Times paſt, in the 
 Luſts of our Fleſh, fulfilling the Deſires of the Fleſh, 
and of the Mind; and were by Nature (our wicked 


Way 
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N of living) the Children of Wrath, even as 
OLPETS, | 6 9” 6 ale 2 
Ir in this Place, we underſtand the Apoſtle to 
have faid, we were, by Creation, the Children of 
Wrath, we muft underſtand him, to have laid 
an heavy Charge upon the Creator, Now the 
Queſtion is, whether you believe St. Paul to have 
ele Truth, and to have meant, that we are 
the Children of Wrath by Creation? If ſo, why 
did not you quote this Text of Scripture to fup- 
port your Aſſertion, when you ſaid God made Man 
imperfect Creatures, ſubject to Diſeaſes and Diſaſters 
(P. 21.) fallible (P. 282.) i. e. prone to Errors 
and Miſtakes? I do aſſure you, Sir, thofe Aſſer- 
tions ſtood in need of Proof; and if you had un- 
derſtood, Eph. ii. 3. in this Senſe, you would not 
have failed to have alledged it, as proving it to 
a Vengeance; but then you muſt have recanted 
all that you have ſaid, concerning God's havin 
no Motive in framing his Creatures, but their Good, 
and that he cannot envy us any Happineſs our Na- 
ture is capable of, apd Abundance more to that 
Purpoſe, But fince you are conſcious that St. 
Paul, doth not mean, that Men are Sinners b 
Creation, how are you ſure, that Nature, Eph. ii. 
3. and Nature, Rom. ii. 14. are taken in oppoſite 
Senſes? As for the Tranſlation, Tam fure, it is 
exactly right. And taking the Word Nature to 
ſignify wicked Cuſtoms, the Senfe is accurate, and 
infallible Truth. And if St. Paul meant, that 
N | Men 
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mon Notion (for that would be an Accuſation of the Creator, 
but for an evil and durable Diſpoſition or chronical Cuſtom, 
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Men are, by Creation, Children of Wrath, he 
would not have added, even as others, but would 
have ſaid; even as all Men. | 
AnD as to that of Rom. cap, ii.; I believe that 
no Man ever read the 12th, 1 3th, 14th, 15th, and 
- . I6th Verſes of that Chapter (with a ſincere De- 
ſire of underſtanding them) but took the Apoſtles 
Meaning to be, that God would judge Men at 
the laſt Day, with Reſpect to the Advantages or 
Diſadvantages, they have had of knowing his 
Will; i. e. by Revelation or by Nature, i. e. by 
ſupernatural or natural Means. By that ſuper- -- 
natural Revelation, which God made to the Jews 
from Mount Sinai, in Thunderings and Light- 
enings he declared his whole Will (relating to 
Morals) with ſuch Circumſtances of Terrors and 
Love, as were ſufficient to demonſtrate them to 
be his Laws, and to perſuade their Obedience : 
But the greateſt Part of the World was not there; 
they and their Fathers had ſeparated themſclves 
from the true Worſhippers of God long before; and 
therefore they and their Children had not the Ad- 
vantage of knowing the whole moral Law, nor 
thoſe convincing Reaſons of obſerving it, as the 
Children of the Fews had; and ſo could know 
no more of true Religion, hut what their Fore- 
fathers had learned before the Separation at Babel, 
and had delivered down to their Children in a 
natural, traditional, cuſtomary Way. And from $ 
hence the Apoſtle infers, that God would judge ; 
both Fews and Gentiles at the laſt Day, according 
tothe Means they had had of knowing his Will, 
according to that of our Saviour (Luke xii. 47.) 
That Servant which knew his Lord's Will, and 
ared not himſelf, neither did according to his 
Will, ſhall be beaten wi of many Stripes : But be 
2 1 „% Na 
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3 Vol. II. 
' that knew not, and did commit Things worthy of 
. Stripes, ſhall be beaten with few Stripes. 
A. ST. Paul, within a very "ha Verſes before 
the 14th, ſaith, That God, who is no Reſpecter of 
Per ſons, will deal with every one, both Jew and Gen- 
tile, according to their Deeds; and thoſe by which 
they are to be jugged, are either moral or immoral Z 
and had there been any thing elſe required by the 
written Law, it could not be ſaid, that the Gen- 
tiles, <vho were not ignorant of their Duty either to 
God or Man, did by Nature the Things — | 
in the Law (P. 43.) 

B. Six, St. Paul, in the gd Chapter, and 
1ſt Verſe, which is not a great many Verſes from 
the 14th of the 2d Chapter, ſuppoſes a Few to 
aſk this Queſt ion, What Advantage then hath the 
Jew? To which the Apoſtle anſwers, Ver. 2. 
Much every way; chiefly, becauſe that unto them 
were committed the Oracles of God : And then, 
after a long Parentheſis, which laſteth from theſe 
Wore to Verſe the 4th of the gth Chapter, 
where the Apoſtle goeth on with the former Sub- 
Jett ; he adds, to whom pertaineth the Adoption, 
and the Glory, and the Covenant, and the giving of © 
the Law, and the Service of God, and the Promiſes 
whoſe are the Fathers, and of whom, as concerning 
the Fleſh, Chriſt came, who is over all, God bleſſed 
for evermore, Great and glorious Pr ivileges and 
Favours! which God never vouchſafed to thoſe 
People who ſeparated from his true Worſhippers. 
And though all this be certainly Truth, -and God 
did really make this Difference between Few and 
Gentile formerly, yet St. Paul ſpeaks nothing but 
Truth, in ſaying, That God is nom no Reſpecter 
of Perſons, but that he equally invites no) both 
Few and Gentile to the Acceptation of the 


Goſpel ; 


/ 


Goſpel ; and that he will make no Difference be- 
tween the Perſons of the Zews, and the Perſons of 
the Gentiles, in the Day when God ſhall judge 
the Secrets of Men by Jeſus Chrift according to 


his Goſpel ; for his Goſpel being the Golpel of 


Jeſus Chriſt, he may well ſay after his Maſter, 
that a Reſpect ſhall be had (though not to Men's 
Perſons, yet to) Men's Means, Opportunities, 
and Advantages, of knowing or not knowing 
their Duty. But would not this vex any Man 
living, to be forced to reconcile ſeeming Con— 
trarieties in Scripture, to a Man who wiſhes they 
could not be reconciled, and, when they are re- 
conciled, cares not a Fig about it? For he believes 
neither one Part nor the other. 

Bur I muſt obſerve to you, Sir, that you moſ? 
miſerably beg the Queſtion, in ſaying, Had there 
been any thing elſe (beſides Morals and Immorals) 
required by the written Law, it could not be ſaid, 
that the Gentiles, who were not ignorant of their 
Duty either to God or Man, did by Nature the 
Things contained in the Law, For the Queſtion 
between you and I at preſent is, What is the Sig- 
nification of the Word Nature in this Place; I 


contending, that it ſignifies Cuſtom, or natu: al- 


Tradition; and if fo, then it may well enough 
be ſaid, that the Genes, who were not ignorant 


of ſome of their Duty to God and Man, did by 


Cuſtom ſome of the Things contained in the Law. 
But if you have a Mind to prove, that the Gen- 
tiles knew all their Daty, both to God and Man, 
becauſe St. Paul ſaith, The Gentiles do by Nature 
the Things contained in the Law, you .muſt ſet 
forth, and evince, what St, Paul here means by 
Nature; and, 1 believe, I may dare to affirm, 
that neither St. Paul, T any other ſacred Writer, 

2 ever 
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ever uſed the Word Nature, or any other Words, 
to expreſs any Impreſſion of Duty made, ſtampt, 
or engraven, originally and immediately by God on 

Man's Nature, 
A. No! pray Sir, am J a Criminal — in be- 
lieving the Deſcription, that God himſelf gives of 
the New Covenant? Iwill put my Laws into their 
Minds, and write them in their Hearts — They 
ſhall not teach every Man his Neighbour — They 
ſhall know me from the leaſt to the greateſt (P. 386.) 
B. You would not be a Criminal if you did 
believe it: But the Truth of the Buſineſs is, that 
you do not believe one Word of it, either as 
ſpoken by God's Prophet Feremiab (Cap. 31.) 
or as applied by his Apoſtle (Heb. .) and fo are 
doubly * firſt, in not believing it, and then 
in ſaying, that you do believe it. The Prophet, 
in a lofty prophetic Strain, ſpeaks of that plen- 
tiful Effuſion of the Holy Ghoſt, who ſhould 
comfort, aſſiſt, teach and illuminate the Minds 
of all true and ſincere Embracers of the holy 
Goſpel : And the Apoſtle to the Hebrews (Cap. 
9.) ſo applies the Words; and that truly. And 
we find them ſo explained both by our Saviour 
and St. Paul : Our Saviour ſaith, The Comforter, 
which is the Holy Ghoſt, whom the Father will ſend 
in my Name, he ſhall teach you all things, and bring 
all things to your Remembrance, whatſoever I have 
aid unto you (John xiv. 26.) He will guide you 
into all Truth (John xvi. 13.) Tor be is the Spirit 
of Truth, whom the World (i, e. you and your 
Clan) cannot receive, becauſe it ſeeth him not, nei- 
ther knows him. In the ſame manner St. Pau! 
explains the Prophet, ſaying, The Manifeſtation 
of the Spirit is given io every one to profit withal. 
But all theſe worketh that' one and the ſame Spirit 
| (1 Cor. 


— 
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(x Cor, xii. 7. 11.) And again; I is God that 
worketh in us both to will and to do (Phil. ii. 13.) 


But did any Man, upon reading of theſe Words 
of our Saviour and St. Paul, ever dream of in- 


nate or connate Ideas, or of any Impreſſions of 


Laws or Duties, made, ſtampt, or engraven, 
originally and immediately by God on Man's 
Nature? I grant, that all the Knowledge any 
Man hath, is derived originally from God, and 
that every good Gift, and every perfect Gift, is 


from above, and cometh down from the Father of 


Lights (Ja. i. 17.) 1 own, not only his Prieſts 
to have their Knowledge from him, but the Phy- 
fician alſo (Eccluſ. xxxviii. 1. 3.) the Embroi- 
derer (Ex, xxx1.) the Plowman, and the Threſher 
( Taiab xxviii. 26. 29.) and -o likewiſe the Car- 
penter, the Smith, the Plummer, and all other 
Mechanics: But the Queſtion between you and 
T is, how and in what manner theſe ſeveral Sci- 
ences are made known to Men by God, whether 


by ſupernatural or traditional, by mediate or by 


immediate Revelation, by Inſpiration, or ſecret 
illuminating their Minds, and perſuaſive Influ- 
ences thereon ; or, as you ſay, by Impreſſions 
made, ſtampt, and engraven, originally and im- 
mediately by God on Man's Nature: And, if 
ou think to prove this Aſſertion of yours, in 
Relation to the Knowledge of God's Laws from 


the Prophecy of Feremiah, xxxi. 31. you will cut 


your own Throat; for the Prophet ſpeaks of 
ſomething that was to be done in the Goſpel- 
times, and therefore was not done originally in 
the Creation. | | | 

A. Bur, Sir! St, Paul, in the 1ſt Chapter ta 
the Romans, ts very large, in proving, that the 


Gentiles could not plead Ignorance of their Duty 


E 3 either 
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either to God or Man; and as ſinning againſt Know- 
ledge were inexcuſable (P. 43.) and particularly 
(Ver. 19.) he faith, That which may be known of 
God, is manifeſt in them, for God hath ſhewed 
it unto them: And if no Age can know more of 
Ged than that which may be known, and if that 
which may be known of him was manifeſt enough in 
all Ages, what Advantage can one Age in this grand 
Point have above another ? (P. 343.) 9.7; 
B. Did you ever read that Text (Rom. i. 19.) 
in the Greek? I do aſſure you, Sir, that Quibble 
which you put upon the Engliſß Words, will 
not hold in the Greek; for my Teſtament reads 
it in the fingular Number 79 wow, not r y1o5e)s 
in the Plural; and that one thing which the 
Apoſtle ſaith was knowable of the inviſible God 
by the Things which are ſeen, is his eternal 
Power and Godhead, i. e. his Being, or that 
there is a God, This (ſuppoſing they had heard 
of the Being of a God, and they could not live 
in the World without hearing it, though the 
might not believe 1t) they might be confirme 
in, by their Reaſon, from the Things they ſaw 
made; becauſe every Thing that was made, muſt 
have a Maker, But ſuppoſe they had never 
heard of a God, and the Apoſtle had meant, 
that they might come to the Knowledge of God's 
Being, by reaſoning from the Things they ſaw 
made, doth it therefore follow, that the Apoſtle 
meant, that the Being of a God, was engraven, 
or ſtampt originally upon their Nature in- their 
Creation? And ſuppoſe their Reaſon might infer 
the Being of an inviſible God from things viſible, 
yet could human Reaſon infer his Will from his 
Being? And if Nature be ſuch a perfect and in- 
failivle Inſtructor of Men in the Will of God 


and 
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and in their Duty to him, I cannot conceive how 
they became ſo vain in their Imaginations and their 
fooliſh Heart ſo darkened, as to change tht Glory of 
the incorruptable God, into an Image, made like to 
corruptible Man, and to Birds, and four footed Beaſts, 
and creeping T hings, and to worſhip the Creature 
more than the Creator, and to diſhonour their Bodies 
» between themſelves; Men with Men, and Women 
with Nomen, working that which is unſeemly, and 
therefore unnatural. 
A. Ix cannot be imputed to any Defef in the 
Light of Nature, that the Pagan World ran into 
Idalatry; but to their being entirely governed by 
Prieſts, who pretended Communication with their 
Gods ; and to have thence thejr Revelations, which 
they impoſed an the Credulous, as divine — Oracles 
(P. 343.) 
x muſt be owned indeed, that thoſe un- 
natural Things, as St. Paul calls them, were 
chiefly practiſed in their Idolatrous Temples ; and 
their Prieſts might, for what I know, preach theſe 
following Doctrines (viz.) Whoever ſo regulates his 
natural. Appetites, as will moſt conduce to the Ex- 
erciſe of his Reaſon, the Health of his Body, and 
the - Pleaſures of his Senſes, taken and conſidered 
together (fince herein his Happineſs conſiſleth) may 
be certain he can never offend his Maker (P. 14.) 
who as he can require nothing of us, but what makes 
for our Happineſs ; ſo he can forbid us. thoſe Things 
only, which tend to our Hurt (P. 12.) And there- 
fore it unavoidably follows, Nothing can be a Pari 
- of the divine Law, but what tends to promote the 
common Intereſt, and the mutual Happineſs of his 
rational Creatures (P. 12.) Injoying a Woman, or 
luſting after her, cannot be ſaid, without conſidering 
the Circumſtances, to be either Good or Evil; that 
E 4 warm 
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warm Defire, which is implanted in the human Na- 
ture, cannot be criminal, when purſued after ſuch 
a manner, as tends to promote the mutual Happineſs 
of the Parties (P. 313.) And is it reaſonable to be- 
lieve, an all-wiſe and gracious Being is ſo fond of 
indifferent Things, that he ſubjetts "bis Children to 

ſuffer, even in this Life, on their Account? But if 

God will not have Men puniſhed in this World, and 
much leſs in the next, upon Account of T. hings in- 
different, they can never be the Subject of his Com- 
mands (P. 106.) And they muſt be le acquainted 
with the Nature of a ſpiritual Religion, who think 
it can any way conſiſt in not going to reſt when Men 
are ſleepy; not eating when they are Hungry, or 
abſtaining from, &c. I ſay, I do not know, * 
ſome Pagan Prieſts may have preach*d after this 
Manner. 

Bur to have done with this Digreſſion, and to 
return to your Interpretation of Rom. i. 19. and 
I fay, if theſe Words, that which may be known 
of. God is manifeſt to all, as likewiſe, if thoſe others, 
quoted by you (P. 386.) I will put my Laws into 
their Minds, and write them on their Hearts — 
And they ſhall all know me from the leaſt to the 
greateſt, be to be underſtood in the Senſe you 
put upon them (viz.) that all Men, at all Times, 
muſt have had equal Means to diſcover whatever 
God defiened they ſhould know and practiſe (P. 4.) 
And, that God hath inſtructed all Men, every where, 
in the hole of their Duty, by a connate Light com- 
mon to all (P. 251) then there could be no Reaſon 
to ſuppoſe, that God would proceed upon different 
Conſiderations in paſſing Judgment upon Fews 
and Gentiles, But St. Paul in the 2d Chapter 
to the Romans, directly affirms, that he will, and 
thor too, in Reſpect t to the Means Men have had 

of 


4 


of knowing God's Will. Saying, for as many as 

have finnea without Law (or not having the Law) 
ſhall alſo periſh (be judged) without Law (or as 

not having the Law) And as many as have finned 

in the Law (i. e. as having the Law) ſhall be 

judged by the Law, in the Day when God ſhall 

Judge, &c. Rom. ii. 12, 16, fo that though God 

will have no Reſpect to Men, as they are Fews, 

or as they are Gentiles; yet he will have Reſpect 

to the Means they have had of knowing their 

Maſter's Will, whether ſupernatural or natural, 

by Revelation or by Tradition, Education or Cu- 
ſtoms. „. | | | ” 

Bur if St. Paul had been of your Opinion 
(viz.) that God had engraven, impreſſed, or 
ſtampt any Part of the moral Law, originally in 
or upon the Nature of Man, he could not have 
ſaid, or indeed ſuppoſed that the Gentiles were 

woes Without a Law, or wn xf rower, not havin 
a Law. And conſequently, when he faith, he 
Gentiles do by Nature, the Things contained in the 
Law; by Nature, he muſt mean Cuſtom or 
Tradition. Wien 

AnD in Conformity to St. Paul, our Chriſtian 
Divines (having ſo good an Authority) do often 
call theſe common, obvious, and daily-neceſſary 

Duties (yet greatly neglected, deſpiſed and 

trampled on by ſome) the Laws of Nature and 

Reaſon; and urge theſe Duties upon their Au- 

diences, as well upon the Conſideration of their 

Agreeableneſs to our Nature and Reaſon; as from 

the Authority of God, who enacted and publiſned 
them all, under one or other of the Ten Com- 

mandments. 

PaRTIcuLARLx, I think, the late Biſhop of 

Bangor, preaching before a Society of Men, en- 


gaged 
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gaged in an expenſive Undertaking for propa- 
gating of the Goſpel, very pertinently preſſed 

em, to the carrying on that good Work from 
this Argument (among many others) becauſe the 
. Goſpel is @_ Republication (or contains a freſh En- 
forcement) of the Law of Nature (i. e. the com- 
mon, obvious Duties, daily-necefſlary to ali Com- 
munities) and its Precepts declarative of that ori- 
ginal Religion, which was as old as the Creation, 
And I take his Lordſhip's Argument to run thus, 
by propagating the Goſpel among Savage People, 
you not only make known the Conditions, that 
God will forgive Sins upon, but alſo all thoſe 
Reſtrictions and Regulations, which God, from 
the Beginning, laid upon the natural Appetites 
and Deſires of Men, which he implanted in 
them, All theſe Reſtrictions and Regulations 
being re-inforced in the Goſpel. _ 

Ax I do not think it neceſſary for our Preach- 
ers to give long Periphraſes, and prolix Reaſons, 
why they call theſe common Duties the Laws of 
Nature and Reaſon, every Time they have occa- 
ſion to mention and perſuade them. But I muſt 
blame you for inferring, that becauſe they ſome- 
times preſs theſe Duties, under the Notion of the 
Laws of Nature and Reafon, as well as God's, 
they are therefore intirely come into your Notions 
of internal Revelation, and would ex plode all external 
Revelation, was it not for the ſake of ſuch Things, 

as either directly, or indirefly ſerve their Intereſt 
(P. 30) And I cannot but wonder at you for- 
taking ſo much Pains and Labour, to digeſt our 
Duties to God, our Neighbours and ourſelves; into 
an Abridgemnt (P. 14, 15.) ſeeing it hath been 
done ready for your uſe, and much better 3240 
Jun ago, by God himſelf. And I can gueſs 


at 
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at no Reaſon for this your doing, but that you, not 
liking ſome of the Regulations and Reſtrictions, 
which God hath thought fit to lay upon our na- 
tural Propenſions, you would ſet out a new Edi- 
tion of Laws; and ordain, that whoever ſo regu- 
lates his natural-Appetites, as will moſt conduce to 
the Exerciſe of his Reaſon, the Health of his Body, 
and the Pleaſure of his Senſes, taken all together 
(/ince herein his Happineſs conſiſteib) may be certain 
he can never offend his Maker, who as he governs 
all Things according — (P. 14.) = 

A. . Sir, hold, ſince you grow unluck 


with your fine Speeches, I muſt humbte your 


Pride, which I will do, by ſhewing the Falſe- 


hood of all your Definitions of the Laws of God, 


of Reaſon and Nature, And 


i. tilt. 


— 


CN Ap. III. 
Of the Neceſſity of Revelation. 


A. FIRST I deny, that an expreſs Com- 

mand is neceſſary to a perfect Law. 

For, I freely declare, that the Uſe of thoſe Facul- 

ties, by which Men are diſtinguiſhed from Brutes, 

is the only Means they have to diſcern,whetber there 

be a God, and whether he concerns himſelf with 

human Affairs, or hath given them any Laws, and 
what thoſe Laws are (P. 5.) 85 

B. TRulv, this is roundly aſſerting, as well 

as freely declaring. But can you prove, that 


God never afforded Men any other Means of 


knowing that there is a God, and a Providence, 
| | Sc.? 
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| ( 76 Vol. II. 
Sc.? Can you prove that God, in Perſon, never 
fpake to any Man ? That he never promiſed any 
| Bleflings, or threatned any Curſes, upon Condi- 
tion of Obedience, or Diſobedience ? Or that he 
never gave any Man any Law, Ore zenus? If it 
was poſſible for God to reveal himſelf to any 
Man; it is impoſſible for you to prove that he 
hath not done it. 
A. If God defi ned all Mankind ſhould at all 
' Times, know what he wills them to know, believe, 
profeſs and praiſe, and hath given them no other 
Means for this, but the Uſe of their Reaſon, Rea- 
ſon, human Reaſon, muſt then be the Means (P. g. ) 

B. Tris is moſt miſerably begging the 
Queſtion, and taking for granted; that which is 
abſolutely denied. You know that I, and all 
Chriſtians do conſtantly affirm, that God hath 
given us other Means of knowing his Will (viz.) 
by: expreſs Revelation from himſelf. 

A. If God at all Times was willing all Men 
ſhould come to the Knowledge of his Truth, could 
net bis infinite Wiſdom and | Hr at all Ti mes, 
find ſufficient Means for making Mankind capable 
of knowing what his infinite Goodneſs deſigned they 
ſhould know ? (P. 3, 4. ) | 
B. No doubt of it. But doth this prove, 
that Reaſon, human Reaſon muſt be the only 
Means of our knowing what he wills, that we 
ſhould know ? Hath he not given us Ears to 
hear, as well as Reaſon to argue? And he that 
formed the Tongue, cannot he ſpeak ? And can- 
not a Man underſtand a Propoſition or a Com- 
mand when heard, eaſier than trace out all the 
Reaſons of it ? 

A. What God requires us to know, believe, 


| 7205 and en muſt be in itſelf a reaſonable 
der vice 
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Service. But whether what is offered to us, as 
ſucb, be really ſo, it is Reaſon alone, which muſt 
Judge. As the Eye is the ſole Judge of what is 
* viſible z, the Ear of what is audible "64 is Reaſon of 
what is reaſonable (P. 5, 6.) 

B. Do you mean by this, that when God 
ſpeaks to any Man, that he muſt ſet himſelf to 
conſider, whether the Propoſition be really Truch 
or no? Or whether the Command be reaſonable 


or not? Is not God's Veracity ſufficient to eſta- 


bliſh the one, and his Authority the other ? 
Nay, much greater than our Reaſon can gather 
from any Thing elſe whatſoever ? What if the 
Eye be the ſole Judge of what is viſible, is it 
therefore an infallible Judge? And what if the 
Ear be the hole Judge of what is audible, is it 
therefore an infallible Judge ? Are not our Eyes 
and Ears often miſtaken ? And is not our /c/e 
Judge of what is reaſonable often deceived ? Do 


not you yourſelf ſay, that God hath made Men 


fallible? (P. 292.) 

A. Bur, Sir As Men have no other Faculties 
lo judge with, ſo their uſing theſe, after the beſt 
Manner they can, muſt anſwer the End, for tobich 
Cod gave them, and juſtify their Conduct (P. 5.) 

B. Bur, Sir, will you ſay, that any Man 
uſeth his Reaſon, after the beſt Manner he can, 
if when God ſpeaks to him, he ſets himlelf to 
judge, whether it is reaſonable or no, inſtead of 
obeying ? When a Man takes upon him to reaſon, 


muſt he not have ſome Principle to reaſon from? 
And can there be a more certain Principle thay 


the Veracity or Authority of God ? | 
A. Tf God never intended Mankind ſhould at 
* Nr ime be without Religion, or have falſe Reli- 
Sious 
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gions, and there be but one true Religion, which all 
have been hound to believe and profeſs, I—(P. 4.) 
B. Brroxk you go any further, I muſt ob. 


ſerve to you, that you have changed the Terms 


upon me: We were talking of the Laws or Com- 
mandments of God, and the Means whereby we 
came to the Knowledge of them. And it is not 
fair in you to change the Word Law into Reli- 
gion; becauſe the Word Religion, as I have ob- 
ſerved before, comprehends not only Laws, but 
alſo Do#rznes, i. e. certain Truths, either de- 
clarative of the Reaſon of the Law, or perſuaſive 
to the Obedience of it. Arid it is of theſe Doc- 


trines that you muſt neceſſarily be underſtood, 


when you ſpeak of ſomething to be beheved and 
profeſſed : So that it is plain, you. are gone off 
from the Matter in Hand, viz. the Laws of 
God. And had you ſaid, If God never intended 
Mankind ſhould at \ any Time be without Law, or 
have falſe Laws, and there be but one true Law, 
_ which all are bound to believe and profeſs, you 
would have ſeen ſo much Nonſenſe in it, as 
would have ſtopped your Mouth in the Middle 
of your Speech; for you muſt needs know, that 
God hath given Mankind mapy Laws, and they 


were all true Laws, and to be obeyedand practiſed 


(rather than believed and profeſſed) during the 
Time they were in Free. 

Bur come, Sir, ſuppoſe I ſhould underſtand 
you to have ſaid thus; If God never intended that 
Mankind ſhould be deſtitute of Laws to regulate 


their Actions by, pray, Sir, what Conſequence 


would you raiſe from this Suppoſition ? 
A. WIV this, Sir, that then all Men, at all 


Times, muſt have had ſufficient Means to diſcover | 
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whatever God af gned they ſhould know and pratiife 
W 
- 8B. Ic by no Means allow of your Con- 
ſequence, in the Senſe you mean it; for their is 
a vaſt Difference between diſcovering or finding 
out a Thing, and being told or taught it, I can 
grant you, that if God intended that Mankind 
ſhould be governed by his Laws, they muſt have 
ſufficient Means of knowing them : Which 
Knowledge they might all come to, firſt, by a 
ſupernatural Revelation from God, and after- 
wards, by natural Tradition from Father to Son. 
But I utterly deny it to be neceſſary, that they 
ſhould have ſufficient Means to diſcover of them- 
ſelves, or by their own Sagacity, what Laws 
God would have Men to be governed by: Nay, 
conſidering the State God hath created Man in, 
I believe 1. may ſay, it is impoſſible for Men to 
know God's Laws 4 by expreſs Revelation. | 
A. I do not mean, that all ſhould have equal 
Knowledge, but that all ſhould have ſufficient 2 
the Circumſtances they are in (P. 4.) 

B. Pray, Sir, am I to underſtand you, to 
ſpeak this in Relation to Laws, or to DotFrines ? 
If you mean it of DoFrines, I grant there are 
ſome ſuch ſublime Truths in the Bible, that all 
People have not an equal Knowledge of them; 
Nay, there are ſome, that zo Men have Capacities 
fully ro comprehend them: But all of them tend- 
ing to perſuade Obedience to God's Laws, and 
being ſo well atteſted to come from God, we 
may reaſonably enough take God's Word for the 
Truth of them; which, if we do, we ſhall all 
know what is ſufficient for the Circumſtances we 
are in; and though no Man 'hath Capecity 
engught thoroughly to comprehend them, yet one 


would 


* 
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would think every Man might have Modeſty 
enough, not to droll upon what he doth not un- 
derſtand. $I £ 

Ir you ſpeak in Reference to God's Laws, I 
can ſee no Occaſion for your nice Diſtinctions be- 
tween Knowledge, and Means of Knowledge, and 
between equal and ſufficient : For I take the Ten 
Commandments to be ſo plain and intelligible, 
that even Men of the meane/t Capacities mult un- 
derſtand them (at leaſt with a little Help of a 
legal Interpreter) ſo ſoon as they hear them, and 
underſtand the Words: But, if they are Idiots, 
or never heard of them, nor the York or Sub- 
ſtance of them, I preſume they. may be acquitted 
upon the Account of invincible Ignorance, 

A. TRERE are Abundance of Religions in 
the World; and there is, I think, no way to avoid 
this Objeftion, that God wills Contrarieties, but 
by ſuppoſing he requires nothing of Men, but what 
is founded in the Nature of Things, &c. (P. 6.) 

B. Dip you never hear of this Diſtinction of 
a preceptive Will, and a permiſſive Will? If you 


have not, I will inform you, that not the greateſt 


Wickedneſs upon Earth, is done contrary to 
God's permiſſive Will, though point-blank to his 
Will, manifeſted by Precept. And do you really 
think, that all the Wickedneſs in the World, and all 
the Conttrarieties, both of Opinions and Practices, 
proceeded from external Revelation, and God's 
poſitive Commands to the contrary? Do you 
think, that all the different Sorts of Idolatry pro- 
ceeded from the firſt Commandment, I am the 
Lord thy God: Thou ſhalt have no other Gods be- 
fore me? And ſince Men have ſuch different and 
oppoſite Sentiments, do you think they have taken 
all poſſible Care to be in the right? And are obliged 


2 
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by the Will of Gad to bold and af fubb- Con- 
trarieties (P. 6.) becauſe God gave the firſt 
Commandment ? But ſuppoſe that God had 
never declared ſuch a Propoſition, nor gave an 

ſuch poſitive expreſs Command, but had if 
Men to have found it out by the Nature of 


Things, and the immutable Relations they bear to 


one another, can you think, that the Matter 
would have been much mended? Do you think, that 
there would have been an exact Uniformity i in 
all their Debates upon the Nature of Things, and 

a perfect Agreement in all their Deductions from 
cheir Relations, if God had not meddled in the 
Matter? If Men's Luſts and Paſſions could pre- 
vail with them to ſer aſide an expreſs Commard 
of God, would thoſe Luſts have yielded to the 
uncertain Inferences of human Reaſon, arguing 
from Principles not clearly known ? And I will 
avouch, that the whole Nature of Things, and 
their innumerable Relations, are not, and cannot, 
be clearly known by any Man. 

A. WII, Sir, ſay what you will, but I am 


ſure this Objection (of God's willing Contrarieties) 


can never be anſwered by thoſe who believe the 
Will of God is not founded upon the Nature of 
Things (P. 6.) 

B. War, if ſo, it will never be anſwered 
at all: For if any Man be ſuch a Blockhead, as 
to think that the Will of God is founded upon 
the Nature of Things, and- that -the Nature of 
Things is not founded upon the Will of God, 


his ſhort-ſighted Wit will never be able to ſolve ; 
Contrarieties, Look ye here, Sir, God having 
had the framing the Nature of Things, and alto 


of Men's 1 too, he knows how to 
make 


” » #4 1 8 oy 
£42 2 2 —_ *» > = - +. —— - 


n 


— = * — - 0 - F 2 . , 2 
r — 3 Tis > + 4 


— — — 


L. Sag 
—_ © rere ww Cedar co ee 


i 2 4 
— — — Gn — * — 


( Vol. U. 
make Laws ſuitable to both, better than any 
Man in the World. 

A. Tf there never was a Time * 10 God in- 
tended that Men ſbould have no Religion, or ſuch an 
imperſe# Religion whichcould not anſiver the End 
of its being inſtituted by an infinite wiſe Legiſlator, 
this ſeems, jo my bewildered Reaſon, to imply, that 
there was, from the Beginning, but one true Re- 
ligion — And, if this be true, I cannot well con- 
ceive, how this Character can confift with Chri- 
ſtianity, without allowing it — to be as old as the 
Creation; and yet I am confident, the Chriſtian Re- 
ligion is the only true Religion (P. 7.) _ 

3B. Wu truly, Sir, your Reaſon is veay 
much, bewildered, in ſuppoſing that God never 
intended that the firſt Man, he made, ſhould be 
no Time without Religion; and, at the ſame 
time ſuppoſing, that That Man muſt find out his 
Religion from the Nature of Things: I do aſſure 
you, Sir, it muſt coſt him a great deal of Time 
(unleſs he was inſpired) to ſtudy, ſearch, and 
find out the Nature of Things, which for the 
moſt Part lies very deep; and then afterwards to 
draw Inferences, and form Concluſions, liable to 
no Miſtakes (though you own God made Men 
Fallible, P. 252.) and therefore, according to 
your Scheme, he muſt be all this Time without 
any Religion, or have only a very imperfect Re- 

ligion, till he had formed all his Concluſions 
exactly right and good ; and therefore from this 
Suppoſition, that there never was 4 Time: when 
God intended Men ſhould have no Religion, T would 
infer, that as ſoon as God had created a Man, he 
immediately gave him a Lam, which Fw may 
call a Religion, if you pleaſe. | 


Any 


. 
— 


22 


TT OE. Eo ed Beth indie 


Cap: III. (83) 
Ax though the Chriſtian Religion be the only 
true Religion not, yet it could. not be ſo before 
any Man had finned z for the Chriſtian Religion 
(as I have obſerved before) is the Doctrine of the 
Forgiveneſs of Sins, through the Merits of Jeſus 
Chriſt, and therefore not neceſſary (but ſeem- 


| ingly incongruous) to be preached before any 


Man had ſinned ; and the Law or Religion given 
to Adam before he ſinned is abrogated, and not 
now in Fotce; ſo that Mankind nom, as they 
are Sinners, ſtand quite in a different Relation to 
God, than the firſt Man did before he had ſinned, 
and conſequently muſt owe a different Duty, i. 6. 


have a different Religion. 


So far again is your Reaſon Betuildered, in ſup- 
poſing that God's Laws muſt be always the ſame 
through all Variety of Times and Circumſtances, 
and that God cannot repeal any of his own Laws, 
or make new Laws, as he ſees Occaſion: But 
ſince Laws are a Part of Religion, when one 
Law is altered, there muſt be ſome Alteration in 
Religion. 

A. Ixcoxsr AN cx, as it argues a Defedt either 
in Wiſdom or Power, cannot belong to a Being in- 


finitely wiſe and powerful ; what unerring Wiſdom 
thath once inſtituted. can have no Defecis; and as 


God is intirely free from all Partiality, his Laws 
muſt alike extend to all Times and Places (P. 17.) 
B. IAM ſorry that you cannot conceive a Dif- 
ference between Fataliſm and unerring Wiſdom, 
but think, that what God's unerring Wiſdom 
hath conſtituted in ſome Circumſtances, muſt re- 
main intirely the ſame in all Circumſtances, Are 
ou afraid, that God's unerring Wiſdom will fail 
im, if he in the leaſt deviates from a former 


Diſpenſation . Or that he will be at a Loſs how 
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do act, if he permits any thing to be done which he 


hath not ordered? Do you think God cannot ex- 
emplify his unerring Wiſdom but in one State of 
Circumſtances, and turn all Events and Contingen- 
cies to his own Honour and Glory? That there 
have been, are, and will be Contingencies, may, 
even Contrarities (which God never inſtituted, only 


permitted in the World) you muſt neceſſarily grant, 


or deny Men to be free Agents, and maintain a Fa- 
tality, inſtead of an unerring Wiſdom in the World. 
You have indeed, as much as in you lies, ba- 
niſhed God's Honour and Glory out of the 
World, by ſaying, God could have no Motive in 
framing his Creatures, and giving them Laws, but 
their Good ; and to imagine he created them at firſt 
for his own Sake, is to ſuppoſe he was not perfetily 
happy in himſelf before the Creation (P. 12 ) This, 
I ſuppoſe, might proceed from a Thought in 
you, that proſecuting two Ends at one Time, 
might too much embarraſs his unerring Wiſdom 
at once, 


Pray, Sir, give me Leave to tell you, that 


you will never be able to evince what you would 


infer from this Contraſt which you have raiſed 
between the Contrarieties or apparent Inconſtancies 


of Things in this World, and the unerring Wiſ- 


dom of God, Your Argument runs to this Pur- 
poſe : If there be a God, he muſt be of infinite 
Wiſdom and Power; and what unerring Wiſdom 
and Power conſtitutes, can have no Defect. But 


there are a multiplicity of Contrarieties (P. 6.) 


and Inconſtancies in the World, arguing Defects 
in the firſt Conſtitution (P. 6.) Therefore there 


is no — God: But you may as well prove that 
the Moon dances, becauſe the Water undulates 3 


and 
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and that the Terra Firma recedes from you in a 
Ship, becauſe your Head ſwims. 


A. Six, you do me wrong. 

B. Tnar I would not do by any „ Means: 
Therefore let us conſider your Argument a little 
further. You ſay, What unerring Wiſdom hath 
once inſtituted can have no Defefs ; you mean, 
cannot be mended : But Inconſtancy (i. e. any 


Alteration) argues a Defect of Wiſdom or Power 
in the firſt Conſtitution, Now, if all this be true 


and applicable unto God, then what God's un- 
erring Wiſdom hath once inſtituted, muſt for 
ever remain unalterably the ſame ; and then God's 
unerring Wiſdom, which could have no Defects, 
having made Men imperfect Creatures, ſubject to 


: Diſeaſes and Diſaſters (as you ſay he hath, P. 21.) 


they muſt remain. ſo to all Eternity, and God 
can never. make. them more or leſs happy than 
they are at preſent : Nay, if all Alterations (i. e. 
Inconſtancy ) argue a Defect either of Wiſdom 
or. Power in the firſt Conſtitution of Things, 
then all Things muſt have been from all Eter- 


' nity Juſt as they are now; Matter muſt have 


been eternal, and Men muſt have got Men from 
all Eternity, and muſt do- ſo to all Eternity, 
and there muſt be a Middle, without a Begin- 

ning or an End: Nay further, there could have 
been no Creation; fora Change from not Being 
to Peing, is the greateſt Alteration poſſible : And, 
if this be not down right Atheiſm, Pray tell me 


what i is. 


A. . Sis, you miſtake me, I am talking of 
the Inſtitution of Laws, and you of the Conſti- 
tution of Things; and I prove the Invariableneſs 
of God's Laws from the Conſtancy or Invaria- 
bleneſs of God's Will, | 
SOC F 3 | B. WELL, 
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3. WII, Sir, but how do you prove the 
Invariableneſs of God's Will ? _ 

A. Brcauss it is founded on the Nature (i. e 
the Conſtitution) of Things, and the immutabls 
Relation they bear one to another (P. 6.) 

B. Axp how do you prove, that the Nature 
of Things, and their W to one another, are 
immutable ? r 

A. BECAUSE God, who is the Sees of all 
Beings (P. 11.) and is abſolutely per felt, eternal, 
and unchangeable (P. 7.) hath made them fo. 

B. MTHINEs, os Conſequence is not plain 
and undeniable, that the Nature of Things, and 
their Relations to one another, are immutable, 
becauſe the Maker of them is unchangeable ! 

A. MoTaziliTy, or Tnconſtancy, argues a 
Defect either of Wiſdom or Power in the Maker 
of any Thing: but, what unerring Wiſdom hath 
once inſtituted, can have no Dag, (E. 47.) 

B. CAN Nor you conceive a Difference or Di- 
ſtinction between God's Will, and his #nerring 
Wiſdom ? 

A, Onry a FI one; for ts believe that 
God — is not confined to what is beſt, but is ca- 
pable of acting according to mere Will and Fancy, 
is Deamoniſm (P. 157.) and did not God always 
employ the moſt fit — ſuitable Means, he would act 
contrary to the Rules preſcribed. him by his own un- 
erring Reaſon (P. 91.) fy 

B. AND pray, Sir, what are thoſe Rules chat 
his Will, unerring Wiſdom and Reaſon, are 
grounded upon ? 

A, Wav, I have told you dreddy; that his 
Will (and the fame may be ſaid of his Wiſdom 
and Reaſon) is founded on the Nature of Things, 
and fy immutable 1 75 3 they bear to one an- 

| other 


4. 
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other (P. 6.) But when — you have done aſk- 
ing ſuch impertinent Queſtions ? 4, 
6. Wurxx you can get out of this mag! 
Circle, that hath neither Beginning nor End : 
And it being no Part of God's Creation, I pro- 
nounce it Atbeiſtical. 2 
A. PRayv, Sir, be pleaſed to abſerve, that 
all Men, if they fincerely endeavour to diſcover the 
Will of God, will perceive that there is a Law of 
Nature or Reaſon, which is ſo called, as being a 
Law which is common or natural to all rational 
Creatures ; and that this Law, like its Author, is 
abſolutely perfef?, eternal, and unchangeable : And 
the Defign of the Goſpel was not to add to, 9 take 
from this Law, but to free Men from that Load of 
Superſtition which had been mixed with it; ſo that 
true Chriſtianity. is not a Religion of Yeterday, but 
bat God at the Beginning diftated, and ſtill continues 
to dittate to Chriſtians, as well as others (P. 7) 
B. TRurxv, Sir, J cannot be of your Opi- 
nion; for, I really believe, that every Man who 
fncerely endeavours to diſcover the Will of God, in 
Relation to his Duty, inſtead of ſetting; himſelf 
to a long and tedious Study of natural Philo- 
ſophy, and depending upon the uncertain and 
fallacious Deductions of his Fallible Reaſon, from 
the Relations and Fitneſſes of Things, will in- 
quire the beſt Way he can, iſt, Whether God 
himſelf ever made any Diſcoveries of his Will 
or no: 2dly, What were theſe Diſcoveries ; and 
then, what Proofs there are, that theſe are cer- 
tainly the Diſcoveries of God himſelf ;. and, I 
really believe, (if he was worth a Shilling) he 
would buy him a Bible; where he would not find 
one e e of Your Laws of Nature or Reaſon. 
F 4 Axp 
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2 if, for his better Underſtanding the 
Scriptures, he ſhould conſult other — Men, 
(bo alſo fincerely endeavoured to diſcover tbe Will 
„f God) and ſhould find them uſing the Words, 
Laws of Nature, and 'the Laws of Reaſon, yet, 
with a ſmall Matter of Attention, he would find, 
that they did not include all the Laws of God 
under choſe Terms, but only ſome common, ob- 
vious, and daily neceſſary Duties, which they 
called the Laws ef Nature or Reaſon (not only 
becauſe they were common or natural to all ra- 
tional Creatures) but they called them the Laws 
of Nature, either becauſe the Nature of Man, 
capable and deſirous of Society, greatly ſtood in 
Need of ſuch Laws for the upholding Society; 
or rather, becauſe thoſe Laws had been delivered 
down from thoſe (who originally had them from 
God .n a ſupernatural Way) in a natural Manner 
of Tradition from Father to Son, or Men had 
learned them from the univerſal Cuſtom of their 
Neighbours. And theſe learned Writers might 
july call theſe Laws of God the Laws of Reaſon, 
becauſe every Man (not void of all Reaſon) muſt 
neceſſarily approve of them as holy, juſt, and 
good. But 1 muſt obſerve to you, by the bye, 
that a Man may approve of a Diſcovery, which 
he himſelf could never have made. I may ap- 
prove of a Picture which I could never have 
drawn; of a Piece of Poetry, which I could 
never invent nor imitatez and a Compoſition of 
Muſick, which I could never have ſet. 

Ap this good Man (you was talking of) n. 
cerely endeavouring to diſcover the Will of God, will 
find, both from Scripture, and. other learned 
Men, that though God is abſolutely perfect, 
eternal, and . in himſelf, yet he hath 


often 
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often changed his Laws and Diſpenſations toward 
Men 5 requ ming ſomething of Adam, which he 


never enjoy any Man beſides; then giving 
ſome Laws, and. ing ſome Liberties by Noah 
after the 'Flood, which he had not enjoyned fo 
ſtrictly, and allowed'ſo freely before, Then com- 
manding particular Rites Ind Ceremonies, and 
a peculiar Way of Worſhip to the Jes, while 
they dwelr in the Land of Canaan, which he ne- 
ver enjoyned them before nor afterwards z nor 
ever required them of any other People, nor of 
them in any other Place: And then upon the 
coming of Chriſt, he ſtrictly required a ſpiritual 
Worſhip, inſtead of a carnal one; z and made 
Faith and not Works the Condition of Juſtifica- 
tion. And all theſe Alterations of Laws, would 
not in the leaſt, ſtagger this hone/t Man's Faith in 
the Unchangableneſs of God's Eſſence; conſider- 
ing that fo alter ones Conduct, as Circumſtances 
alter, is not only an Act of the greateſt Prudence 
and Fudgment; but is conſiſtent with the greateſt 
Steadineſs (P. 91.) as you yourſelf ſay. | 

Bur this ſincerely pious Man aforeſaid, might 
wonder at you,” for ſaying that God, from the Be- 
ginning (i. e. from the Creation) dictated true 
Chriſtianity (i. e. the Forgiveneſs of Sins) ſince that 
would have been, in ſome Meaſure, to have in- 
validated his Threatning to the firſt Man, in #Þe 
Day thou eateſt thereof, thou ſhalt die. 

AND it muſt neceſſarily puzzle all Mankind to 
conceive, how the Deſien of the Goſpel (i. e. true 
Chriſtianity, which, you ſay, is as old as the Cre- 
ation) could be to free Men from that Load of Su- 
perſtition which had been mixed woos: it. What ? 
Bcfore the Creation ? | 


Anp 
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Ax how can you reconcile this Saying of 
yours, God till continues to diftate irue Chriſtianity 
(which you ſay 1s the only true Religion (P. 4.) 
to Chriſtians, as well as others (i, e. to all Men) 
with that Obſervation of yours, there is more 
Falſbood among Men, than Truth and Knowleage ; 
and what is Truth' in C briſtendom 4s not Truth in 
Turkey ? (P. 211, 212) 

Axp if any Man ſhould argue, as a certain 
Acquaintance of mine doth, that if God was al- 
way willing, that Men ſhould come to the Knowledge 
of his Truth (P. 6.) And if the Degnh of the Goſpel 
was to free Men from that Load of Superſtition 
which had been mixed with it; therefore That (i. e. 
the Goſpel) muſt be ſufficient to produce its intended 
Effect; I believe you would call him a Blockhead 
and ſend him to Rome for his Conviction. 

A. Ix you will believe me, Sir, I am endea- 
vouring, — hope greatly to advance the Honour 
of external Revelation (P. 8.) | 

B. Ix the ſame Way, I ſuppoſe, that you 
advance the Honour of Chriſtianity, by eridea» 
vouring to prove, that there is no ſuch Thing, 

A. Hear the Evidence and then judge (P. 8.) 
| face there are none that believe there is a God, who 
goverus Mankind, but believe alſo, be hath given 
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this being implied in the very Nation of Governor 
and governed; and — (P. g.) 


B. | Very well: So far ſo good. 

A. Axp fince the Law, by. which' be governs 
Men, and his Government muſt commence ” 
4 extend alike to all his Subjects (P. * 

3. / WELL! What then? 

A. Wu then, is it not 4 n Ale t to 
think, that the Obligation of moral Duties, doth 


ſolely 
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e. We! _ the Revelation Ca Gets Will © 
(F. 9.) 

72 Puar, Sir, where is the Miſtake i ? Or i in- 
deed where is the Difference, in ſaying, God bath 
given Men a Law for the g verning their Actions; 
and ſaying, the Obligation of moral Duties doth 
folely depend upon the Revelation of God's Will? Is 
not the one laying, as well as the other, implied 
in the very Notion of Governor and governed? For 
my Part, I can ſee no Difference between them, 
but Words ; unleſs you will ſay, there is a Dif- 
ference between God's giving a Law, and his re- 
vealing his Will? 

A. Is it not plain, that Mankind was 3 
under a Law, even before God made an external or 
extraordinary Revelation? (P. 9.) 6 

B. PLain : No, but the Era contrary is 
plain. For if the Law, by which God governs 
Men, and his Government muſt commence together ; 
it is impoſſible that Mankind ſhould be under 
any Government, before God gave Mankind a 
Law. 

A. Bor, Sir, How elſe could God judge the 
World ? How ſbould they, to whom the Word of 
God never came, be acquitted or condemned at the 
laſs Day? For where there is no Law, there can 
reither be Obedience nor Tranſgreſſion (P. .) 

3. Bur, Sir, Who are thoſe People to whom 
the Word of God never came? Where do they 
live? For my Part, I never heard of any Peop 
thit denied the Being of a God, out of Ignorance. 
1 do not believe there is a Soul breathing upon 
the Face of the Earth, and of Age of Under- 
ſtanding, but what have been taught that their 
is a God, and that this God requires their Obe- 
dience to ſome Laws. And this they were taught 


generally 
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generally by their. Parents, and they, by their 


Parents, and ſo on, till ye come up to Noah; 


and if you pleaſe to Adam. So that all Men do 
enjoy ſome Revelation; and tho? this traditional 
Revelation doth not furniſh them with ſo large, 
and ſuch a diſtinct or perfect Knowledge of God's 

Laws, nor ſo ſtrong Perſuafions to Obedience, 
as we enjoy, who have the ſacred Records laid 
open before our Eyes; yet ſtill, I ſay, they have 
ſome Knowledge of God, and his Laws; and 
according to his Knowled ge, their Conſciences 
either accuſe or exciſe them; and according to this 


Knowledge, God will iudee them, in the Day when 


be ſhall judge the Secrets of all Men by Jeſus Cbriſt 
(Kom. li. 15, 16) not lay ing invincible Ignorance 
to their Charge, 

A. Muſt there not always have. been an univer- 
ſal Law, ſo fully promulgated. to Mankind, that 
they could have no juſt Plea from their Tenorance 
not to be tried by it ; (F909, ):c* | 

B. Tu moſt univerſal Law that I know of 
is this, That God is to be obeyed in whatever he 


commands: And this univerſal Law, I maintain, 


hath been promulgated to all Men that ever 1 
heard of: And if any of his particular Com- 
mands have not been made known to them, I 
maintain that they are not obligatory to Them; 
For ſufficient Promulgation is an eſſential Quality 
of all Laws. 

A. Axp could any thing leſs than its being 
founded on the Nature of Things, and the Relation 
Men ſtand in to God, and to one another, viſible at 


all Times to all, make it thus univerſally promulged i Po 


(P. 9.) 
"8; 208 nothing leſs could do 1 it, yet ſomething 
more might, viz, an expreſs Command from 


TI God. 


Cap. III. 7% 93) 


God, But I maintain, that the Nature of Things, 


and the Relation Men ſtand in to God, and to one 
- another, is not viſible at all Times to all: And 
even thoſe Men who know maſt concerning the 
Nature of Things, and the Relation Men ſtand 
in to God, and to one another, know moſt of 
their Duty to God, from God's expreſs Commands, 
and know the leaf thereof from natural Philo- 
ſophy. 
A, Can it be ſuppoſed, an infinite good and 
gracious Being, which gives Men Notice by their 
Senſes what doth good or hurt to their Bodies, bas 
had leſs Regard for their immortal Parts, and has 
not given them at all Times, by the Light of their 
 Unaerſtanding, ſufficient Means to diſcover what 
makes far the Good of their Souls? (P. 10.) 

B. Pray, Sir, do you really believe, that all 


Men are born Phyſicians? And that all Men 


know by their Senſes, what doth good or hurt to 
their Bodies? If you do, you are vaſtly miſtaken, 
I never heard, that any of the pretty Miſſes ever 
vindicated themſelves. in eating Chalk or Coals 
from your Laws or Light of Nature : So that this 

is a very improper Medium to prove, that God 
hath had more Regard for their immortal Parts, 
I can grant you, that, by the Light of Under- 
ſtanding (i. e. by Hearing, Seeing, Feeling, 


Smelling, Taſting, by their own and other Peo- 


ple's Experience, God hath given Men ſufficiert 
Means' of knowing what makes for the Good and 
the Hurt both of their Bodies and their Souls. 
But you ſeem to me to be moſt miſerably embar- 
raſſed, and at a Loſs; or elſe you would never 
have made a Suppoſition which is intircly falſe 
(viz. That Men know by their Senfes what is 
good for their Food) in order to prove (what all 


Men 


k 


Men know better then Ke Dix. that God 
hath. given Men Yufficient Means. to provide for 
their eternal Happineſs. __ 

Taz Truth of the Buſineſs is this: You do not 
like thoſe Means of Knowledge which God hath 
afforded us, nor thoſe Terms of Salvation which 
he hath preſcribed, and therefore are for finding 
out or inventing ſome others more agreeable to 
your Tooth: To which End, you have been 
rummaging whole Nature, as far as you are able, 
and have rung the Changes upon theſe Words, 
Light of Nature, Light of Reaſon, Lau of Na- 
ture. Law of Reaſon, Religion of Nature, Natural 
Religion, till you are quite ſtunned with them, ſo 
as to take one for the other; and, if you had 
not been a little crazy, you would never have 
ſuppoſed, that all Men know by their Senſes 
what is good for their Bodies (which no Man 
knows but by Experience, or being taught) much 
leſs would you have inferred from thence, that 
our Underſtanding, without the Help of teach- 
ing, can know the Will or Laws of God. 

You are often affirming, that the Laws of 
God are knowable by the Light of Nature; but 
you cannot trace the Manner how, But, having 
a Kindneſs for you, I will tell you how: As 
thus; God . indued our Nature with the 
Powers of Seeing, Hearing, and other Senſes 
(as I ſaid before) by which we collect ſimple 
Ideas; then God hath bleſſed us with Reaſon, by 
which we can compound Ideas, and judge of 
Truths; then Experience hath taught Men to 
fix Suns to thoſe Ideas, ſo that our Underſtand- 
ing can gather in other Truths, which our own 
Reaſon unaſſiſted could not arrive to; and ſo we 
eren what another faith, be it either God 

or 


or Man that ſpeaks to us. From whenee it is, 
that Men know that there is a God, and that he 
is to be worſhipped and obeyed, But how ſhall 
they worſhip, or call upon him, of whom t 
— not heard? Or how ſhall they hear without 
a Preacher? And how ſhall they preach except 
they be ſent ? But, I ſay, have they not heard ? 
Tes, verily, their Sound went into all the Earth, 
and their Words unto the Ends of the World, by 
Tradition from one to the other; and ſo thoſe 
who had not the Advantage of a ſupernatural! Re- 
velation from God himſelf, are taught by Na- 
ture, i. e. in a natural, eaſy, traditional Way. 

A. Pray, Sir, who is crazy now ? Did ever 

any body, beſides yourſelf, go about to prove 
the Truth of external Revelation from external 
Revelation itſelf ? You muſt excuſe me, Sir, if I 
tell you, that I always ſuſpe& an odd Fumble in 
that Man's Brains, who would prove the Truth 
of a Book by the Truth of the Doftrines it contains, 
and at the ſame Time conclude thoſe Doctrines to be 
true, becauſe contained in that Book (P. 164.) 

3B. Ap you muſt excufe me, Sir, if I can- 
not help laughing to ſee a Man ſcared out of his 
Wits at the Sound of a Text of Scripture that 


had eſcaped his tormenting and murdering z and 


to which he had not a ſtudied falſe Glots ready 


to apply. Is it falſe arguing to expound Scripture 
by Scripture? I muſt confeſs, this is a pretty 
Contrivance of yours, to hinder me from urging 
Scripture againſt your Abuſe of it, and to keep 
it all to yourſelf ! For if I chance to make uſe of 
_ Scripture Language, an odd Fumble ! Quoth you, 


What ! are you proving the Truth of Scripture 


from Scripture ? Indeed, to guard yourſelf againft 
by Surpriſes from that Quarter, you have pro- 


vided 


( is * err 

vided 6. you think) a ſafe Retreat behind an 
odd Jumble of Reaſons ond Authorities (P. 164.) 
ſo that if you are attacked by Authority, you 
have forty Reaſons againſt it; if by Reaſon, you 
have a thouſand Authorities againſt hat. As for 
Inſtance ; if I eſpouſe the Copernican Sy ſtem, you 
preſently knock me down with the roth Chapter 
of Foſpua, and the 12th Verſe. If I ſhould take 
a Fancy to the Ptolemaic Scheme, then you ſet 
me to anſwering all the Reaſons of Copernicus and 
Tycho Brache. IF 1 ſhould chance to ſay, the 
Scriptures ſhew us the Way to eternal Life, you 
preſently hit me in the Teeth with 2 Cor. iii. 6. 
and ding it for ever in my Ears, that the Letier 
kills (P. 41. 165. 177. 183. 221. 301. 324.) 
though you, do not underſtand what the Apoſtle 
means by thoſe Words; and if I ſhould expreſs 
his Meaning in other Words, and ſay, the moral 
Law (even that Law which God himſelf wrote 
in Letters upon two Tables of Stonc) was the 
Miniſtration (or Occaſion) of Death, by Man's 
Violation of it, you would preſently cry Shame 
of me, for repreſenting God full of Wrath and 
Fury, ready to glut himſelf with Revenge for the 
Injuries be ſuffers by the Breach of his Laws 
(F. 34.) and tell me that al! Puniſhment for Pu- 
niſhment*s ſake, is Cruelty and Malice, which can 
never be in God (P. 36.) / | 

AxTER this Rate, can you oppoſe Reaſon to Au- 
thority, and Authority to Reaſon : Nay, I doubt 
not, but you have provided a good Magazine of 
Authorities againſt Authorities, and have a whole 
Budget: full of Reaſons againſt Reaſon. But ſtill, 

- notwithſtanding this Parapet of diſcordant Reaſons 
and Authorities, as incoherent as Lucretius* Diſ- 
cordia Semina Rerum; yet, it you had not been 
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as much frightened at the Sound of Scripture, as 
a poor Trojan is at the Sight of Greek, you 
would not have taken to your dernier Reſort upon 
this Occaſion : For I was nat then endeavouring 
to prove the Truth of any Propoſition in the 
Bible, when I expreſſed my Meaning in St. Paul's 
Words, Rom. x. 14. At preſent, I am only 
proving, that a ſupernatural Revelation made by 
God to any one Man, may be made known to all 
Men by Tradition, in Oppoſition to that Fancy 
of yours, that the uſe of thoſe Faculties wich di- 
Ainguiſb Men from. Brutes, is the onLy Meaus 
Men baue to diſcern whether there be a God — or 
-bath given Men Laws, and what thoſe Laws are 
(P. 5.) This Fancy of yours is ſufficiently ex- 
ploded by St. Paul's Argument; and I uſed it 
to ſave myſelf the Trouble of excogitating other 
Words ; and I will not allow, that the Argu- 
ment is ever the worſe for St. Paul's uſing it: 
So that you ſee I have Authority and Reaſon 
both on my Side. | 
Bur becauſe Scripture Language is ſo offenſiv 
to your Ears, I will content myſelf at preſent 
with your own Words, and ſay, There never was 
a Time or Place where ſome external Revelation 
was not believed (P. 163.) only let me add, nor 
ever will be, maugre all your Endeavours to the 
contrary. But pray, Sir, if we muſt ſet aſide 
Scripture altogether in this Debate, how do you 
prove the Being of a Gd? = 
A. From internal Revelation; i. e. the Light 
of Nature, by which it is evident, that there is a 
God (P. 11.) > . £ 
B. AvwD how do you prove the Being. of in- 
ternal Revelation? - 
A. Bxcavuss that is the only Means Men have 
to diſcern whether there be 8 God (P. 5.) 


AnD 


(98) Vol. II. 
AnD pray, Sir, is not proving as Being of 
God from the Being of internal Revelation, and 
the Being of internal Revelation from the Being 
of God, as odd a Fumble as that which you charge 


upon — upon ? — The Man in the Moon? For 


I do not know a Man upon Earth, that is guilty 
of the odd Fumble you talk of. But the holy Pen- 
men having proved their Miſſion from God to 
the Senſes of Men, i. e. by Miracles approved of 
by the wiſeſt of Men, I may very reaſonably take 
all that they ſay to be Truth, without any fur- 
ther Proof; juſt as Euclid, having proved A 
Ath Propoſition of his firſt Book to m y Sexſes, I 
muſt allow his Demonſtration of his N Pro- 
poſition from the 4th, though the Truth of that 
Ath Propoſition doth not proceed from Demon- 
ftrations of Reaſon, but from the Teſtimony of 
Senſe, i. e. my Eyes are ſatisfied of the Truth 
of it. 

wr; Sir, — sir ? give me Leave to 
explain myſelf, and to preſs this Matter further ;, 
let me aſk you, Whether there is not a clear and di- 
_ ſtint Light that enlightens all Men, and which the 
Moment they atignd unto. it, makes them perceive 
thoſe eternal Truths which are the Foundation of 
all Knowledge ? And is it not Cod himſelf «who il- 
luminates them? — eſpecially in Matters of the 
 bigheft Conſequence to Barr eternal Happineſs ? 
(P. 10.) 
B. Tnar Chriſt (who. is God) is the true 
Light which lighteth every Man that cometh 
into the World, and who hath brought Life and 
Immortality to Light through the Goſpel, is a Truth 
that is denied by none but Infidels : And they 
may pore their Eyes out upon their Light of 
Nature, and attend to. it all. the Days of their 
Lives, and yet never perceive any Foundation 
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whereon to build any Certainty of a future State 
and Immortality, though they are Matters of the 
higheſt Conſequence to their eternal Happinefs z 
and which God would not have them be ignorant 
of through his Default. 

A, TBhovoff there are a great Number of Sets 
among Chriſtians who — charge one another «ith 


erring fundamentally, yet all theſe agree in ackncw- 


ledging a Law of Nature, and that they are in- 


diſpenſably obliged to obey its Difates;, ſo that this 
/ of the Sun, is univerſal 


B. RATHER like that of the Moon; for as 


the Moon borrows all her Light from the Sun, 


ſo the human Nature ſhines only with the Luftre 
of Revelation. But now are you ringing your 
Changes again, and making a Jingle upon = 


Law of Nature, and the Light of Nature, as 1 
the Word Law ſignified the Manner, or _—_ 


or Light, whereby we know it. And you would 
perſuade me, that all Chriſtians have uſed theſe 


Words in the ſame Senſe as you do; but I know 


to the contrary (viz.) that all Chriſtians, of what 
Sect or Denomination foever, by the Laws of 


Mature, mean thoſe Laws which God hath laid 


our Nature under an Obligation to. There is not 


a Man of them will own, that Nature can make 


any Laws, but that all Obligation muſt be de- 
rived from God: And, by the Light of Nature, 
they mean certain natural Ways or Means di- 
ſtin& from ſupernatural Revelation, whereby Men . 


come to the Knowledge of thoſe Laws ; that is, | 


by Tradition, Education, or Cuſtom. I know 
that they uſe theſe Terms, the Law of Nature, 
and the Light of Nature, more oratorio, or for 
Brevity ſake, when the main Streſs of their Ar- 


gument tends to another Purpoſe ; but when they 
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ſet themſelves to ſpeak diſtinctly and accurately 
of God's Laws, and of our coming to the Know- 
ledge of them, they refer all Obligation to the 
expreſs Command of Gd. 155 

Axp I ſhould be glad, if you would be pleaſed 
to ſay diſtindtly, what you mean by the Law or 
Religion of Nature. I deſire you would give me a 
Definition of your natural Religion (P. 11.) 

A. By natural Religion (i. e. the Religion of 
Nature, or Law of Nature) I underſtand the Be- 
lief of the Exiſtence of God, and the Senſe and 
Practice of thoſe Duties which reſult from the 
Knowledge we Wy our Reaſon have of him, and his 
Perfections, and of ourſelves, and our own Im- 
perfections, and of the Relation we ſtand in to bim 
and our Fellow-Creatures : So that the Religion of 
Nature takes in every thing that is founded in the 
Reaſon or Nature of Things (P. 11.) | 

B. I rind you deſign, that Nature ſhall ſtand 
you in the ſame ſtead as occult Qualities do the 
Philoſophers, when they cannot account for what 
they undertook to explain, But now for your 
Definition! The wildeſt ſure I have ever met 
with! I may now return your Compliment, and 
congratulate you upon the Novelty of it. Lafan- 
tius derives Religion, a religando, and defines it to 
be a Bond that binds us unto God: But he, bein 
a Syſtematical-writer, you perhaps may deſpiſe 
him. Let us ſee then what Tully faith, whom 
you will allow to be an orthodox Author: And he 
derives Religion a relegendo, and defines it to be, 
a diligent Study of Things pertaining to God ; it 
may be he means, a diligent reading over and 
over again the Oracles of the Gods. Now, your 
Definition is wide from either of theſe; for you 
ſay, that Religion is the-Belicf of the Exiſtence 
S 
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of a God, and the Senſe and Practice of ſome 
Duties. Now, I can grant you, that the Belief 
of the Exiſtence of a God, is a Part of Reli- 
gion ; and the Senſe and Practice of ſome 
uties is another Part: But, I deny, that one or 
both theſe Parts comprehend the whoie of Re- 
ligion, which you know the Genus in every De- 
finition ought to do. And then as to the Dif- 
ference which you aſſign, you ſay, that Religion 
is the Belief of a God, and a Senſe of Duty, which- 
reſult from the Knowledge we by our Reaſon have. 
Pray, will this diſtinguiſh natural Religion from 
revealed Religion? If we are to come to our 
Knowledge of Religion by our Reaſon, may not 
Reaſon ground itſelf upon Revelation, as well 
as upon any occult Qualities of Nature? Certainly, 
when you was to give a Definition of the Reli- 
gion of Nature, as diſtin from revealed Religion, 
you ſhould have ſpoken ſomething of Nature in 
_ Definition, which you have not done; only 
ooked it in, as a ſynominous Word to Reaſon in 
your Corollary ; and yet Nature and Reaſon are 
not ſynominous Terms. & | 
Tur Courſe of your Arguments, Sir, require 
the Definition of natural Religion to be, that 
Senſe of a Deity, and of our Duty to him, which 
God hath immediately (without any intervening 
Means) impreſſed, ſtamped, and engraven (as 
you often expreſs it) on the human Nature. Now, 
though I do not deny, that the Belief of a God, 
and an Obligation to obey him, is deeply im- 
preſſed, or ſtamped, or engraven, upon our 
Hearts and Minds; yet, I ſay, this was done by 
the Means, firſt, of a Revelation from God, and 
then by Inſtruction from Men, and not by any 
original forced Impreſſion, as a Seal makes upon 
Wax, G 3 * 
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A. © I suppost you will allow, that it is evident, 
by the Light of Nature, that there is aGod (P. 11 1, 

B. No, by no Means. 

A. Wnar ! don't you believe there is a 
God ? 

B. Yss, Sir, from the ory: Bottom of my 
Soul. 

A. Pray, how came you to believe it ? 

B. Mx Mother told me ſo. 

A. Your Mother told you ſo ! Bone Jupiter! 
Prob omnes omnium Philoſophorum manes | What 


a profound Philoſopher we have here, who knows 


no more than his Mother told him ! But pray, 
Sir, ſuppoſe your Mother had told you that there 
was no God, would you have believed her ? 

B. Look ye, Sir, neither ſhe nor you could 
have told me there is no God, without putting 
the Notion of a God into my Head ; and, when 
you had put it in, you could never have. got it 
out again: And, though I could never have 
diſcovered ſuch a Notion of mylelf, yet now I 
find it ſo agreeable to all the Powers and Faculties 
of my Soul, that they can never be ſeparated. I 
ſee ſo many Things in Being, which could not 
give Being to themſelves, and it would have ſo 
puzzled me to give an Account of a World of 
Things beſides, without ſuppoſing a Being ab- 
ſolutely perfect, eternal, ſelf- exiſtent, made 
by none, and the Source of all Beings, that 
now I can never be perſuaded to the contrary, 
And though that abſolutely perfect, eternal Being, 
never made himſelf known to me in any ſuper- 
natural Manner, yet (Thanks be to his infinite 
Goodneſs) he hath made himſelf ſufficiently 
known to me, by the natural Means of Educa- 


tion, Traditions, and Cuſtoms of the World: 


For the Notion of * God is got ſo abroad in the 
World, 
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World, that there is no living without hearing of 
it; and you: may labour your- Heart out before 
you can extirpate it. You yourſelf ſucked in 
this Notion almoſt with your Mother's Milk; 

and, let me tell you, you will never get rid of it, 
though, I muſt own, you bid the faireſt for it of 
any Man in the World ; for could you but ſhut. 


the Light of Revelation out of the World, you 


would ſoon puff out the Light of Nature. | 

A. Dear, Sir, you are vaſtly miſtaken ; for, 
J will maintain, that though nobody in the 
World had ever ſpoken one Word of a God to 
you, yet you muſt, by the Light of Nature, have 


known that there is a God; and your own Rea- 


ſon, without any Manner of Inſtruction, would 
have told you all your Duty to God. It is your 
Prieſts (who have ſet up for Inſtructors) that 
have adulterated the true Religion of Nature, 
which every body would have perfectly under- 
ſtood, if nobody had attempted to have mended 
it. 

B. REALLY, Sir, you begin to work upon 
me a little now; for, I cannot conceive, how 
there could have been ſo many Religions in the 
World, had there not been ſome tinkering in 
the Caſe, by ſome, who pretending to mend 
God's Religion, have quite ſpoiled it. 

A. Tukkz's my good dear |! I thought I 


ſhould bring you to Reaſon. 
B. Anp to confirm you, what Relizion I 


tinte Reaſon, human Reaſon, and the Light of 


Nature, would teach Men without any external 
Revelation, will you be pleaſed to hear a * 
ſition of mine? 
A. Ax, ay! with all my Heart. 

B. Sur rosz then a Woman with Child, tra- 


velling by Sea, ſhould be caſt away upon Ro- 
| G 4 binſon 
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binſon Criiſoe's Wand, and ſhould: there bring 
forth, I will ſuppoſe Twins, a Boy and a Girl; 
becauſe I may have Occaſion to people the 
Hand ; then, ſuppoſe the Woman ſhould die ſoon 
afcer Delivery, and that God ſhould command 
the Ravens to bring the Children Bread and Fial 
in the Morning, and Bread and —— 

A. Pon, puh, I cannot mn any of your 
revelational Viſions, 

B. Weir then, there is a Story told by two 
orthodox Hiſtorians, Livy and Florus, of Romulus 
and Kemus, that were nurſed by a Wolf; and I 
will ſuppoſe that Wolf ſhould find my two Chil- 
dren, and give them ſuck, till they could ſhift 
for themſelves, 

A. - PRITHEE, ſuppoſe what thou wilt! though 
F forebode no Good from this Suppoſition and 
you will be no wiſer than you was before. | 

B. XXS, I ſhall, Sir, if you can tell me, 
what Religion theſe Indians would be of, or how 
long God would keep them without * Re- 
ligion. 

I DxyzNnD upon it, they would not be of 
any revelational Religion, 

B, Yes, they would, if God ſhould vouch- 
ſafe to appear to them, and tell them, how they, 
and every Thing about them, came into Being, 
and that he would protect and ſuſtain them in 
that deſolate Place, if they will obey his Com- 
mands, which he from Time to Time ſhould 
make known unto them, as * Needs and Cir- 
cumſtances required. | 

A. TuIõ is all fooliſh stuff; but, Itell you, 
that as they grew up to Maturity of Judgment, 
the Light of Nature would ſhew them that there 
is a God, and their Reaſon would teach them 
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true natural Religion, the only acceptable Re- 

ligion to GW. e cg 

3. Tuis is all nothing but ſay fo, and what 
is utterly incapable of any Proof at all. I be- 
lieve, after their Nurſe had left them, the firſt thing 
that Nature would teach them would be to look 
out for ſome Blackberry-buſh ; and, after ſome 
few- Years, Nature might teach them to get 
Children; and, if they ſhould ſuffer Hunger by 
Reaſon of an hard Winter, they might perhaps, 
next Summer, lay in a better Winter- ſtock; and, 
if it prove a cold Country in the Winter, they 
might contrive to ſew ſome broad Leaves toge- 
ther; though they could have no Needles or Thread. 
As to the Relation the Man would ſtand in to 
his Fellow-Creatures; they muſt be either his 
Wife or Children, or the wild Beaſts of the Iſland. 
As to his Wife, I believe Nature would prom 

him and her to love one another, and to deſire 
each other's Company; and both of them to pro- 
vide Food for their Children : And; as to any 
wild Beaſts (if there were any) the Man would 
look upon it, that the ſtrongeſt and cunningeſt of 
them two, i. e. he or the Beaſt, had a Right to 
eat the other. As to his Imperfections, he could 
not ſuppoſe he had any, while he continued in 
Health, Strength, and Vigour, nor conceive an 

thing more excellent than himſelf, i. e. joining 
his intellectual Faculties to his bodily Powers: 
But ſuppoſing he ſhould fall ſick, and fo be 
made ſenſible of his Imperfections, yet I am apt 
to think, he would have Recourſe to ſome Plants 
or Roots, or Bark, for his Recovery, rather than 
to a Being that he never ſaw, heard, or thought of. 
So that I cannot fee, how the Conſideration, 
either of his Perfections or Imperfections, or the 


Relation 
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Nelation he ſtands in to his Fellow- Creatures, can 


poſlibly help him to any Notion of a God, 
A. Bur, cannot you ſuppoſe, that poſſibly 
a Thought might come into your Indian's Head, 


that theſe Things which he ſaw with his Eyes, 


could not poſlibly make themſelves ? 

B. Hor» alittle, Sir; before I have done, 
I deſign to make my Indian as good a Philo- 
ſopher as your Indian, who puzzled you with 
aſking, Why God did not chain up the Devil? 
(P. 352.) But, before I ſet my Indian to philo- 
ſophizing, I muſt provide him and his Family 


| ſufficient Food and Suſtenance, which, in this 


uncultivated Country, muſt take up moſt of his 
Time in gathering in; ſo that he would have 
but little Leiſure to inquire how Things came 
there; he would be more ſollicitous how to get 
them for his Wants and Neceſſities, 

Bur now having laid in a good Winter-ſtock, 
to oblige you, I will now ſuppoſe my Indian 
might have a Thought come into his Head, that 
theſe Things could not make themſelves; pro- 
vided nevertheleſs, that you will ſuppoſe another 
Thought might poſſibly come into his Head, 
viz. That ſomething can never be made out of no- 
thing. Muſt not he then run into the Ariſtotelian 


Notion, that Matter is eternal, that Men begat 


Men from all Eternity, and that there never was 


a firſt Man; or, perhaps, he might have a 
Fancy, that in a thouſand, or ten thouſand, or 


an hundred thouſand Years, the ſame Men and 


Things would come round into Being again, juſt 
as they were 1n a certain Period before. And this, 
perhaps, he might infer from the falling of Leaves 


from Trees, then growing again, then falling again, 


and fo on; ſo that he would much eaſier come into 
the 
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the Notion of a Reſurrection from the Dead, than 
a Creation, i. e. a Produce of ſomething out of 
nothing; ſo that nothing which he could ſee, 
hear, ſmell, taſte, or fee], could perſuade 'him, 
that he was under an Obligation to any Being be- 
ſides himſelf ; but all Things were as they were, 
had been, and would be continually, 8 

A, INST EAD of making your Indian a Philo- 
ſopher, you have made him an A,, and not a 
Man; for all Men have a Promptitude to Re- 
ligion, | 

B. I pon*T know, but what you ſay may be 
true, that there is a Promptitude in every Man to 
Religion. I his I am ſure of, that if God had 
ot made our Nature capable of religious Im- 
preſſions, we ſhould never have had any: But 
actual having, and being capable to have, are two 
different Things. I have already acknowledged, 
that gur Nature is capable of, and prompt to the 
different Paſſions. of Love and Hatred; but I 
may till maintain, that the Poſſibility of theſe 
Paſſions cannot be brought in to a#, till ſome 
Object that may be ſeen, felt, heard, or under- 
ſtood, excites them, and produces the Act: And 
ſince there can be no true Religion without Love, 
and there can be no Love without an Object to 
be beloved, and this Object muſt ſome way or 
other be made known to the Underſtanding, I 
therefore conclude, that my Indian, having no 
Notion of a Creator, i. e. of a God, he is as yet 
uncapable of any true Religion. 
Bur, perhaps, when he hath obſerved, that 
Summer and Winter, Length and Shortneſs of 
Days, and the Maturity of the Fruits of the 
Earth depend upon the Approach and Diſtance 


of the Sun, he may (I ſay perhaps) attribute 
| ſome 
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ſore Divinity to that, and worſhip it for his 
God : But, for any other God, invifible, inau- 
dible, N and yet an Almighty and 
eternal Agent, I cannot conceive how he can have 
any Thoughts of. 

A. Haves done with your Indian, and your 
fooliſh Suppoſition, which you have no Manner 
of Foundation for from the Hiſtory of that 
learned, accurate, judicious, and rational Bio- 
grapher Robinſon Cruſoe, who tells you, that he 
terched ſeveral Neceſſaries of Life from the 
Wreck of the Ship, and alſo Tools, ſuch as an 
Hammer, a Spade, a Saw, and a Pick-axe, to 
till and manure the Ground with for his Food 
and Suſtenarice : But yqu have here caſt away a 
Couple of innocent tabes, and laid them under 
a Neceſſity of Starving, and fo, of having no 
Religion. 

B. Ricnr, as you ſay : I forgot to furniſh 
my Indian with Ploughs and Harrows, Axes, 
Spades, and Mattocks; for my Head being in- 
tent to ſee what Religion he would be of, I really 
forgot his Trade: And, indeed, I ſhould have 
Lved ſome Tools along with my Woman, and 
eſpecially an Hammer, for without that uſeful In- 
ſtrument, he muſt be at a ſad Loſs for want of 
many others ; and I wonder how Hammers were 
made at firſt! 

A. War, do but ſpeak to a Smith to make 
you one, and you may go and fee it made di- 
rectly. 

B. TEA, Sir, ws then he will uſe 0 Ham. 
mer and Tongs, which were made by the Help 
of Hammer and Tongs : And I cannot conceive 
how any Hammer and Tongs could be made 
3 Hammer and Tongs; therefore, to ſa- 


tisfy 
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tisfy my Curioſity, let me beg the Favour of you 
to tell me, who was the Inventor and Maker of 
the firſt Hammer, and other iron Tools. 

A, For what I know. it might be Tubal Cain, 
who, Moſes ſaith C Gen. iv. 22.) was the Inſtructor 
of every Artificer in Braſs and Iron. And T haye 

no Objection againſt that Part of his Hiſtory, 
But pray, Sir, what 1s this to the Subject of our 
preſent NB the Light 2 Nat rich ? 

B. Wear thus, Sir: by Peper, 
that when I want to FRE a Na ature, the 
Light of Nature (without any actual uſe of my 
Reaſon) directs me to look for my Hammer: 
But though Nature (Cuſtom) teaches me to drive 
a Nail with an Hammer, yet Nature could never 


teach Tubal Cain to break the Chahhlean Oar to 


Pieces with Hammers, before ever an Hamer 
was made. 

A, Hicn-par ! What are you about now? 
Are you going to prove, that Hob-nails were 
made by Inſpiration ? And do you think, the 


Clergy will thank you, for making Smiths and 
Tinkers as good Jure-divino-men as themſelves? 


And as much taught by God as they are? Imwſt 


confeſs, we cannot know from Scripture, what Thing 


are owing immediately ts God, or to ſecond Cauſes, ſmoe 
every Thing that was thought to be good, not 


the Powers and Faculties of Men's Minds, but vo- 


luntary Attions ibemſelves are immediately. aſcribed 
10 Gad: For Inſtance, * is ſaid (Exod, 
XXXi, 3, 4.) fo Be filled with the Hol, of. Cal tu 
Wiſdom and Underſtanding, becauſe He could deruiſe 
cunning Works of Gold aud Silver, &c. Aud ihe 
Prophet Iſaiah, after he bad deſcribed the.whole. Art 
of plowing and ſowing, ſaith. of the Plouman (Lai. 
XXVili, 26.) bis God oth inſtrult him to Diſcretion, 
and teach him, Aud, ſpeaking + Us the Art ef 


Breſbing, 
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Threſhing, be ſaith (Ver. 29.) This alſo cometh 
from the Lord of Haſts, which is wonderful in Coun- 
ſel, and excellent in Working. Can the Clergy have 
a better Pretence to a Fure-divino-ſhip, than the 
Plowman and the Threſher ? Where is it ſaid of 
them, that their God inftrutts them to Diſctetion? 
Or that their Art comes from the Lord of Hoſts, 
#oho is wonderful in Counſel, and excellent in Work- 
ing (P. 306.) ks 
B. It is ſtrange, that one that hath read the 
Scriptures (unleſs he ſuppoſes that nobody elle is 
to read them) ſhould ſay all this, and nor obſerve, - 
that in the Old Teſtament it is ſaid, The Prieſt*s 
Lips ſhould keep Knowledge, and Men ſhould ſeek 
the Law at his Mouth, and that the Law of Truth 
is in bis Mouth (Mal. ii. 6, 7.) And thou . ſhalt 
come unto the Prieſts the Levites, and unto the 
Judge, that ſhall be in thoſe Days, and enquire, and 
they ſhall ſhew thee the Sentence of Judgment (Deu. 
vii. 9.) They (the Prieſts) Hall teach Jacob 
thy Fudements, and Iſrael thy Law (Deuter. 
XXXi1i. 10.) And pray, Sir, is not the Knowledge 
of God's Laws, and his Judgments, and alſo the 
Authority to teach them, a more excellent Know- 
ledge and Gift than the Art of Plowing ' and 
'Threſhing ? And ſo again in the New Teftament, 
our Saviour faith to his Diſciples, Go ye, teach all 
| Nations — to obſerve whatſoever I have commanded 
W vou; and lo! I am with you alway Unto the End 
of the World (Mat. xxviil. 19, 20.) And I will 
pray the Father, and he ſhall give you a Comforter, 
even the Spirit of Truth, whom the World cannot 
receive, and be ſhall teach you all Things, and bring 
all Things to your Remembrance whatſoever I have 
ſaid unto you, and he ſhall guide you into all Truth 
(John xiv. 16, 17. 26. cap. xvi, 18.) And again, 
He that heareth you, heareth me, and he that 


deſpiſeth 
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defpiſeth you, deſpiſeth wi * bin that font we 
(Luke x. 16.) 
Pa Ax, Sir, did you ever ey any ing like 
a this, of Artificers, Plowmen, and Threſbers 2 
And pray, Sir, what is that Fure-divino-fhip of 
the Clergy, which ſo much offends you? I know 
of no Rights or Powers that they claim, but what 
are derived down to them in a atural, 7, e. the 
common cuſtomary Way of ſtudying the Scrip- 
tures and legal — juſt as others are 
taught their ſeveral Arts and Sciences, and are 
a to the Practice of them, according to 
the Laws of the Land: And though the Clergy, 
which preach the Goſpel, claim a Right to live f 
the Goſpel, yet they own it to be juſt ſuch a na- 
tural Right as the Soldier, who goes a Warfare, 
hath to his Stipend; as a Planter of a Vineyard 
hath to eat of the Fruits of it; as a Herdſman 
-hath to eat of the Milk of the F lock $ and as the 
Ox, that treadeth out the Corn, hath not to be 
- muzzled- (1 Cor. ix.) All the other Rights and 
Powers which the Clergy of the Church of Eng- 
land enjoy, they acknowledge to be the Gifts of 
God, derived down to them in a natural Way, 
through the Hands of their Princes, to your 
great Grief and Regret. As for the Clergy's 
Power in pronouncing Abſolutions, Bleſſings, or 
Curſes; in theſe Caſes they act only miniſterially, 
not judicially; juſt as a Juſtice of the Peace 
acts upon a Supplicavit directed to him out of 
Chancery; in executing which Power, he muſt 
act exactly as he is directed, or elſe he is highly 
_ criminal, and muſt anſwer for his Breach of Truſt, 
and his Act is invalid; but, if acts as directed, 
it will be ratified above. 
So much for the Clergy : Now let me ſay a 
little in Behalf of the poor Prophets Moſes * 


ets | 
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Jaiab, who have alſo affended yu. And pray, 
Sir, why are they to be — at, for piouſſy 


(and re very: aſſured iy) attributing the | 


Knowledge of curious Workmanſhiꝑ, or the Att 
of providing Corn, and manufacturing it into 


Bread, to the Gift of God, from tubence cometh 


Very; good Gift, and is the Father of Lights ? (Jam. 
1. 17.) Depend upon it, Sir, that all the Know- 
— Arts, and Sciences of Men, are but little 
Streams of Knowledge iſſuing from the inex- 
hauſtible Fountain of all Wiſdom ; and though 
the Knowledge which we at this Diſtance of Time 
have of them, comes to us in a natural Way of 


Inſtruction and Tradition, yet they were not fo 


communicated to the firſt Teachers of them. 

IT is commonly ſaid of good Poets, that 
are divinely inſpired ; and al Men allow, that no 
Man can be a good Painter, / unleſs he hath a 
Genius for it, beſides natural Inſtruction from 
other Maſters. And, I believe, no Man can 
deviſe cunning Works in Gold and Silver, or be 
a curious Embroiderer thereof, unleſs his Genius 
leads him that Way; which Genius (if a good 
one) may, for ought I know, be inſpired into 
him by God; or, to uſe your Words, may be 


And why then might not Moſes ſay, that Be- 
zaleel a Aboliab were filled with the Spirit of 
God in Wiſdom and Underſtanding So that your 
Quarrel with Moſes in this Cale, is a mere 
Ae. And, I really believe, on would 
never have found all theſe (pretended) Faults 
with the Scriptures, had you not been AT, 
notwithſtanding all the Help of others. 
Anv if you pretend to ſay, that there is no- 
in the Art of ou ing Bread for our 


eating 


i 


implanted in him, or diftated to him by God: 


(( 
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eating (which requires the Art of the Miller and 
'the Baker, beſides the Plowman, Sower, and 
Threſher) but what Nature, human Nature, 
without any divine Inſtruction, might have dived 
into the Bottom of, perhaps I may liken you to 
the Man who could not make an Egg ſtand 


upon one of its Ends, till he had ſeen it ſet in a 


Plate of Salt. | IH 

I yzRcerve you think yourſelf competently 
ſkilled in the Theory of Husbandry Affairs; 
and yet you cannot tell the original of Hob- 
nails, nor how the firſt Hammer was made, As 
for my Hammer, indeed I know it was by help 
of Spades, Mattocks, and Pick-axes, dug out 
of a Stratum of hard Stones, which no Man, by 
his Senſes of ſeeing, feeling, hearing, ſmelling, or 


taſting, could imagine capable of Liquefaction; 
but, being beat into ſmall Pieces by the Help of 
Hammers, and put into an hot Furnace, with 
Coals of Fire both under it and upon it, was 


melted down into a ſofter Temper. 


(Axp here I muſt obſerve to you by the bye, 


that if ever you had ſeen or heard of this Man- 


ner of melting Oar, you would never have 
thought, that St. Paul adviſed Chriſtians to feed 


an hungry Enemy, and to give a thirſty Enemy 


Drink, in order to have divine Vengeance fall upon 


bis Head (P. 310.) but to ſoften the obdurate 
Temper of his Enemy, and to melt him down 


into a better Temper by Tokens and Demon- 


{trations of Love. So little qualified are you for, 


commonly called a Hammer, where, being al- 
= 1 11 H f — moſt 


* ns) Fiel l. 


moſt melted again, is, by the Help of Tongs, 
and a vaſt large Hammer indeed, beaten 71 
malleable Iron, and ready to be made into 


mers, Tongs, and Hob-nails, * 


Bur, ſince all this cannot be done now „Aich. 
out Hammer and Tongs, I conclude, that Tubal- 
Cain, alias Tulcain, alias Vulcan, had the Di- 
rection and Aſſiſtance of, God; and, in this Opi- 
nion, T am ſupported by all that Part of the 
World which thought old Vulcan a God, or one 


Filled with the Spirit of God in Wiſdom and Unider- . 


 ftanding, who could inſtruct Men in ſuch mar- 
' vellous Things, 


Ax p from hence I collect, that thoſe 
Things which were at firſt knowable only by 
the Inſpiration or Revelation of God, may after- 
wards be knowable by Nature, 3. e. Cuſtom, In- 
ſtruction, or Tradition. Only I would obſerve 
to you, that though any one (even of the meant 


Capacity) can now. drive a Nail, yet none can 
drive a Nail either literal or metupborical, And 


clench it ſo cleverly, as one Who has naturally 


ſerved a Diſcipleſhip to one of the natural or 


legal Diſciples af the firſt Vulcan of the Aft; 


and therefore that Axiom of Pliny (an orthodox 
Writer) ought to be obſerved by you, and Ml | 


Men (viz.) Ne ſiuor ultra erp, 
A. Goop, your Worſhip! am 1 (kid: am a 


Doctor of Laws) to ſtand corrected by a Twe ou | 


any Count ry-Juftice of Peace, w ole 7 55 

Aming is bodnd up in Dalton, except of! 

w Scraps which his Mother taught pi 15 

ah Submaiſſion to your Worſhip, I take it, 

your Crepida reaches no further 12 the tectti 

ſome of the "ny of * not to the _ 
a 0 
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of any, much leſs to the dire#ing Cod in what 
Manner he ſhall publiſh his. And, now I think 


of it, pray doth your Maſter Dalton make it ne- 
ceſſary to a per fect Law, that the Legiſlator be 
arbitrary? You own all Gods Laws to be per- 
fect Laws, and yet define a perfef? Law to be the 
Command of an arbitrary Power; but I deny 
God to be an arbitrary Being, 


E To be continued ] 
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